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57'" Annual Session, National Congress of American Indians

Af t ernoon Concurrent Breakout Session Novenber 14

EXPLORI NG THE LEGACY AND FUTURE OF BLACK/ | NDI AN RELATI ONS
Moderator WInma Mankill er

with Dr. Wllard R Johnson, Dr. Daniel F. Littlefield Jr. ,

Dr. Patrick Mnges, Ms Deborah Tucker, Dr. David WIkins

Chief Wlma Mankiller — | becane interested in the relationships and the
connections between Native Anerican and African Anerican people many years
ago. | had been reading a book called Things Fall Apart by Achebe. Before

that, | was |i ke everybody el se who | earned fromthe national news about the
struggl e agai nst Apartheid in Africa. | knew there were a |lot of politica
organi zations, but | really didn't put it together until | read Achebe’s

story about an individual famly, an individual comrunity, and the
destruction of the people. The situation was strikingly simlar to what has
happened to Native People in this country. It is alnost as if the col onizers
had "a little black book™ that they used to col oni ze the people, as they went
around the world. They took away the | eaders, destroyed their nedicines,
destroyed their governnental system sent the kids away to di stant school s
and, in the case of Africa, to French and other European schools, and in our
case, to governnment boarding schools, the native boardi ng school. That piqued
ny interest and | have been interested in these issues since that tine.

I later found that there were many connections in this country between
African Americans and Native Anmericans, sone positive and, sone not so
positive. In sonme of the |arge southeastern tribes, the m xed-bl ood
popul ati on were sl ave hol ders, and there was and continues to be what | would
describe as alnpst a class system in the southeastern tribes. And by and
| arge the full blood people were absol utely opposed to hol di ng of human
bei ngs in bondage. And so we have that history. On the other hand, we have a
hi story of a great deal of intermarriage; we have a history of our people
joining abolitionists in their struggle. It is a conplicated history. It is
i mportant for us to talk about that a little bit today and think about it.

VWhy is that inportant? Why is it inportant to |Indian country? One of
the reasons it is inportant is that, as we in tribal governnents continue to
be under siege, it is critical to build coalitions with African Anericans to
advance our issues and theirs. Sonetinmes our issues are not the sanme as
theirs. In the seventies and the late sixties | had a great deal of trouble
explaining to nmy friends who were working in the Civil Rights Myvenent that
while the civil rights novenent tried to help people gain entry into the
system we were fighting for the right to have our own system And so
sometines we need to understand our different issues here, and talk to one
anot her about those issues so that we can support their civil right issues
and they can support our issues to retain our separate tribal governnment and
our traditional way of life. Coalitions are inportant.

The other reason it is inportant is because there are a coupl e of
i ssues in Indian Country now, where things that happened to African Anmerican
peopl e happened to all of us. For exanple, in the case of the Pequots, wth
t he Benedi ct book, and the fact that the Pequot Nation [is being challenged
in] the federal recognition process— is about racism not just about
guestioning their ancestry. Society tends to accept tribal people when m xed



with white people, wthout any probl em whatsoever. |f you neet soneone who
says | amhalf white and hal f Yakamm, or half white and half Oneida, or

what ever, people tend to accept those people. But, if you find soneone who
says | am half black and hal f Onei da, Yakama, or Cherokee, people have nore
difficulty with that. That is the reality of the tine that we live in. And, |
believe, watching this issue fromafar, that is what is driving the issue of

the Pequots -- part of it is greed, just plain old greed, in envy of their
financial success -- and part of it is racism
There is another issue that | hope Daniel Littlefield will touch on

which is the current issue of freed slaves who generally were a cl ass of
citizens, described as Freednen; and | nean citizens, they were full citizens
in the Semi nole Nation, until recently. There were two bands that
participated fully in the Seminole Nation until very recently, and then in
July in the year 2000, there was a tribal vote and they were excluded from
further participation in the Seminole Nation. Wich raises a couple of
questions -- it raises two issues that | think are inmportant for people to
tal k about, (one) the tribal right, which tribes have fought for since the
begi nni ng of contact, to determ ne who is their nmenbership, (two) the civi
and human rights of the Freednen, and to bring together these very different
issues -- they are sort of at a juncture, and | think that we are going to
see these issues arise nore often

And finally, I amnot a scholar of this issue, |I think this is an issue
we need to talk about, and that is why | got scholars to talk about this
i ssue -- because | react enotionally, rather than intellectually. One of the
things that struck me in going to the South--the |ast NCAI Congress was in
Myrtl e Beach --was that | saw people who appeared to be African-Anerican, who
| could absolutely |ook at and say "that person is Creek, or that person is
Cherokee. "And, | saw three or four people |like that, and |I thought that the
whol e area of family connections between African Anericans and Native
Ameri cans was very interesting and we should have a di al ogue about it.

Anyway, that is where we are, and that is what got us here. | have sort
of abused the prerogative of the noderator, | am sounding too nuch like a
retired MT professor (laughter) so | amgoing to start with Wllard Johnson
Wl lard had a very distinguished career at MT. But, | have known

W llard in another capacity. His wife, Vivian, and | were both on the Board,
in the sixties and seventies, of an organization call ed Rai nbow Tel evi si on
and, just to show you what we thought when we were young, we thought that we
were going to change the perception of mnorities in this country -- through
tel evision! And so, we had our own television group and went to Hol |l ywood,
and you can tell how well we did, because you never heard of it! (laughter)
Wl lard Johnson was very involved in the anti-apartheid novenment. He
was one of the authors of some books, published by the Ford Foundati on that
laid the basis and determi ned what ultinmately becanme the reconciliation
agreenent that brought South Africa to denpcracy. He also started the Kansas
Institute of African-Anerican and Native-Anerican Fanmily History (the

KI AANAFH. ) And so, with that | will |et him begin.
Dr. Wllard R Johnson: Thank you Chief Mankiller. | amvery honored by your
i ntroduction. | should nmake sure you introduce nme to whatever programin

which | nmay participate. Thank you so very mnuch.

The first question that we have to think about, that you see on the
little program hand-out, was: "what is this relationship historically? "And,
because | amnot a scholar on this, | will speak nore from ny experience as
an African-Anerican and through the Kansas Institute's work with famlies, to
say that | will make three points -- The first point | wuld like to talk
about is kinship -- in the sense of the relationship being one of kinfolKk.
The second point, which I will cone back to, has to do with a relationship of



sl avery. Those two interact, but with Native-Anmericans they interacted
somewhat differently than they did with white Americans. Sonewhat! And, the
third point has to do with "conrades in arnms. " There are a nunber of ways in
whi ch Bl acks and | ndians had col | aborated and in some cases, have been in
conflict with each other. So-- kinship, slavery, and conrades in arms.

On the kinship side, it's a question of a menory that is very, very
wi despread, and sonetinmes clear, anong African-Anerican famlies. | would say
that, by far, the majority of African Anerican famlies | know, or that |
have come into contact with and have worked with, claimto have an Indian
connection. A mpjority, by far. Sone schol ars have argued that maybe up to
two-thirds, or even three-quarters of black Americans have sonme Native bl ood
tie. I wouldn't go that far. But, | say that the nmenory is clear in sone
cases, fuzzy in others. You have sonme very noted cases--Ti ger Wods, who has
nost recently brought the issue of a conplex background for African-Americans
into sharper focus; Della Reese, Jesse Jackson, Alice Wal ker (a close
personal friend of Chief Mankiller and a person with Cherokee ties), are
ot hers. Those are very noted cases, and no doubt those are docunented cases.

We often cane across famlies that could remenber the tie, and insist
on it, but it was a fuzzy nenory when it cane to docunentation. And often, we
woul d get the story fromfanmilies in the South and M d-Wst-- "Ch yes, we
have an Indian tie--it was Bl ackfoot” Well, it was not Bl ackfoot, you know,
that tribe was far away in Montana and so forth, far from where bl acks were.
So, we just took that to nmean that there was sone kind of Indian connection
and they didn't really know what it was!

That is the clearer side of the nenory, actually. The foggy side, and
often even close to amesia side of it, was that this connection al so
i nvolved slavery. In ny owmn famly, we had been told stories about ny great
great grandfather, as a Cherokee. And only nuch later did | find that he had
Cherokee rights of citizenship as a Freedman. It doesn't nean that he could
not have had bl ood ties! But, | doubt it because he never clained to. And, it
was nuch easier to get whatever rights there were through blood ties, than
sinmply from Freedman ties.

But, we al so have a very fampus case of Dr. John Hope Franklin, one of
our nost inmm nent Anmerican historians, whose great great grandfather was in
fact married to a Choctaw. His fam |y had every right to be on the rolls of
the Choctaw by blood ties. But, they are not there. You go and | ook at the
record--they are only on the Freedman roll. He tells the story of how that
cane to be.

But, very few African-Anericans renmenber that the connections cane
through slavery with the Indians, that they were slaves of Indians. And, this
is an inportant dinension of the relationship.

The final aspect of what was the relationship-- and | will cone back to
t he ot her questions about "what are the interests involved and what is at
stake?" and the question "where is all of this headed?"-- was the di nension
of "conrade in arnms. " We have two inportant experiences about this in the
work of ny Institute (well, one of themis nore of a personal concern. ) The
first cones directly fromthe Institute's program-what | call "The Great
Escape" of Creeks (nostly, but also |ots of Shawnee, Sem noles and sone
Cherokee were involved) in fleeing from Confederacy controlled |ndian
Territory into Kansas. They were referred to in the history texts as "the
Loyal Indians. " Hundreds and hundreds of Blacks joined themand, | amled to
beli eve that was because word got out that, in fact, a prom se had been nmade
that if they stuck together and nmade it to Kansas, that would end sl avery
anong them And, as far as | can see, through the record, and we can debate
it, that was a prom se nade and a promise kept. And, it wasn't sinply the
imposition in the treaty negotiations in 1866 that put citizenship rights
into the books. There was also the earlier episode with the Sem noles, the
rise of the Seminole nation in Florida as a conrade in arns coll aboration



bet ween peopl e who had escaped fromthe U S. --Georgia, Al abam, the
Carolinas--into what was not the U S. nanely Florida. They were nostly
Creeks, but included lots and |lots of Africans. And, the rise of that tribe--
you can't say that there was NO Seminole identity at all, separate and apart
fromthe Blacks, but--their rise and survival, and their later history, was
intimately connected. It is a story of an intimte "conrade in arns”

rel ati onshi p between those two peoples! So, we were very touched, very deeply
troubl ed, deeply, by this npbst recent nove anpbng the Semi noles of Okl ahoma to
expel the two Freednman bands.

So, it is a menmory of kinship, fuzzy and clear, and it’'s a fact of
slavery, but it's also a fact of (having been) conrades in arnms, that is a
very inportant part of the story of the survival, in sonme cases, of I|ndian
culture, as well as the origin of the only reparations, actually, Blacks have
gotten in terms of land. (The "forty acres and a nule..." never cane fromthe
Federal Government. The only forty acres blacks ever got cane fromthe
I ndi ans. )

Dr. Daniel F. Littlefield Jr.: | fornulated sonme nore general kinds of
statements about the first question, and I was | ooking at the nature of the
rel ati onshi p between African Anericans and Anerican Indians in the | ong scope
of history and | came up with five generalized points that | would like to
make and than we can pursue these later in the "question and answer"” if you
want that in nore detail

The first thing I would point out is that this relationship is
| ongstanding. As the historical record suggests, fromthe first contact with
Spani sh in the western hem sphere there was contact between African-Anericans
and Anerican Indian people. It becane a factor, that relation, becanme a
factor in tribal politics and international relations and intertriba
relations as early as the eighteenth century. And fromthat point on to the
present, it has rermained an issue in Anerican Indian affairs.

Secondly, | would say that that relationship was shaped by the
characteristics of slavery as it was practiced by individual tribes. | was
asked by the Smithsonian Institution to wite a chapter for the last vol une
of the Handbook on Anerican Indians that it is putting together, on African-
Indian relations, and | refused to do that because | didn't think it could be
done in an overall essay, it needs to be done on a tribal basis. Because the
practice of slavery varied widely anong the tribes in the Southeast, from
sonmet hing that approxi mated chattel slavery anong sone of the Cherokees,
Choctaws and Chickasaws to a kind of |oose coalition that existed in the
Sem nol e and Creek Nations. Also, as Wllard nentioned, there was a nilitary
alliance that existed for many decades between the Sem noles and African
peopl e, people of African descent, in Florida, before renoval to the West,
and the mlitary officials in Florida who were fighting that war determ ned
early that it was not an Indian war but "a Negro war," in their words.

The rel ati onship anpong those five tribes was legalized in the treaty in
1866 and then again in the agreenent that the tribes cane to with the Dawes
Commi ssion. And in enrolling the tribes for allotnents, the Dawes Conmi ssion
made a roll of the Freedmen nenbers of all of those tribes. The treaties
required that the tribes adopt their forner slaves and free bl acks as nenbers
of the Nations. The Cherokees, Creeks and Sem nol es adopted theirs
i mredi ately, the Chickasaws never did, and the Choctaws did reluctantly in
1885. And those processes of adoptions under the treaties in |ate 1866 put a
particular slant on the day to day lifestyle of people of African descent
wi thin those tribal nations.

How all the freednen fared under the tribal governments varied w dely.
As Wl lard has indicated, the Seninoles created two tribal bands for the
Freednen. They had equal representation in the National Council along with



the twel ve Seminole bands. In the Creek nation there were three tribal towns
created for the former slaves and free bl acks, they had one representative in
the House of Kings and then one representative in the house of Warriors, the
| oner house of the National Council, plus another nenber of the Nationa
Council for every 200 people in the tribal towns. There was |ess
representation in the Cherokee Nation because the Cherokees elected their
menbers of the National Council at large fromthe legislative district. So
the difference in political power that was wielded within the tribes by
Freednmen nenbers varied considerably. In the Chickasaw Nation they had no

ri ghts whatsoever, legal, civil, educational. In the Choctaw Nation (they
had) very little participation in tribal governmental affairs after adoption
in 1885.

The rel ati onship between people of African descent and the triba
nations in the twentieth century has been nmarked by the raci smthat has
infornmed our society in the twentieth century. The federal governnent built
into its structures in Oklahoma, when the tribes were dissolved, a racia
factor. The legislature in Okl ahoma declared Indians white by |aw and then of
course the first two bills passed by the state |egislature in Cklahong,
(were) JimCrow bills, that segregated people of African descent. This neant
that tribal Freednmen who were admitted under the treaty of 1866 fell under
the segregation laws. So the two groups were on a different track throughout
the 20th century and even here today, | think, we have been hearing the
results of that.

Chief Mankiller: Thank you Daniel. Daniel Littlefield wote a nunber of very
i nportant books on the subject and we hope to post on the NCAI website, after
the conference, his suggested readings and filnms that you can see.

Il would like to turn next to Dr. David WIkins-- he is a Lunbee, and an
authority on federal recognition processes. He is an Associ ate Professor of
I ndian Studies at the University of Mnnesota, a political scientist, and a
speci ali st on the Lunbee Nation. And nobst of you know the Lunbees had been

trying to get federal recognition for a very long tine. | don't think I am
one of those people that sees racismin everything that goes on in this
country--1 try to have a good nmind about that, and be open-- but | believe

that to some extent that part of their battle, their struggle to receive
federal recognition, has to do with the fact that a lot of the Lunbee people
are tribal people who intermarried with African Anericans and ot her people,
so this has made their struggle nore difficult.

Dr. David WIkins: Thank you Wlma. It is ny pleasure to be on this august
panel, really, and to see the left side of the roomfill up! [laughter]--it
is nice to have sonme folks on the left, and to have them be young people
makes it all the better-- to discuss this long ignored, really stealth
subject, if you will--the relation between African-Anericans and Anerican
Indians. | didn't feel too bad when I heard that nmy nane had been |eft off
the program when | discovered that sone of the conference doi ngs were taking
place in an auditoriumnamed for Roy WIlkins, no relation, but, he was a
powerful and very inportant African Anmerican civil rights |eader. | don't
know whether it was a coincidence, or fate, or what. Either way, | think it
is nost appropriate that we are tal ki ng about Bl ack and | ndian rel ati ons, and
that there are now two WIkins on the formal agenda, one a noted civil rights
| eader, and the other a relatively unknown Lunbee professor

In response to the first question, and the others as well, | can only
speak fromny own Nation's perspective, the Lunbee, and then only from an
i ndirect inpressionistic perspective, because | amno scholar on this field.
My area is federal Indian policy and law and tribal governnent, and | have



only cone to the subject indirectly as | have done ny research on ny tribe's
guest for recognition.

But, here is where | think my tribe's historical relationship with
African Americans, while not exactly conmparable with the other Eastern
tri bes, can neverthel ess teach us something about the | arger dynam cs of
Bl ack and Indian relations. And, it is this: one of the primry reasons the
Lunmbees have been deni ed federal recognition is that we are said, very
qui etly these days, to exhibit too much of an ad-m xture of non-Indian racia
characteristics, with an enphasis being | aced al nost exclusively on our
perceived, and real, nmixtures with African-Anericans. This is interesting,
since the docunentary and oral evidence of my people points to the Lunbees
having intermarried actually nore with whites than with African-Anericans.
But, as Wl m noted in her comments, Indian white intermarriage or "hanky-
panky," if you will, has been acceptable historically while Indian black
i nvol vement, or "hanky-panky," was deenmed to dilute or to corrupt the tribe's
cultural and genetic identity. This is a perverse formof racism fol ks, and
I think we can all agree upon that!

I nmust say that this is an extrenely touchy subject anmobng the Lunbee as
well as in other North and South Carolina and Virginia tribes and those in
other Md-Atlantic and Eastern states. Now, Oklahorma is a whole different
world and we have to talk to Dr. Littlefield about that. No one, to ny
know edge, has engaged in any sort of social scientific study about the
Lunbee or other non-recognized md-Atlantic tribes to ascertain, if it is
even possible, what the actual |evel of Indian-black interaction has been
across tinme. People just nmake these grand statenents wi thout ever having the
research to support it.

Al we have, in fact, are dangerous guessti mates of sone "Anthros" and
hi storians who tend to lunp the Lunbee and other tribes into a “tri-racial -

i sol ate” category. That's the major concept that filtered throughout the
Sout heast. | don't know if (that applies) in southern Oklahoma or not. How
wei rd! Peopl e make generalized and unsubstanti ated statenments like: "the
Lunbee have a long history of intermarrying with people of European and

African origin. "How many tribes, | wonder, have not had a history of
intermarrying with other people, regardless of race, ethnicity or nationa
origin. The Southwest-- ny wife is Navajo —is a tri-racial isolate of
Spani sh, Indian and white. Here in the Great Lakes -- French, English and

I ndi an. And, you can m x that up depending on what region of the country you
are in. Neither of these allegedly scholarly observations did the Lunbee or
ot her quasi-recogni zed tri bes nuch good, and they are not very good socia
science either, since they rarely are backed by empirical data. Such
categorical statements tend rather to reinforce existing stereotypes about
t he Lunbee and other small eastern tribes who always struggled in a | ega
wonder | and, as I ndi an peopl e denied recognition as such because of existing
federal and state policies that historically only recognized two races, bl ack
or white, or dealt only with certain tribes, |ike the Cherokee in North
Carolina, because of their territorial location, nmlitary capability, and
treaty position.

In short, the nature of the connection is that of a conplicated beast,
al though it varies fromtribe to tribe, region to region and people to
peopl e. Thank you.

Chief Mankiller: Thank you. | think I will go nowto Dr. Patrick M nges. My
Goodness, everybody is a "Dr. " except nel OK. He is a religious historian,
the Director of Publications of the Human Ri ghts Watch, a specialist on the
Keet oowah Soci ety and on Cherokee history.



Dr. Patrick Mnges: | guess | amkind of lucky to be up here, but one reason
why | amup here is that | was reading a book [by Chief Mankiller] called
"The Chief and Her People" and as | was going through this book, it tal ked
about Africans on the "Trail of Tears. " This peaked ny interest, and so

went on to research it, and spent about ten years on that. One of the places
where | ended up was called "The Slave Narratives. "In the |ate 1930s, as
part of the [U S. Federal Governnment’s] Wirks Project Adm nistration, they
sent researchers to interview people who were formerly slaves, and a certain
nunber of these ex-slaves cane fromwhat was called "Indian Territory. "As |
got to studying these narratives, it opened a whole new world for ne, and if

I may, | would like to read sections fromthese Slave Narratives. It is going
to be in the vernacul ar | anguage, fromthe 19th century, so |I'm asking you to
forgive me on this.

The first is fromJane Gllespie, fromthe Arkansas rights project:

"My grandparents were Gl lespie...ny grandnother was an | ndi an woman.
She was sold off the reservation, her and her daughter. The daughter was
about twelve years old and big enough to wait tables. Both of themwere full-
bl ooded Cherokee Indians. My grandma nmarried a slave, and when she grows up,
my mother married a slave. But, ny nother's parents were both |Indians. And
one of ny parents frommy father's side was white. So, you see | am about
three-fourths of something else. But, when they were stolen, they were nade
slaves. And that's what | am "

Here is another person, Richard Franklin, fromthe Okl ahoma Witers
Proj ect:

"I was born into the Creek Nation, March first, 1856. My nother was
named Seynour Franklin. She was one-forth Creek Indian, and was narried to a
Negro sl ave, Fred Franklin, who was the slave of Janes Yargee of the Creek
Nation. | am one-eighth Creek Indian, and seven-ei ghths Negro. My father was
born in the Creek Nation and he, with nine other slaves, worked on the farm
of Yargee in the Creek Nation until 1867, when the Civil War was over. "

And, here is that of Patricia Harriman, taken by the Okl ahoma Witers
Proj ect .

"My nother had al ways been M stress Judy Taylor. She was the only
nmot her ny manma ever had. Likely, she is the only one she renmenbers, for her
own not her di ed when she was three years old. She was raised by the Indians
and could tal k Cherokee. My brother Louis married a full-blooded Indian woman
and they got lots of Indian children on their farmin the old Cherokee
country around Caney Creek. He is just like an Indian, he has been with them
so much. He tal ks the Cherokee | anguage, and he don't even know that he is
Negro. "

This last one is from Robert Sol oman, another person from Arkansas.

"My nother (and once, again, renmenber these are slaves, and this story
is fromthe slave narratives) was a pure-blood Indian. She was born near that
Lookout Mountain in Tennessee, on a river in a log hut. They lives in houses,
and her father was the Indian Chief. H's nane was Red Bird. They belonged to
the Choctaw tribe. The white people was trying to drive themout, in uprising
with the whites, and all ny nother's folks were killed, but her. The white
fol ks took her and gave her to Dr. Durney (?) She was big enough to know
there was fighting and was trying to drive themout. Her nother's name was
Mart hy. She remenbers they used to have Green Corn Dances. They cooked al
their stuff together in a big pot, green corn, butter beans and rabbit and
any other animal they killed. And they all eat, and they have a big dance
around the pot and they call it the G een Corn Dance. "

| guess the point | amtrying to nmake is that we have these ideas of
this discrete group of "Indians," as you have the idea of "Africans," and
there is the idea that |ndians owned Africans. There is not the idea, that
even into the nineteenth century, there were Native Anericans who were
ensl aved, who lived their lives in these “slave comunities. ” And one of the



things that |I'mthinking of doing with these narratives is to (help us)
realize the conplex nature of these people that we call “Freednen,” and with
all its associations. I"'mworking on this, and I am not here to plug the
website, but | have put up about a hundred and fifty of these on a website
and it is searchable, and you can go to it and read them | think that they
are really inportant because they teach not only about what these “slaves'”
lives were like, but what life was like in general in the Indian Territory in
the nineteenth century. | think it is a very very val uabl e asset.

Chief Mankiller: what is the site?

Dr. Mnges: The site is http://ww. colunbia. edu/~pmd7/afram And if you
want to ook for it by using keywords, use "afranerindi an exslave narrative".
If you search for that you will be able to find it. Once again, | think they
are a very inportant resource

Chi ef Mankiller: Thank you, that was very moving. We go now to Ms Deborah
Tucker, whom | met when WIlard Johnson brought her to nmy hone.

| probably shoul d nake anot her conment about WIlard. Wat | found
absol utely fascinating was that Wllard found that there was a Lowey in his
background, a Cherokee fam |y naned Lowrey, through the research of his
Institute. He came to Eastern Okl ahoma, and not only did he find the Lowey
famly in the [Freednen] records, but there was a Lowey comunity, and a
Low ey school that had a direct connection to his fanmily. He is hel ping
peopl e involve fanm |y connecti ons.

Anyway, Debbie came with him She is the director of Community Qutreach
and Cultural Activities at the Adamany Library of Wayne State University, and
is a Board Menber of the KIAANAFH. She is a lecturer on cultural affinities
and historic patterns of m scegenation between African Anerican and Native
Anerican people. She is interested in this issue and has done a | ot of
research on it, so with that I will pass it on to her.

Ms. Deborah Tucker: Thank you. Good afternoon! When | was review ng the tons
of material that | have collected over the past twenty years or so, it was
really overwhelnmng to find materials that weren't (just) about Blacks, and
Bl acks and Indians, as a m xture, but materials about blacks and sl avery,
mat eri al s about Native Americans and the governnment, in serious journals.
But, yet all of them had some spot where they tal ked about the connection
between the two groups. And it really renminded ne that this is a perpetua
parallel. Both groups had experienced forced renoval, the Blacks from Africa,
fromtheir continent, and both had been enslaved by the settlers, early on
The 1 ndi an experienced soci al disorder, colonialismand the renoval for nore
than five hundred years, while Blacks had endured (this) more than four
hundred years. Both groups were called savages. Both groups were forced into
a three-way racially and culturally denigrating situation, thereby forcing
i mense and intense cultural interaction, in order that the European m ght
take the Red man's | and, and used the Black man's |l abor to work that | and.

Both groups had strong oral traditions for record keepi ng purposes,
fam ly ancestry, and for instructional purposes-- storytelling traditions
that both entertain and inform as well as oral traditions for the
devel opnent of hel ping-, listening- skills (sonething we probably have
forgotten a lot, of late) and

Bot h groups have powerful cultural traditions with a feeling for death
and birth, very simlarly. Alot of custons are shared. Both groups have
strong spiritual traditions, with rituals and cerenpnies that are an integra



part of daily life. Indians feel the "Great Spirit" as a spiritual thene,
whil e Bl acks' survival of slavery was really based around the church. The
holy nmen, the Shanman, have the positions of highest esteemwithin the tribe.
And they are the |ink between the people and the spirits. And npost of them
Bl ack and | ndian, had healing powers and cl ai rvoyant powers.

The nusi cal conponent is a strong point in both groups' cerenonies.
When the drum was taken away fromthe Bl ack sl aves, they resorted to tapping
out their nmessages, and thereby devel oped tap danci ng. Dance was a mmj or part
of the cerenpnies and cultural expression in both groups.

Both the Red and the Black cultures include nedicine men and use of
nat ural medicinal herbs. That is a strong tradition anong the ensl aved
Africans as well as anobng the indigenous people. Slaves transferred their
medi cal skills into home-renedi es based on North-American plants and herbs.

Bot h groups insisted on holding on to the culture and custons,
resisting the white nen's ways. The two groups were both forced to
col |l aborate and practice "conflict resolution” before this was a buzz word.
However, both had tribes anpbngst them who believed that warfare was a noble
pursuit.

The parallels are just so many, | could go on and on, but an
interesting fact that | think a |ot of people are not aware of is that both
groups were often educated together, as Wl m nmentioned. At the Hanpton
Institute, in Virginia, between 1883 and 1902, over 1388 Indians from 55
different tribes attended the black school in Hanpton Virginia.

Man comments from the audience: First, (regarding how people) view Africans
m xed with Natives -- one of the reasons that Africans sort of deny that, is
that "black" is a cultural mnd set, not necessarily a group fromthe stand
poi nt of genetics. Ot-tinmes as Dr. M nges pointed out, if soneone steps
outside of the parameters (of that mnd set) they often are denying that they
were bl ack, or of that culture.

There was a book published in the 1920s by H R Bl acknmun, called
Bl acks on the (?) which basically dealt with African American service in
the Civil War on the side of the Confederacy. As the book pointed out, there
is a diversity of Native Anerican viewpoints on African soldiers that were
allowed into the tribes, to serve on the Tribal War Council. Some were
puni shed, and had their ears and nose cut off.

In fact, lIvan Van Sertima, in his book called "They Cane Before
Col umbus" said that Africans...that Christopher Colunmbus hinself had seen
Africans either trading with Native peoples or at war with these peopl es.
There was one particular word [Guanin — gold from Wst Africa]...there were
lots of [African?] things that were used throughout the Anericas in trade.

Race has al so played a powerful role in the Salem Wtch Trials. The
woman who was accused, and said to be an African (Tituba), actually turned
out to be a Native Anerican, and it wasn't until the 1900s that that fact
changed her status.

The last point to talk about-- | feel that there is nmuch that...there
is still far to go. (we) have to set a standard. | was in a (project?) and
wor ki ng with schools, and right now, the view of blacks is based on "one
drop” in the context of North America, but not in Central and South America.
It never occurred to themto call themall "black" And there are tons of
people (there) with this mark on them

And, in Africa, they think that all African Americans are nmixed. |If you
get a tattoo and the black shows on the skin, you get called "colored. "

And, in terms of warfare, the Caribs, for many years canme and
persecuted the Arawaks and Semi noles. Had it not been for their (black?)
support they would have been (eli m nated?)



Chi ef Mankiller: Does anyone want to respond to that comment, in general ?.

Dr. Johnson: | will just make a brief conment. There is no question but what
the issue of claimng Indian connections anong Bl acks has been controversia
in several ways. But one way, certainly, has been whether this was in an

effort to get away fromAfrica. |'man Africanist so | thought | could take
on this quest, and the jury is still out, you know There are those who think
that in the U S. , now, finally, there may be sonmething positive fromthe

"one drop" (of African blood) basis of our definition. They are thinking in
of terms of political identity; if all those who have one drop were to act as
if they have one cause, they could be very powerful. So they don't want to
| ose that possibility. And, as we are approaching the beginning of a serious
grappling with the issue of reparations, that will becone even nore
i mportant. It can, obviously, once that happens, and | think it is happening,
cut the other way as well. That is to say, IF it looks like there is finally
going to be sone kind of just reconpense for the hundreds of years of
al i enation and degradation, who is going to benefit? and how? Wel |, part
of that is perhaps what is driving the Sem nole vote, as they |ook at mnera
ri ghts and Judgnment Trust Fund allocations, so it could very well be that as
you get closer to these definitions really being neaningful, there will be
nore debate and controversy, and aninosity. But, | think it has been a
heal t hy process of assessnment, anyway, for people to think about what really
is the basis of this challenged identity that we have confronted. The recent
book that you may have seen, called "One Drop" what a reviewer called
"America's worst idea" is a very good book; it deals with Black, Indian and
VWhite identity issues, and | think, basically, the “one drop” idea it is a
bad idea. But, | have found so far that there are lots of Blacks who fee
nore free to enbrace Africa as a choice, which is what | would like to see
peopl e do, when they HAVE a choice, and cone to really understand what are
the facts, you know, of who we are, really. | find this generation, from our
work in the Kansas Institute. the KIAANAFH, for the nobst part-- people now
really want to know who they are and that's why you find geneal ogy driving
it, that's why you find so many people doing famly histories. The Nationa
Council of Negro Wonmen started a programfor famly reunions, and within the
first decade they had nore than 6 mllion people got involved in that
program It is the growth industry.

There are advantages | think, to both Blacks and to Indians in this.
Bl acks spend now 36 billion dollars a year in tourism Ethno-tourismis the
growth industry within that (sector) as they begin to discover who they are,
how they rel ate. Bl acks have been everywhere, and connect with everybody and
every part of this country's experience, and that is increasingly appreciated
to be true for the connection with Indians. And so, we will see that el enent
of our quest al so have tangi bl e econonmic and political meaning. So, | think
it is as conplex as you inmply.

Chi ef Mankiller: Does anyone el se have a question to ask?

A woman in the audi ence: Good afternoon. First, | want to thank you for this
panel. It is very interesting, and | amreally learning fromthis. My nane is
Gnny Harris [?] and | am a nenber of the Oneida [?] Nation. My question to
you is, as with Dr. WIkins, have sone of you started in colleges to try to
get "Indian Studies" and if so, or if not, can you begin to collaborate, and
i nvol ve the scholars with the communities in that work?



Dr. Mnges: There is a book that is going to be published by Nebraska
Uni versity Press called "Confronting the Color Line"-- it has a sophisticated
sub-title that | don't renmenber, but it is talking about |ooking at African
and Native American relations in a nmulti-disciplinary perspective. It should
be out within the next year. | think that is the new addition to the
foundati on established by persons such as Daniel Littlefield. The point that
you are making, | think, is the nost inportant thing. | think we have had a
tendency to rely on scholars perhaps too nuch and they have too prom nent an
i nfluence in our conmunity. But the real dialogue is still to go on in the
community, people need to talk to each other

| have to give a word of praise to Chief Mankiller. This is a very very
difficult situation to discuss, a very controversial topic, a |lot of people
get upset about it. Now, a lot of African Anericans don't want to tal k about
this too, and | speak from ny background as a religious historian. The
reality is that the Black Baptist Church and perhaps the black church as we
know it, was formed in these nmulti-racial conmunities and it was fornmed in a
community in which, at one point in South Carolina, a third of the sl aves
were Native Anmericans. People don't talk about this, people don't know about
this. But, with respect to the Black Baptist Church-- two of the founders
wer e Aframerindi ans-- David CGeorge spent many years in the Natchez and the
Creek Nations, and another founder, Henry Francis, had no known African
ancestry altogether, but his parents were slaves!. So it is a controversia

topic, and for Chief Mankiller to have us up here to talk about this -- and
think that this dialogue -- this is the second conference | have attended
this year -- it is inportant that we have these things. The real discussion

needs to go on in this community, for the real work to go on, for the rea
bri dge building , and where the real kind of novenent, can begin.

Chief Mankiller: This is an inportant question about research, now that we
opened the di al ogue, where do we begin to get the informati on. Does sonebody
el se want to address that?.

Dr. Littlefield:

I'd like to say something about that. I'd like to respond directly to
you. | would say probably that every third or forth email question | get, at
my office at the Native American Press Archives, has to be with the very
subj ect we have been tal king about. And it is fromstudents all over the
country and el sewhere in the world. One of the difficulties doing what you
are suggesting is that we have a habit in this country of |eaving the history
witing to academ c scholars like ne. | amin total agreenent that the
di scussi on of these issues has to begin in the local tribal conmunities. It
is adifficult process because the nmi nstream American history has in many
ways limted the | evel of dialogue that people can have. It has created al
ki nds of difficulties for that, but what we have to renenber is that for this
I ong cultural association, that acculturation went both ways. It was not just
Indian to African, (but also) African to |ndian.

I would Iike to follow up on what Patrick M nges says. |If you | ook at
the history of Christianity in these Five Civilized Tribes that | talked
about earlier, nost of the time the missionaries went after the slave
popul ation first because if they were acquired fromthe states, they were
Engl i sh speaki ng and then they becane bilingual very quickly and therefore
became instrunents of carrying Christianity into the local native
comunities. As for the history of Christianity in Northeastern Ckl ahons,
know, | grew up in Northeast Oklahoma and | know how i nportant that Church is
to tribal people of that state-- the very churches that they go to, in nmany
ways, were shaped by African instruments, that is, by people who were facile



with the | anguage. You know the history of translation in those tribes. Many
times, with the Seninole and Creek Nations, particularly, the interpreters
were Africans because the folk history tells us that the Sem nol es and Creeks
didn't trust the white interpreter. They preferred the Africans. And so nany
of those relationships Iike that cut right to the very heart of defining
these tribal groups as they are today, and conme out of those historica
connections. And | would much prefer that a Cherokee wite the history of the
Cher okee Freednen, than having done it by nyself. {WIlard adds: Thank God
you did it though. ]

Chief Mankiller: David, did you want to comment ?

Dr. WIkins: Yes, just a couple of points-- WIlm, in her opening conments

spoke of "colonialisn and | think first of all, especially for young people
and also for mddl e aged fogies, and sone of the older ones that | saw in the
audi ence out here -- the first thing we have to acknow edge is that racismis

the ideol ogy of colonialism And until we acknow edge that and tackle that
and throw off that yoke-- we had better take care of that first, you see.
Then we can free our mnd, free our spirit, and then we can | ook at ourselves
as individuals, especially the young people that are here.

Because we hear all this talk about ourselves as sovereign nations.
Well, first of all, you are a sovereign individual, huh?. Your sovereignty
begins with you. And so, if you start with that notion "I am a sovereign
person” -- | heard Phillip Deere nention this at a conference back in 1975 -
it was the shortest speech | had heard, and one of the npbst powerful ones. He
said: "I ama sovereign man!" And then he sat down. It just hit ne like a ton
of bricks, see, because | had been thinking about all these groups and al
this collective stuff, but it starts with each individual. Because, if we
acknowl edge that we are sovereign individuals, then we are going to take
responsibility and assune self determ nation, to find out who we are?

Do your famly geneal ogy first because that begins to broaden the
connections, because sone of us are NOT getting the story handed down by our
parents and grandparents! A lot of us cone fromhomes that aren't as tight as
they once were. So as individuals we have to take the first step ourselves
and do that basic geneal ogy and see where those connections |ead you. You
want to rely on academ cs only when you have to, you see! Trust your own
instincts and trust your own sense of identity and call upon people in your
i medi ate famly and on those in your extended family and begin to nake these
connecti ons.

Ms. Tucker: | just wanted to say-- and first of all, I amnot a doctor, not
yet!-- but this is how !l got started, doing my fam |y geneal ogy. | kind of
knew of the Native Anerican connection on ny nother's side and found out by
aski ng ny grandnother one question -- "were did nmy Dad get his red hair frone
To this day, | really don't know what nation ny famly was. In a way, that is
ki nd of good, because it is kind of all enconpassing. But start with yourself
and go fromthere. Actually, because of my research now | can't get back to
ny fam |y geneal ogy, this has kind of taken over. But, | will conme back to
it.

Chief Mankiller: WIllard, do you want to cone back on the research question?

Dr. Johnson: Yes, drawing on my experience again in the Kansas Institute.
VWhat we have found is that often black families have a hard time doing this
research because of "the slavery wall,"” the records sort of stop for us,



nanmes are not given, there are just nunbers, on the records of the slave
owner. So we found a | ot of Black fam lies can break through that wall when
they find the Indian connection in their background, because often the
records, in fact, are nore conplete there, such records as there nmay be--are
nore conpl et e.

And one of the issues that we are trying to raise and we hope that the
native nations will help us, is to insist that all of the records that exist,
in Fort Worth (Texas)particularly, but scattered throughout the archives, get
copied on mcrofilmand spread to each of the regional offices so that we can
pursue this kind of research without having to go to Fort Worth, or to
Washi ngton. Sonme of the records are not in Washington, they are only at Fort
Wrth. Sorme of the mlitary records are only in Kansas City. And, it takes
political pressure on the Congress to allocate the funds needed to duplicate
t hem and nake them avail able. That is beginning to happen for certain kinds
of issues and it is clear that there is a responsiveness when the pressure is
put. But for a lot of Black famlies, their ability to get into the slavery
period and beyond it, is going to be helped a ot by being able to trace
through the Indian rolls.

Chi ef Mankiller: Al an Parker

M. Al an Parker (from Northwest Indian Applied Research Institute at

Ever green): Thank you Wl ma, for bringing this panel to NCAI. | think it is
terribly inportant. And it is inportant to take this proposal, and carry it
forward. It is long overdue.

| wanted to add a little bit. | aman individual who grew up on one of
the western reservations, in Northern Mntana [ed. note: the Rocky Boys
Reservation] and we were isolated physically, socially and culturally. W
never saw an African American, we never saw anybody who varied fromthe norm
of that isolated community. So, | think part of this colonial nentality that
Davi d mentioned, which I think is a very inportant point that he nade, that
you have to understand the context of it. If we were isolated in areas where
nost of the reservations in the West are, and you are a white Indian, (you)
buy into that white racismnmentality--- So, that's why we have, | think, this
unspoken raci smthat exists in Indian country, where it is considered nore
acceptable to be a mixture of white and Indian races, and it is not
acceptable, in some ways, to be any other mixture, especially with African
Americans. But, that's because you are dealing with popul ations that grew up
in isolation, and | think that situation is certainly changing today. Then, |
think we will no |loner have that influence of inherent racism

There is another consideration, which is that if you grew up in a
tribal community, the dom nant fact is tribal identity, as we grow into
adul t hood and we engage ourselves in fighting for human rights, the over-
riding political fact is political sovereignty, self determ nation. And, as
young people take on this struggle, they learn that we Native Anerican,

I ndi ans Nation people have to preserve that. That is an inperative! If we
don't preserve the fact of tribal sovereignty, tribal unity, then how are we
going to preserve our ability to remain as a culturally distinct people? So
that inperative is not often understood in the African Anerican comunity.
That is not a criticism that is the reality. But, sone of those things, we
need to bring out into the front line, and look at themfromdifferent

per specti ves.

Personally, | really appreciate your bringing this here. | think that
as you look into the future, you know, where we sit here today and find that
a great national questions is, who is going to be, you know, the next
President, or whatever direction that goes--well | have a lot to say-- all of



our lives, | think, are going to get a |lot worse, for us people of color, in
this society. So, as that happens, we need to find common bonds and to find a
way of working together.

Manki | | er: Does anybody want to respond to his coment? Well, | will -- you
are not supposed to do that as the noderator-- but | think you are absolutely
right. | think that having worked in both conmunities-- | have served on the

Board for the South African Free El ections Fund, but | don't think we ever
had a di al ogue about the differences in what we are struggling for, and to
try to get each other to understand that better. You are absolutely correct.

Dr. Littlefield: One thing, in relation to the Sem nole issue that was

rai sed earlier, and | hope that any Seminole here will correct me if | am
historically inaccurate here, but the vote that was taken this sumrer really
seens to nme, as an observer, represents a coalition of two i ssues. One was in
1991, a vote by the Tribal Council to bypass the Bureau of Indian Affairs in
approvi ng Constitutional changes, and that, of course, was sl apped down by
the BIA. And, that process continues, a novenent continues in the Nationa
Council. And also in the wake of the award by the Indian C ai ms Conm ssion
there was a debate about how that was going to be shared-- and, of course,
they were sued and cross sued-- with the Freednen nenbers of the Sem nol e
Nat i on.

Those two i ssues came together. If you |look at the nunbers, the nunbers
broke down on all three of those critical votes around 40% versus 60% And,
since the vote, the National Council has voted to put those anmendnments into
effect i mediately, and not wait for the BIA approval. O course, triba
admi nistrators see a problemwi th that, because they are in violation
basically, of their own Constitution

So, they are really in a difficult place with this issue. But, it is an
i ssue of sovereignty. On the other hand, there is a strong feeling anong sone
people that | talked to, about the noral obligation to the two tribal bands
that participated in the tribal governnent since 1867, down to this summer!
So, it is adifficult issue

Chief Mankiller: | think that issue alone is worth a discussion in itself.
Can we deal with it very calmy, just ook at it with an historica
per specti ve!

M. Ray Wahnitiio Cook (in the audience): | want to comend you for kind of
opening up this can of worns. No doubt, what we are really tal king about is--
you are really biting into the heart of the sovereignty issue, and the
ability of the tribes to-- tribes that were at one tine, (subject to? had the
) the worse ...(record ?)(attack on?) ever to whatever was identified as
Indian, traditionally. But, now the younger generation, WIlm, you are stil
part of that, they have brought the passion back to tribal governance, and
try to refocus, in fact, on what ARE these groups.

So, that was one of the issues here, and it is the idea of people of
color, you know, us working together. Yea! you know, ny personal view is that
I have nore in common with The Nation of Islam and the right to |life people,
and what | try to do! when | go out there, heh, you know, these fol ks are
really hot(?), and I so | amworking fromthere, and (that is)part of ny
ability to work there was well as any where el se-- but getting tribes to
gat her back those traditions that were term nated or assinilated, it goes
back to, |ike, the adoption cerenobni es, because what we are tal king about are
bl acks who, and Indi ans, who cane together at one period of tine.



And, on ny reservation, | am Akwesasne(?) Lenape (?)/ Mhawk and ny
great great great grandfather was black! He was caught in a raiding party
fromthe British, and was a sl ave, back when he was twelve years old, ...,
and he becanme an interpreter of the (___ ?) the tribe, and a representative
frommy tribe to New York State, in fact.

Now, we have sone bl ack Indian people (who have) married, you know,
Jamai can fanm lies and so forth, com ng back to the Rez and thinking that they
can start a life together, and the dissimlarities- they are so dissinlar
(?)-- they are being chased off, called "nigger" and so forth, they go back
to the urban areas.

But the funny thing is, that whether it is Indian, or mxed marriages,
if you bring that city culture into the reservations, forget it, it is not
going to work. Once you are citified, you are going to have a hell of a tinme
getting back into the reservation. Those are the issues!

So, whether you are adopting a Navajo from Four Corners area, or
adopting a Navajo by m xed marriage, what is that cultural and politica
process that is going to be put into place, to make that OK again? It has
been a hundred or so years since we have done that this in our conmunity.
Agai n, the adoption cerenony. W have to bring back that tradition, m xed
with the governance, and that's really a question anong the(for the?) folks
up here (on the panel?) now that we have opened up Pandora's Box, and with
t hese young people here, this is what it is all about, maybe even after them
How can we get back to the passion, after being brutally raped, beaten
killed, stole from and so on, and bring back the passion for (our)governing
system and our culture, so that it is OK once again to rejuvenate our
genetic base with other people, along with the social and spiritua
(val ues??)

Dr. WIlkins: | just what to comment on that. Sone recent research done by
sonme | ndian sociologists, and when | first read their figures |I was just
shocked, and it was actually reprinted in Clinton's Race Initiatives, that
"X-File Report" --that produced some of that data, although I don't know

what ever happened with it--the statistic was in terns of out- marriage of the
various ethnic groups in the country --and the Blacks didn't marry that nuch
to non-Bl acks. Whites don't get married that nuch to others. But, the out-

marriage rate for Anerican Indians was 60 %4 and so, if you note-- if that is
a fact, | think we see that in evidence in the conmunities that we are from
I think that's going to cause us..., as Allen and the Chairman has nenti oned

here, and go back to the original concept that Wllard started off with, the
noti on of kinship. Are we going to find sonme way to return to that concept in
the broadness in what it nmeant, which originally included adoptions. O, are
we going to have to address this notion as citizenship, and we were talking
about this over lunch, how these tribes have this constitutional denocracy,
and they had different categories of citizenship, or are we going to rely on
this archaic concept of nenbership, and what that concept entails--that you
bel ong to an association, not a nation, see. And | think, until we, in our
own m nds, get our hands around these three concepts, kinship, citizenship
and nenbership, and take into consideration the marriage rate anobng our young
fol ks, and sone of these old folks too-- this is all about how we are going
to redefine ourselves as nations, because the nation concept will persist, so
Il ong as we have reserve |l ands, you see. But | think we will have to deal with
t hat down the road, and now.

M. Gerald Watson, from Audience: My nane is Gerald Watson and | live in
Al buquerque. | was in a neeting about a nonth ago, and heard about this
wor kshop today, and | amnot a lawer, or (?) | amjust a regular guy. But in



Al buquerque, ny wi fe, Geneva? W have a fam |y owned busi ness. W manufacture
beaded and hand crafts, jewelry, and | just started it with my wife, and have
run it for about thirteen years, and we finally can market our exhibit

t hrough the Pow Wow circuit around the country.

Goi ng back about ten years on the Pow Wow Circuit, | really counted
Bl ack Anericans | would see, and | really didn't see that many -- really, you
could count them on one hand. | guess about five years ago, | began to notice
nore and nore Bl acks at the Pow Wwws-- largely in search of their Native

roots. Many were on a spiritual quest. And, they cane fromall over the
country. Many of them cane to Al buquerque not knowi ng anybody, just show ng
up, looking to get that spiritual piece that was mssing for them So, what
we would do is, we began to talking to fol ks, sharing neals and sharing
resources, and it got so intense, that it was just very clear that there was

a spiritual calling. So, what we did was, back in April, we formed an
organi zation called The Bl ack Indian Society--it is a not for profit
organi zation, it is a 501c3, -- our whole m ssion was education, research

communion, it is really clear that we need to get out in the community, where
peopl e are, because of all the things we understand, we have been hearing
fromthe mlitants (?), people with Natives in their fam |y who don't know
how do you connect. | neet people whose nother or father may be Native
peopl e, who don't know how to connect with their tribe, how to register. And
we deci ded back in April that we would get sonething going. So we nmade our
debut at a gathering in April. And the response was really, really strong. In
fact, an interesting response that we had not anticipated was that we had a

| ot of Native fol ks who were com ng to us, who have...who are bl ack |ndians,
living on the Rez, who were totally disconnected with their Black heritage.
And so that was a whol e ot her piece that we began to put discover. W went on
down the road, and this past Septenber, at a Chicago Pow Ww, we set up a

Bl ack I ndian Day, that we felt was grass roots, we did it with chewi ng gum

but we set up, like, a photo exhibit and that was very well received. W did
a viewing all day of the film an excellent filmcalled Black Indians, hosted
by Janes Earl Jones -- it is an enriching film It is sixty mnutes (long)

and we had many people, it was a cold day...This is just a comment. And the
comrent that this brother here nmade, about a cultural mnd set was very

cl ear, because even though, for nany of us, we cannot go back and be directly
connected because of the lack of records, it is what is in your m nds, what
is in your spirit, what is in your heart, that really makes the difference.
What we are doing is sharing. | have really enjoyed this session

Chief Mankiller: (to one of the persons in the audience (M. Allen?) since
you have already spoken, let ne go to this other person. You have to speak
| oudly because there is the conpetition fromthe other session!

Anot her young person in the audience: | will try to respond. | just want to
express ny thanks that we have this dialogue. To ne it is really exciting,
because...my nother is __ ?and my father is (Powhatan?) | don't know, | Kkind
of felt alienated fromboth groups. | felt different fromboth groups. It
makes me feel good that this dialogue is called the relationship between
African Americans and Native Anericans. | just wanted to express ny thanks
that this is happening. That is all | can say. Thank you.

M. Daryll G Davis (U S. Departnment of Justice, and Law Enforcenent

O ficers Alliance, fromthe audience): | cane to this session, in part, in
connection with my new position. | just got assigned to a comnmttee of the
M nority Law Enforcenment Officers Alliance, policemen, ...it has expert type
gr oups . . branches around the

country, there are two bl ack, organi zations including ones with a focus on
civil rights, there are a couple that are Asian, Latino organizations, so



there is work going on, which would be nuch like the thenes we are discussing

today. | need a little help in research on this, this alliance does do this
type of analysis. . One of the bi-lingual groups has just started...a survey
or study of hom cides and suspicious deaths, is there a disparity between
these groups and non-mnorities? | amtrying to research this...l do not know
if there is nmuch research on (it?)Wat | need is sonme nunbers.... | hate to
go to the FBI for statistics on this.

Chi ef Mankiller: Again, we hope to ask people together. . to make lists

of (sources) they have used and put together a list of filns and research
material, and articles, and other materials, and then we will post it on the

NCAI website for the people who are interested in these issues, so they can
do further research

Dr. Mnges: Could | coment. | have two hats, | have worked on certain
aspects of this. | have worked for human rights organi zati ons for about
fifteen years. | worked for Amesty International for about twelve years. And

for the last three years | have worked for an organi zati ons called the Human
Ri ghts Watch. When | first came to Human Ri ghts Watch, we were working or a
report called “Police Brutality in the United States” and | have asked the
person who is doing the research, “what percentage of Native Anmericans
figured into the witing of this book?” And | will be honest with you, very
little if any. And in twenty-five years, Human Ri ghts Watch, as an

organi zati on has published one twenty page book on human rights abuses

agai nst Native Anericans. From ny experience at Ammesty International. As a
rule, Amesty is better about it. In 1992, they published a couple of books,
and these books largely dealt with,...they didn't really deal with a |ot of

i ssues that Native Americans are facing with respect to human rights. | would
be interested in any conments that you have.

I would Iike to encourage you, if you can, reach out to these
organi zations, and wite themletters, and say “how come you are not dealing
with this issue! How conme you can tal k about human rights in Kosovo, or in
Chechnya, but ignore these issues at home?” And, | will tell you why,
basically, they are scared. They don’t know anything about this, and they are
scared to wite about sonething they don’t know anything about, so that is
why it is inmportant for Native Arericans in the USto step forward and try to
contact these organizations.

You ask about statistics and denographics that don’t really exist, and
the only way that they are going to exist is to put a face on who these
people are. And, the only way that you can do that is to reach out to these
organi zations, wite themletters, and say “l ook, we are here! It would be
very nice if you would (write about us) once in a awhile”

Chief Mankiller: Let nme just reiterate just how inportant | think what he
said is! Because, | amon the board of a couple of organizations that do

i nternational work, and about human rights abuses, internationally, and it is
staggering to see what goes on in Indian country is ignored, and, people want
to go all over the world and deal with human rights abuses there, but they
don’t want to deal with themin this country.

M. Richard Allen (Researcher for the Cherokee Nation, fromthe audience):
This is just an observation, regarding American I|ndians, blacks and whites,
(who claimit) you know, based on (high cheek bones?) brown hair, you know.
Bei ng what | consider a full blood Cherokee, | have had to deal with this
over the years, because of tribal ..dogs, who cone from sonme other tribe, you
know, beconme Cherokee dogs. Those of us who don’t nmove away from honme and try
to stay in the territory that we know as Cherokee country --looking fromthe
outside at that, knowi ng that | probably have this nuch White Indian (hol ding
up two fingers very close together) you know ny famly, well | have never



fond a need to search for those white roots. And, it appears that it is

al ways the m xed bl oods, whether they be white, black, or Asian--and |ndian,
you know, they cone |ooking for the “Indian-ness” in them and | am not sure
what that all entails, what kinds of dinmensions that neans in terms of the

original inhabitants here. | feel that sonetines, they are | ooking for
something, like this gentlenman here said, “spirituality,” but we don’t have
spirituality to give them

| have heard so much, over and over again --“well | know | am Cherokee

its right there in ny heart” And | am saying, “No! its not!” (laughter in

audi ence) Maybe you think you are, but finding out that you have this nuch
[again holding up two fingers very close together] Cherokee bl ood doesn't

make you Cher okee!

And, | think that’s probably what is going on with the Sem nol es, they
just voted in an eighth, a cut off at an eighth, in blood quantum

We find so many of our Cherokee people, who are m xed, who conme back to
us, not you (nodding at Chief Mankiller) | deal with this at Pine Bluff?,
because | worked for Chief Mankiller at one tinme, we respond to those types
of things. And, to us — it is alnpst |ludicrous, that people protest, with
this much [holding two fingers up] about one two-thousandths, | think it is
now, of Cherokee blood. And, for those of us who were raised in the Cherokee
comunity, if you weren't raised in that community, you don’t really know who
you are as a Cherokee.

It al nost becomes |udicrous at a point — people will argue that they
want to become traditional, they want to becone spiritual, and they want ne
to teach themhow to do that? | had an email |ike that today. | can’'t do
that. | think it is good that this is being discussed, but | don’t think that
it is going to do anything nore than provide a geneal ogy di nension to those
particular tribes. That is just an observation.

M. Darius Lee Smith (Director of the Native Peoples Initiative, Habitat for
Humanity International, fromthe audience):|l want to nake a qui ck observation
as a black Navajo. | appreciate this whole forum | think that it cones down
to privilege. | ama privileged black Navajo, because | grew up in an al

bl ack conmunity in Denver, nine nmonths of the year, and then every summer |
spent on the Navajo Dine Nation. | am Hashk’aahadzohi (which in Navajo neans
“yucca-fruit-strung-out-in-a-line”) on ny noms side. On ny black Father’s
side | am considered by Navajos to be a “Nakaic Lizh inic” (meaning bl ack
Mexican.) So in terns of a personal experience, every sumer | was a
"zhini"in Navajo country (slang word for Black person) and I was a Mexican in
Denver (l aughter.) It was difficult.

One of the things we are tal king about too is privilege, because | was
--my Grandnot her doesn't speak English--and so | understand the Dine’e and so
(I amprivileged to be able to) have this connection, in terms of the
| anguage. And | think that the nunber one | anguage for Black folk is English.

It was very frustrating to be in Denver, when the President’s
Initiative on Race cane through Denver, and the Indian Conmunity really got
upset, and we tal ked about why were Indian people left off, and Dr. John Hope
Franklin said “I amlIndian” But his Indian experience was |like this (holding
up fingers with virtually no gap between then) so there are different degrees
of Indian experience that needs to be played into this.

And so, | think that, it is just inportant to realize that sone of us
are privileged to be on the reservation — | look at is as a privilege, and
have the Indian experience. But, there are a |lot of our Indian people that
have been adopted out, and stolen, and those people (need to find ways)-- and
there are ways, to connect. | think that one of those ways is through the
Tribal Colleges. | wi sh some of these Tribal Colleges would build dormtories
and a |lot of our urban Indians could go back to their communities and



reconnect. | think that is inportant, in terns of building this alliance. W

need to start doing bridge-building activities. | want to see this continue
to happen. There was a synposium at Dartrmouth recently, | would like to see
some of that information pulled into this as well.

And, | challenge a |lot of these young people here too, you have to be
proud of who you are! In 1991 | noved back to Denver (after graduating from
college in California) and I was proud to be a black Indian. And, | renenber,
| first introduced nyself to the Denver Indian community at a neeting of
about two hundred people at the Indian Center, and | said “lI ama bl ack
Indian. "I learned later that | offended some Indian people, they wanted to
know why | said that — they said, “well, you kind of |ook black” -- they

| ooked at my hair — (laughter).

I think that they have to realize that | am heavily influenced by bl ack
musi ¢, by the black church, by the black comunity. And, this applies to
white kids, and Indian kids, who are influenced by the white community, and
our Indian kids who are influenced by the Chicano community. There is this
absol ute that has been created, absolutism and we (make a mi stake to) buy
intoit. No one is pure anything. And, as for the bl ood quantumissue, we
need to challenge this for the artificial construct it is. W need to break
t hose barriers.

| think that this Forumis a good thing; | know out time is wapping
up, so | just feel that | am personally connected to this issue, and I would
like to see nore black Indians talk about it. |I amglad you spoke about it.
And | think, I think we have to | ook at those four issues, of privilege, if

you are an Indian and you speak your indigenous |anguage, you are privileged,
and we have to look at it like that, but at the same time we have to be
conpassi onate, that we have Indian people that never had that opportunity.

I work for a Christian organization — Habitat for Humanity. Wen they

hired me, | said in the interview “the denise of |Indian people happened
because of Christianity.” This went over their heads — they didn't know what
the hell 1 was tal king about. | challenged them and | went a little bit

further, and | said: “we have to realize that as a Christian society, this
country is based on conquest, we have been conquered. ”

And, again, | think about the experience with Dr. John Hope Franklin,
in 1998, when | got up and | said sone things, | pissed off the black church
in Denver. | did! The Black Church Coalition called me the next day and said

“you Indians ruined a perfectly good opportunity to dialogue with the
Presi dent, you have ruined it,” and | went to themand | said “well, I'm
sorry, but | have been heavily influenced by Martin Luther King Jr. and
Mal col m X, and | just used a tactic that black fol ks have used back in the
‘*60s and the ‘70s -- being assertive. Those are my role nodels. And by the
way, ny Grandfather, on nmy black side, belongs to your AVE church.” And his
mouth fell, because he just |ooked at nme as an | ndian person

And so | think that this Forumis a good thing, and we need to continue
this type of dialogue [in order to overcone the conditioned silence about the
multiplicity of who we are, to understand that there is no one definition of
what it neans to be Indian, just as there is no one definition of what it
nmeans to be Bl ack. By exam ning who we are and the diversity anong us, we
will be strengthened in our ability to be strong and dynam ¢ human bei ngs.
Editor’s note: M. Lee added this later.] And | want to get that nateria
fromthe Dartrmouth Synposiunf? |Is that going to be published?

Dr. Mnges: | wish they would publish it. It would be costly. \Wen they were
first putting it on, | said “you need to get this recorded, and get it into

words, and even take the essays and put it together in a conpilation. " But

it never happened.



M. Lee: could this panel, with your influence Ms Mankiller, try to get that
to be part of the Congress next year?

Chief Mankiller: | think it will—+ think it is always going to be part of the
Congress, because the issues are inportant to everybody. And so, if it is not
me bringing it to the Congress, obviously it is inportant to the NCA

| eadership or we wouldn't be having this panel taking up tinme on their

agenda.

A question in the back?

(lady in far back, — too faint for the recorder to pick up well): | don't
have a question, just a statement also. | guess it is true that nationality
can be based on (oral?) tradition. | grew up on ny nother’s reservation (?)I
don’t know where | would have ended up if | had been adopted out?).... as the
comments nade by the gentlenman that was (just) talking..

I was thirty-eight years old when | finally found ny father. | used to be
raised in Christianity (?) | didn't really ...l didn't care if he was bl ack
as coal. | just wanted to know who he was! He mi ght have been a bl ack Indian,
for all |I cared. When | found him a new world was opened up, a new culture
was opened up. .. (words missing) and, that is how | grew up. | didn't know
anyt hing about him ... because there was this thing that was kept from ne—the
ot her side of nme, of my heritage...|l feel that that if is wasn't for ny
Grandnot her, which, you know, | value grandnothers, totally, because, in
fact, they were the ones that kept the tradition alive, that kept traditiona
famlies together. Every tinme, it was grandnothers. It wasn't the nother, it
was the grandmother. And that was where | was coming from | agree, you know,
I think it opens up other doors, many many ot her doors, and that there are
probably people sitting here, that have never tal ked about anything of their
past, that now, you know, are been allowed to open up -- where there are
probably a lot of children out there, | know that in our nation there are
children who have been kidnapped or, as the gentlenman nentioned, you know,
that are not with us because of those adoptions, or what have you. These are

things that they never thought about. | know that there are a |ot of children
who are trying (to find) their way back. They might not be children, they

m ght be adults. But, | thank you for this session. You know, |'ma triba

| eader, and | was thinking when you were asking, well, what session (should

go to?) | guess | have the nost experience for this workshop, so here |I am |
t hank you very much.

Chi ef Mankiller: thank you very nuch for that.

Dr. Johnson: | just wanted to nmake one coment with regard to the

rel ati onshi p between the issue of sovereignty and meking the Black’ s clainms
of kinship — we have had a nunber of discussions in our organization anong
fam lies that essentially define thensel ves as African Anericans, this

organi zation is nostly that, about the question of sovereignty, and there has
never been any difficulty really understanding why Native peoples woul d want
to determ ne who Native peoples are. In other words, the issue of self
definition is at the heart also of African American concerns, so just as they
woul d understand that Native Americans woul dn't want soneone el se defining
who they were, African Anericans do not want sonmeone el se defining who they
are, and who they are is a conplex mxture of lots of different streans,
cultures, peoples. Now the difficulty for African Anmericans would be, with
regard to whites, is that they have been so forced into the caul dron of

bl ackness, by whites, as a totally deprived cauldron, that there is
resistance to it. But, nuch of the mixture, at |least nythologically, for

bl ack-white, cane through rape. And so, there has been no great willingness



to even acknow edge the white, for the shame and the sense of the origin of
that m xture.

But, there has not been anong bl ack Anmericans, and the groups that |
have dealt with, any sense that the m xture with Indians could have cone the
same way. And even when you have bl acks as slaves to Indians, and | found
that in my own fanmily ny connection is as a Freedman, we don't really know
any basis for saying that Charley Davis, ny great great grand father, had any
I ndi an bl ood, but we al so see no evidence whatsoever, that if he did, it came
t hrough rape.

So there is a nmuch greater willingness to accept that connection than
it would be with whites, for nost black Americans.

So the question, "do Native Peoples have a right to define thensel ves?"
is alnost instinctually understood and accepted in the dial ogues we have had,
by bl ack Anericans. But the turn around for it, and this is why the Sem nol e
case is so crucial, because unlike the other nations, there is at |east the
perception that the Sem noles arose as a people, as a new people, precisely
in “conrade in arns” coll aborati on between bl acks and run-away (Creek)
refugees, out of the U S. into Florida. And their survival in the end
depended on that collaboration. So, in a way, for it to be repudiated is
itself to turn the sovereignty question upside down. It is a way of refusing
to allow blacks to define thensel ves as connected, when in that case, both
politically and genetically, nost of themare

And, for blacks |ooking for the geneal ogical card--sonme of the blacks,
no doubt, are notivated by the desire to get a schol arship, maybe sone Bi ngo
noney, SONMe casi nho noney, as are the whites! W certainly have seen that in
Connecticut, and the Northeast, the Pequots have been a nmagnate.

But, the quest to know who they are, now, and the capacity to find out,
is greater than it has been anmpong bl ack Anericans, in generations, naybe ever
[especially with the Indian records, which are nore conplete for the slavery
period than other sources] And, so you confront a special problemif somebody
says, “no you nust not include the Native connection in that mx”

So we have to find a way to be political allies, cultural kin, and
respect the quest now anong young and old to answer some of the questions our
grandnot hers and grandfathers never wanted to tal k about. And we have a

chance to do that -- so | wouldn't downplay the geneal ogical side of this
driving force, at all. | think it is a great source of social health!
In the end | hope it will lead us, when we actually do have common

i nterests —and nothing ought to show that nore than this Presidentia
el ection —that we hang toget her

Chief Mankiller: that is a wonderful conclusion, actually. No nmore to be
sai d, when you said that! Are there any nore questions?

A young wonman in the audience: | just wanted to say before we went out, that,
as Jerry had said, and he can correct nme, about how | ndi ans and bl ack
persons’ relations are viewed in the community, when you think about it.
Let’s face it, as sonmeone said earlier, and pointed out how African Anmericans
are setting the trends, in terns of style, in terns of shorthair, nusic, in
everything that we do. And if you don’t |ook any further, then you have the
gangs, that are going around in the comrmunity.

This is what | would like to see us, what | would want us to deal with
nore, and, get down to the nitty gritty issues, you know. Look at these
t hi ngs, you know, | ook at what the Indian comunities are trying to dea
with, their, you know, “quote unquote” identity, what they are trying to be,
totry to emulate.... (??)



That is where a |ot these influences are coning in. They usually are not
finding that identity within their owm culture, and it seens |like that they
have to go outside.

Chief Mankiller: Deborah will start with a final coment:

Ms. Tucker: First of all | think that nost of us realize, actually |I am
shocked how sonetines we don’t think about it, as African Anericans, but very
very few of us in this country are full bl ooded Africans, whose ancestors are
only Africans. Like, soneone else nentioned, if we were in South Africa,

al nost all blacks in this country would be considered “colored” which is a

m xture. | think that by knowi ng our history, right here in Mnnesota, there
is a county in Northwest of here, Bonga county. And, | am just shocked at how
many people don’t know who George Bonga was. He was a bl ack I ndian, who had
two or three trade posts, and was very influential in the area, not far from
the Wiite Earth Reservation. And, do people know who Bonga was when they go

t hrough Bonga County or do they realize the role he played in the state's
devel opnent .

Even out that far, even as renote as Northwestern M nnesota is, blacks
were there. And in M chigan, Chief Pontiac was what we call “ace boon coon”
with De Sable, the founder of Chicago. They hung out together and Pontiac
convi nced DeSable to run away from slavery. So the m xture — when you find
out these things, and that is how the British got Mackinaw |Island, by using

DeSabl e, saying “well, we want Macki naw Island. ” Pontiac said “no!” They
came back about a year later and said “we want Mcki naw | sl and” “No” and they
said “well, we have got your man DeSable, if you don't give it up, we are

putting himback into slavery.”

So, knowi ng our history, we would really be surprised. In every state,
it doesn't matter how renote, as we noved West, we are all affected by this
m xture.

Chi ef Mankiller: thank you for attending and being so attentive. Thank you so
much for your wonderful questions. | hope we can keep this going. Cone to the
reception.
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edu/wjohnson/www/HHD/HHD_web/flyerstationerywebpage. htm

* Seminars/exhibitions on pioneer African American families in the Southeast Kansas
area. Three such programs have been held in Humboldt Kansas, in 1992, 1994 and 1995,
the latter two with principal funding support from the Kansas Humanities Council.

* Round-Table discussions within the Kansas based African American communities to
document the connections the various episodes of forced removal of Native American
nations from the South Eastern United States during the 1830s “Trail of Tears. "Two such
programs were held in July of 1998, one in Wichita and one in Kansas City.

* A workshop among families that participated in the round-table programs together with
experts and officials from the National Archives and Records Administration (of
Washington DC and Ft. Worth TX) devoted to documentation for connections between the
African- and Native- American peoples.




* ACD- (Excel format database, and graphic copy of the original pages) transcription of a
Cherokee pension roll lost in the National Archives since 1871. This document covers all
the households resident in the Cherokee Nation territory (of Indian Territory/Oklahoma) in
1870, including colored persons and whites. Also available in print out. (costs: CD $35;
Alphabetized print $25; non alphabetized printout $22. 50 Checks should be made to
KIAANAFH)

* Participation in the planning process of the Cherokee National Historical Society of
Tahlequah, OK, for a major U. S. Park Service funded exhibit on "The Trail of Tears," and in
planning for Underground Railroad exhibit at Cincinnati’'s Freedom Museum.




