T ehuti: Sankoga, Fa and IFa

Malc Dcitg of Divine Wisdom and Divination in K amit, Akan, F we, Fon and Yoruba

In Aakhuamuman Amaruka Atifi Mu, Akwamu Nation in North America, we observe our Obraclwira
Nananomsom, our New Year observance, for seven dags with the final dag bcing the clag of the
Atcm/Atcmct (autumn) cquinox ~ our New Year’s ciay‘ This 3ear’s observance bcgins tociag on
Septcmbcr i 6% and will conclude on SePtember ZZ”d, our New Ycar’s Dag and the first da3 of our
year 15018. Natura”g, we do not calculate time based upon a fictional character who never existed in
any form or of any race whatsover gcsus/geshua) Wc recogizc the rcalitﬂ that all of the characters of
the bible, quran, talmud and others are all fictional characters Promotcc{ in the Pseudo~rcligions of
christiam’tg, islam,J’uclaism/hebrewism and others. We have our own agency and calculate time based

upon rea]it9 inclusive of the Position of Asaase (FF arth) in relation to Sun, Moon, Plancts and stars.

During our scvcn—clag observance, each d39 of the week takes on a sPecial character. Memeneda
(saturclag) cluring our scvcn—c{ay observance is called Sanko{:a Dwira Da - ‘Sankofa Purifies’ clay.
The ebe, the Proverb or Divine Wisdom teaching, governing, this daﬂ is:

Sankofa dwira suban Afurakanu/Afuraitkaitnut

Sankota Pur/)[/és our character as Afurakan, Afuraitkaitnit (African~lack) Pco/o/c



[ ach day of the seven-day observance is governed by the Divine [ nergy and Consciousness of the
Abosom (Deities) who govern the solar, lunar or Plar\ctarg body which governs the day. T here is an
ebe associated with each day. We reinforce the guidance of the Abosom and Nananom Nsamanfo,
the Deities/Divine Spirit-["orces in Creation and our Spiritually Cultivated Ancestresses and
Ancestors, through adhering to the body of knowledge contained within the mbe (proverbs). On
Sankofa Dwira day, we focus on the example of this teaching as manifest by our people in this
hemisphere, our direct blood Ancestresses and Ancestors who preserved our Ancestral Religion and
Culture and guided us to wage war against our enemics, the whites and their offspring, to force the end

of enslavement in North america.

This year, the first &ay of our seven~da9 observance is 5ankoFa Dwira dag, yetit also coincides with
our 20-year anniversary of the restoration of our sPechCic form of adebisa (divination) within our
Ancestral clan. We thus are re]easing this book regarding the true nature of SanlcoFa as an Obosom

(Deitg) as manifest in the function of oracular divination.

Adinkra symbols have been used by Akan people of West Afuraka/Afuraitkait (Africa) for over
1,000 gyears and by our Akan Ancestresses and Ancestors from North and [ast
Aturaka/Afuraitkait  (Africa) for thousands of years prior to our migration to \Nest
Afuraka/Afuraitkait (Africa). The root adinkra symbols can therefore be found in the medutu
(hieroglyphs) of ancient K hanit and K amit (Nubia and [~ gypt), our Ancestral homeland.

When some Akan People were forced into the western hemisplﬂere during the Mmusuo Kcsc (Great
Fewersitg/ins]avement era), we brought our Ancesrtal Re!igion and culture with us. We thus find
adinkra sgmbols being utilized in [ loodoo which is Akan Anccstral Rc]igion in North america. One of

the most Promincn’c adinkra sgmbo]s is Sankofa with its two major expressions:

Adinkra sgmbols, as is true with their parent medutu Gﬂeroglgpl’as) and other sgm})o]s utilized bg
Afurakanu/ Afuraitkaitnut (Africans~Plack Feople) wherever we exist in the world, are matrices of
Divine Energg and Consciousness. | he sPcci{:ic geometric forms comprising each sgmbol radiates a

uniciuc comciguration of energy which resonates at the Frcc{uencg of sPcciFic Abosom (Dcitics). The



adinkra sgmbols thus become shrines-in-miniature for these Abosom and for the Nananom Nsamanfo
(Honored Ancestral Spirits) who carry the same energy complex within their clans. Aclinkra sgmbo]s
are thus used on Dcity shrines, Ancestra] shrines, talismans, amulets, ritual imPIements and on the bodg

in the process of ritual invocation and evocation of the Abosom and Nananom Nsamamco.

Sankofa, meaning return (san), go (ko) and grasp (fa) from your Ancestral past in order to bring
balance to the life-circumstances in the present and to chart a balanced future, is one of those energic-
matrices drawing the Abosom and Nananom Nsamanfo to us — including in North america in the
Hoodoo tradition. Qur Akan Ancestresses and Ancestors from ancient K hanit and K amit, from
West Afuraka/Afuraitkait (Africa) and those who were forced into North america, yet waged the
Hoodoo Wars for liberation and forced the end of enslavement ~ it is these Nananom Nsamanfo, our
Spiritually Cultivated Ancestresses and Ancestors of our direct spiri-genetic blood-circles, who
inform our knowledge of Sankofa and the identity of the Obosom (Deity) Sankofa. T his Obosom
and related Abosom (Deities) have guided us for hundreds of years in North america and inform our

Practice of adebisa (oracular divination).

We thus presentto the Afurakani/Afuraitkaitnit (AFricaW‘B!acl() community on Sanko{:a Dwira Da,

the first dag of our seven~da3 New Year observance and the 20" anm’versarg of our expression of

adebisa (clivination) being restored in our Ancestral clan, this work e]uciclating the identitg of the
Obosom (Deitg) 5anl<o{:a ~Tc}1uti for the first time.

Odwirafo K wesi Ra Nehem Ptah Akhan
Aakhuamuman Amaruka Atifi Mu
Akwamu Nation in North America

Odwiraman

Sankofa Dwira Da, SCPtember 16,1%017

www.odwirafo.com
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T ehuti: Sankoga, Fa and IFa

Malc Dcitg of Divine Wisdom and Divination in K amit, Akan, E we, Fonand Yoruba

The term for nose in our Ancestral language of K amitis sPc“ccl in the medutu G‘n’eroglgPlﬁs) with the
consonants: fnt
L PN L L V=N j &
fent vl &, ot Q : @, Anastasi 1,
Bme R L P
23,8,0 aéy,nose;seemﬁnnd g‘;
Copt. WYANTE.

When cggptologists are unsure of the vocalization of a term, what vowel sounds to insert in between
consonants, the conventional rule is to Place an ‘e’ in between consonants to facilitate Pronuncia’cion.

Thus fntis rendered fent. Notice that in the CoPtic (COP’C) dialect, the dialect which came into use in
K amit (Eggpt) in the | ate Period about 2,000 years ago, the term is sPc“ecl SHANTE. rendered:
Copt. YANTE

This is also shown in the ancient variant form: khn t

khent, khenti ([ w:a, °, s,

2YA o the nose, the face;
fﬂh e dTho wo Copt. gga.n"r.’



Notice that the ‘kh’ medut in K amit can be Pronounced the the ‘ch’ in ‘check’ as well as the ‘ch’ in
‘chagrin’. We thus see that khnt (rendered khent, khenti) is vocalized as SHANT in CoPtic.

Copt. anT.

We therefore have two variations of the term for ‘nose’ in the Ianguage of K amit:

fnt (Fenct, Fent) shnt (slﬁenet, shant)
[ = -, [ V=N j . N
fent st &, gww]«Q, = 1 Q, Anastasi I, khent, khenti [ﬂ'h M;”‘ a, D’ o,
L 5 [ - L P A o
23,8y 5 o & nOBR;seL gﬁﬂndmh: rﬂ'h "c"'w‘c",, lﬂh o o, the nose, the face;
Copt. WANTE. ¢ a \ Copt. @janT.

In the language of the Akan Peop]e, who reside Primarilg in (Ghana and ]vorg (oast, West
Amcural(a/Amcuraitkait (Africa) we have both variants with proper vocalizations:

e-hwéne, Ak. chwéy, phwéy; F. chwen(e),
pl. a-, L.the nose. pr. 1195; 5bs ne hwéne

fﬁ.‘.{fﬁj see hw

Hw #v)

hwa, hwa, (= fwa, fwil) and other words Jfor things during oné’s absaice,' pre-
containing these three combined letters pare (something to eat) for ome's re
in Ak, s. hiia, hud... . turn. — 10. hwe.. mu, o look, pry

- cm mian ke Zeomont ovamine. YeviSE.

As shown in the above clictionarg entry in the Akan language, also called Twi, the ‘hw’ combination can
be Pronounced ‘hooh-wah’ or foo-wah’ clepending upon the Akan dialect bcing spoken. Thus hwene
and {:wcnc are to diaelctical variants of the same term. Moreover, the ‘hw’ sound also aPProximates a
‘shw’ sound and is thus written ‘sh’ or ‘shw’ ]33 many Akan !inguists. We therefore have the dialectical

variants of the term ‘nose’ from ancient K amit being sPo‘(en by Akan PeoPle ona clailg basis:
K amit: nose fnt fenet) khnt (shant, 5|1c:nct)

Akan: nose fwene hwene (shwene)



Related to the term for nose is the sense of ‘smell’ as well as ‘scraPing or scratching’. We see the Akan

definitions inc]uding the variants of hwa and fwa the hw’ and fw’ in’cerchange again:

hl“lii. F. hwa, AL, hwa — fwa.

hitd, ». [red. hihiia, (hilahiia)] & smeil,
scent; memd no aduay a, ohiia hwe
ansd-na odi, when I give him food,
ke smells lor snuffles) at it before he
eats (if); okramay de ne hwene ahi(a)
hila ara akohil abok& no, the dogy has
raced out with kis nose, i.e, has
scented lhe carcass. Cf. ehiid, hidm;
hiix tie, s. tie, pr. 1565,

bad, ». 1. fo scrape, scrafch; hii ode,
do scrape, or Scraick, or pare, off the
burned parts of the roasted yam; to
graze, to rub or brush lightly in pas-
sing (cf. hidsu); syn. twere, twerew;

We also have the variant of hwa being hwe. |n the Asante Akan dialect (,A\s) hwe is hua and fwa:

hwé, ». As, — hiid, fwi, fo scrape, scratck.

The term hwc Gwe) meaning fo scrape, scratchis the root of hwenc G:wenc) meaning ‘nose’. Thc nose
is high]y sensitive, esPecia]b in certain animals. |t allows one to Pcrccivc even when one is not able to
‘see’. ]F one is in c{arkness, tl‘leg may not see that a certain food has spoilec{, however theg can smell it.
Onecan smell that something is buming oronfire before arriving at the location of the fire. The drawing
in of breath is a ‘gatl‘wering’ or ‘scraPing’. Yet, it is also worl(ing the sensory recePtors in the nose to
allow a ‘gathering’ or ‘scraPing’ of data, information, so that one can discern Properlg and make proper
Juclgments. We thus have the related term hwe also meaning ‘o /ooé, examine, see, /oerce/ve,- to /carn,

infer, to know’. | he rcclup]ication of hwe is hwehwe %o fook rc/ocatca//ﬂ ana//ntcnsc/y’:

hwt, v, (red. hwehwe, ¢. v.] L lo direct hwehw$, red. v. hwe, g. v. - fo look

the eye towards an object so as to see
it (always implying #nfentional, not
accidental, seeing, in contradistinotion
from hi); 7o look (at, om), fo view;
" fo eye; fo consider; wohwe a, enhwé,
it 1s magnificent, superb, splendid,
grand; horrible. - wo ara hwel ap-
plause by people who listen to a tale,
- Cf. hwe, interj. - pr. 894. 1218, 1318.
. 2081, 2293. 3486. — 2. o fix the eyes
upon, look at or see with allention,
behold ; to look at in order to imitate,
of 12 a, pr. 1232, — 3. .lo learn,
infer, know : da no a wnh@i no saa a,

repeatedly and infemsely, hence to look
for, seek, search for; fto endeavour,
attempt, sirive. Me paane ayera, mehwe-
hwe na mighii, 1 kave Ilosi a needle,

I am seeking for it and do not find

it. pr. 284. 1192-96; mehwehwe woy
hé, ‘7 will search them’; hw. mu pése-
pese, fo make search, rack one's brains.
Ps. 77,7. - Cf. due 6.



The 1469 here is that the nose, fwene (hwene) allows one to sme”] Perceive, gather (Fwe, Fwa) througlw
scraPing, gathering (Fwe, fwa, hwe). Jtis kcy because of an imPortant title of the Obosom ((GGod) Tchuti

in ancient Kamit:

roue Sl AN e 20 UL
@, l qq @ BD. 125,11, “he of the nose,” @ x&\\ @&5— B.D. r25,1La

z.e., onc of the 42 judges in the Hall of Osiris,
a name of Thoth. form of I‘hoth one of the 42 Assessors of Osiris.

Tehuti as one of the 42 Assessors or Judges of Maat is called e of the Nose’: Fnti (Fenti or
Fanti). The ¥ functions as the ‘g’ or ‘ey’ in english as a clcscriptive‘ T hus one who is ‘in his head’ is
called heady’. One who has his ‘nose in other’s business’ is called ‘nosey’. [e of the [Fant (Fent) or
e of the Nose’ is [Fant-i or [Tent-i. We also find that the ¢ is almost silent. | he ['nt or [Fant is
vocalized as [Fan (fahn) or Fen (fehn) with a ‘nasal ‘N

f:an(t) or f:cn(t) as a title oFTchuti is Fwa or ch (dialectical variant of Hwe) in Akan as a title of the
Obosom of Divine Wisdom — [He of the Nose. ch-{:o (Fwa-fo) one of those (fo) who hwe (Fwe, fwa)

looks, searches (‘scents’/smells and ‘senses’), investigates; hwehwe (fwefwe), intense investigation.

ahwéfo, ohwefé, pl. a-, [con. me hwéfo)| hwehw$, red. v. hws, ¢. ». - fo look
looker ; overseer, superintendent, survey- repeatedly and infensely, hence to look
or, inspector, director; officer. Josh. for, seek, search for; to endeavour,
[See: APPenclix 2 ~ Hwehwemudual)

Brekyiri-hiinfi-ade,

‘the All-knowing'.
Another major title of T ehuti in Akan is Brekyirhunuade (breh-cheeh-reeh hoo-noo ah deh). This is
a title defining this Obosom (Deity) as the ‘Omniscient one’, sPeciFicaH9 ‘He who turns back /behind
(brekyiri) to see (hunu) Creation/the [ ntity (ade). e can go back in the past (Ancestral Realm,
Spirit Realm, Origin/Source of Creation) and see why things have manifested in the present and
what will manifest in Creation in the future. ] his is a function of what is called adebisa (divination) in
Akan culture ~ the capacity to see within the circumstances of the present the events that will shape
the future, informed by Spirits of the past in the sense of ‘behind’ ~ Ancestresses and Ancestors and
the Deities. One can see what Ancestral Spirits and Deities are ‘behind’ the shaping of events and

thus what is needed to preserve Orderorrestore Orderto ourlives. | he term sankofa is rooted in this

divinatory function. | he Akan ebe (Proverb) is often quotecl:

‘Se wo werefi na wo 5anl<o{:a, ycnkyi’

‘/)[ﬂou )[orgct ana’you return (sanjgo (Lo) anc/‘graslo (fa} /[/‘omﬂourAnccsfra/Past], i/t is not /Latca//taéoo. ’

7



When we have a Prob]em we are directed to return, go ana{grasp]crom our past in orderto remed3 issues
in the present and avoid negativity in the future. On a mundane level, hcgou lost your ‘(eys, you engage
the sankoxca process menta”y to remcclg the situation. You return (sa n), go (ko) and grasp (Fa) from your
Past, your memory — you retrace your stePs. You recall what areas of the home you were Previously in
and what led up to the current situation. Wl'xen you retrace your stePs, you then recall where you

Previous]g set your kegs down. You can then Proceed to retrieve them.

Ona sPiritual level, entering the Ancestral realm to communicate with those from the past — the
Nananom Nsamamco, our Spirituallg Cu]tivated Ancestresses and Ancestors — and to become

emPowerecl bg the Abosom (Deities) to Forge a new Path for the future, inc]uding; the future

reincarnation of those same Ancestresses and Ancestors, is the keg to divination. |t is returning to,

going back’ to the Spirit Rca]m, the Source of all things formed }33 Nyamcwaa—Ngamc, the fjupreme
Being. Thc Past or fjource informs the Present and future in a cgclica] manner. Keincamation, a J&st
sPirit returning from the Source to live in the present is Proo{: of this. T his is confirmed through
Ancestral communication inclusive of akom or sPirft—-Posscssion — communicating in real time, the

Present, with Ancestral Spirits who lived upon Asaasc (E_arth) in the Past.

t&, v. [red. tett), ¥. tse, L. o perceive
- by the nerves of sensation, lo feel;
lo perceive within one's self, lo be
affected by ; also fo be fell or perceived
by; wo abaa a woabo me no anté me,

T ehuti as Brclcgirihunuaclc is also called T e in Akan. T e means “o understand, perceive, to know’.

The name Tein Akan as a title of the Deitg is derived from the same title of Tcl—»uti in K amit: TcH‘l

a_ o c—o 4 & a\\
tokh om'sj'om'@3’_@ s
2%3. - (;, 8'6, plummet, the little

B>
weight which served as the tongue of the scales ;

a L~ . ; .o N
o _60 " ]], Kubbin 13, just weight; P o)
PU—

P ]], Rev. 3, 12, the regulation of justice.
tekha g q & m, A.Z. 1900, 33, weigher,

the pointer of the scales.

tekhi o & Sp. g & @ ibis, crane;
Copt. T251(?)

; © a title of Thoth as regu-
Tekhi (& o &‘ﬁ’ lator of times and seasons.



T ekhis not onl3 a title of T ehuti but also a title of the akgcncboa (animal totem), the habui bird (ibis,

crane) itself.

In the weighing of the heart, Tchuﬁ is taking note of the weighing and the results. [eis Pcrf:orming his
Tckh function.

|n the ta”dng drum texts in Akan culture the cosmol059 is laid out:

[Tena ko se,

[Tena ko se,

[Tena ko se,

[Tena oko see Je

Ma T e ko seec Ananse

Ma Ananse ko see (Odomankoma
Ma Odomankoma Po Adec?

7 ranslation:

Who gave word

Who gave word

Who gave word

Who gave word to the [(Dbosom] [ e

[or Te to go and tell the [Obosom] Ananse,

/: or Anansc to go and tell the [ Olyosom/ Odomanéoma

For Odomankoma to Complete/[orm the World(Creation?



The answer to the question posed by the drummer of ‘Who gave word?” of course is Nyamewaa and
Nyame (Amenet and Amen) the Great Mother and Great [Father Supreme Being. T he okyeremaa
(drummer) is Provoking the PCOPIC to invoke the names of Ngamcwaa~Ngamc, foritis Ngamcwaa and
Nyame who made their Divine charge known, gave the word, to their Divine Okgyeame (Spokesperson)
Te (Tehuti) who formed the desire of the Supreme Peing into directives for action/knowledge,/a
blueprint. This knowledge of what was to come (the blueprint of what was to be formed as the
Universe) was given to the Divine Messenger who formed the knowledge/directives into a specific
message. | he [ sen (Divine Messenger), the Obosom Ananse, then carried this Divinely ordained
set of directives/blucprint in the form of a message and delivered it to QOdomankoma who had,/has the
energy to shape the material/matter of (reation in order to bring the blueprint into physical reality.
The Obosom Odomankoma operating with the Obosom Oboade through the inner core and mantle
of Asaase ([_arth) fashioned and completed the World/(Creation ~ they executed the blueprint.
[Odomankoma and Oboade are called Atem and Ptah in K amit]

This process is reflected in the Akan court where the Ohene (King) does not speak directly to the
people in the ahemfie (palace, court). e speaks his desires for action to his spokesperson (okyeame)
and the okyeame announces the desire of the Ohene (King) to the ahemfic (palace). Once the
proclamation has been made, the esen (messenger, herald) leaves the ahemfic (palace) and runs
throughout the oman (nation) to sprcad the message. | he blacksmiths, architects, Phgsicians, military

and other workers then get to work on bringing into being what the Ohene (King) has desired.

Akan Ohcnc (King) and Okgcamc <5Pol<esperson) with mpoma (stafh). Okyeamc is vocalized as u‘—lemaa in
K amit. Te]—xuti holding his dual staff (mPoma) is called the (/U—remma of Ra and Amen.



uhemu Tk%aﬁ, P.S.B. 10,47,

INS g [N NS &
[ B T\ o it rgsy

herald, lay priest, recorder, orator, proclaimer ;

plur. fxﬂ@i, Rec. 21, 02,

uhem nesu ! l & , the king’s herald. uhem aa l k ¢.=-, 1V, 972, the great

uhe D king's herald- Il &5 BFEE 1V, 1120, recorders
Ry ot tep 1° I 0 el recorder;i 3} ? ~ I’ of the Nomes.

This same process takes Place biologica”g as Tchuti operates tl—lrough the Pincal gland (in concert
with the [Female Obosom of Wisdom 505]’1&@. When this light~senstive g]and is stimulated the
directives for action from the brain are formed into hormonal secretions which are released into the
bloodstream. The messages from these hormonal secretions and their reactions in the bloodstream are
carried bg the nervous system (mcsscnger, world-wide-web, Ananse’s Spider web) throughout the

bocl& The various organs and glanés of the bodg are then stimulated to carry out the directives.

The same process plays out in our spiritual-being with the Aakhu/Aakhut, the spiritual organ in the
third-eye/pineal region, the seat of Tehuti and Seshat being stimulated by Nyamewaa-Nyame
(Amenet-Amen). We learn/intuit in this energic region — the ‘third’ eye, the eye of the Okra/QOkraa
(Soul) ~ what is in harmony with Divine Order. When we learn/intuit from this region, we then send
that message throughout the energic-web within our spirit-body (sahu) in order to align our specific
configuration of sPiritual energy to execute our Divine function in Creation, without creating disorder

in the process.

Qurnkra/nkrabea, our Divine function that we are allotted to execute in (reation, was given to us bg
Ngamcwaa~Ngamc Prc~/hcarnat/bn. [t is written into our Okra/Okraa (Soul), which is the Deitg
c{we“ing in our heachegiorx, guiding our thoughts, intentions and actions toward Divine Orc{er every

moment of every clag when we listen. [] his aPP]ies to Afurakanu/Afuraitkaitnut (A)Cricans**Black
FeoP]e) on]g. The ‘Soulis actuallg a Dcitg assigned to dwell within us bg Nyamcwaa—Nyamc.]

When we engage the divinatorg process we return, go and grasp (san ko fa) from our Okra/Okraa
(called Ka/K ait in K amit, Se Lido in T we and [Ton, Ori ]nu in Yoruba), our heacLDcitg, what our
Divine function is and how to utilize the sPechCic comciguration of energy we have inherited from our
Patriclan and matriclan Ancestresses and Ancestors and Deities to execute that function. Through

fwa (scraping, gatl—'ering, sensing, sme”ingJ disceming) we are enabled to fa (grasg). Tl-ie gathering (fwa)

and grasPing (Fa) are related functionally and Phonetica”q.

i1



kd, o. [Ak. also koro, pret. kore; red,
koko] #o go; more particularly: 1. #
go along, to walk (cf. nam, nantew);
yekd ntém, we are walking fast, sbayi-
fo a oreko ee! there goes a wilch:
pr. 60. — 2. to go off, away; to pass
“away, leave, depart (opp. ba, o come,
trd, 20 stay); 0K, he is gome (cf. wako
under 3); meké mabd, 7 go away bui
shall come again, cf. Gr, § 112. 147 4,
pr. 1690; F.: ko bira oo = pkyé b4l
do not stay away long! - woko-bas
no wobskde se: ewom’ sa, when lhey
had gone and returned, they veported,
that it was so (that the malter twas
true); - wobekd, na me de, metrd ha,
you will depart, but T shall stay here.
- eko-bad sa, or ské-bad sa, & happen-
ed or came fo pass thus. — to escape.
pr. 601. — 3. to go fo a place: woko

fa, v. [red. fefa, fofa] to take; of. gye,

kukuru, tase, md so, som’, yi, & de,
fua, kita, kura, — 1. fo fake to make
use of: pr. 1081; fo lay hold on for
use. In these senses it takes the place
of the aux. v. de in all negative and
imperative sentences;s.Gr.§108,26-29.
205,5. 206,2, 208,3, 4. 237. 240a.c.

241, Cf. 26 (below), pr. 47. 136—66.

168f. — 2. to take away: hena pa
wafa me tuo? who has taken my gun?
— 8. to carry off (said also of in-
animate objects): nsu afa no, ke water
has taken him, i.e. he is drowned. pr.
389. 3073. 3085 ; mframa afa me kyew
ko, the wind has carried off my hat.
— 4, o lay hold om, to seize: wafd
no gyaw, ke has embraced his legs,
i. e. implored him, begged his pardon.

fa, fai g’gqq,m.ssg, — R
I'. 8, N. 910, 1382, % &, L. 347, K&,
M. 648, &, &;k%. hkp
5 PRI =
K k & g, L.D. 111, 229¢, 14, to carry,

to bear, to lift up, to get up from sleep, to start
a journey ; Copt. €I,

The Akan term fa, meaning fo take, carry, obtain, grasp is found in K amit. Notice the image of the

individual taking avessel and /70/4/175, grasp/ng, carry/ng it upon his head: %

The head is the seat ~ fiterally the shrine ~ of the Okra/Okraa (Ka/Kait), the Soul - the Deity
dwelling in our head-region which contains our Divine function (bluePrint) to execute in (_reation. | he
vessel on the head is thus a shrine for the Obosom (Deity) in ritual. Divination directs us to this head-
Deity so that we can perceive, ‘smell’, sense, gather (fwa, fa) and then grasp, take, obtain (fa) what has
been written into our Okra/Okraa. T he term kofa in Akan (go grasp, seize) is thus found in K amit:

kef-t xa_:__m, 1V, 1139, = 4, Rec.

kifa-béra [go take come]: waye k., he
or she has (by growing up to an age
of 6 or 7 years) decome a feicher or
“fetch-something”, i.e. one that can
be told “‘go and fetch #”, i.e. can be
gent on errands,

. == 0e
1, 50, a seizure ; ILS_ |i —D , Pap. 3024,
@ g
139, .
Woe
o
@ ‘ gl
) . .
1V, 711, tg.._t , Edict 22, to seize, to grasp,

] e
kefd (4, 1V, 663, 893, xe

to capture, to collect taxes, to plunder; see
2
—ah



The sgmbolism oFTchuti gatl’xers (fwa) all of these variegated notions togetl’xer I’\o]isticaug:

gem, gemi nﬁ&{l, R ﬂ‘ R
NE=2Rh—= 5NN
=m0l i 0
"ﬁQQ» U. 515, /‘ﬁ: qq, to find, to dis-

cover; Aﬁ&%, U. 200, T. 78, M. 231,

N0, AR D AR T\ D MR ] gemeem ﬁﬁ&ﬂﬁ§§§ Verbum

<= to find a mouth, 7e., to speak; Copt. I, 336, 2, to search out, to investigate, to
g 6N, 6ine, xXeax, xiaxl.  reckon up.

VAN E AN
=EN e F={a 1T
§®, Q&ﬁ%@-, m&i@h,to

, v to weigh, to grasp, to
see, to look, to perceive ; var, v&ﬁ%@- gemah g ﬁm’ en_gclose, gto b‘:;Id.

T he habui (ibis) bird, the akﬂcncboa (animal totem) of T ehuti when searching, investigating, looking,

Perceiving, gathering uses its fnt (fan, fwa) nose, beak, in the act of scraping, scratcl—wing,, sensing (fwa)

so that it can grasp (fa) what it is sccking.

Thisis whg Tc]'mti is called Fan(t), e of the Nose’. [ e who scrapes, scratches (fwa, fa) in order to
grasp (fa). He is scraPing, searching, gathering from what is under the surface of Asaase ([T arth),

hidden’ in the SPirit~realm, to bring it to ]ight‘ Once he finds what he is ]ooking for, he will kofa (go

grasP>. Thisis whg the term san is also instructive:

sin, v. [red. sensay] L. Lo draw a line, 4. to return, go or come back. pr.
fo make a stroke, e.g. with a stick 2767: m@ yensap pko fie bio, let us:
in the sand; oresap fam’, ke s drawing  return home again! onipa-wu a, obe-
a line on the ground; to mark with gay aba bio, if a man dies, ke will
a line; fa say ho, make @ line (Whiok  ,ppy Ggqin (by metempsychosis, ac-
signifies sometlnng)!' say phoma no 80 ;o gins gy the ideas of the matives);
= fa hye phomam’! ode stkdy asdy o0 avvivi 10 petwrn, go back; wasay

m'ani ase d¢ iy¢ me kasante, with a _,°\ . i
knife ke cut a line across my cheek n'skyi Re has furnied pack. pr.415;

as @ mark of disobedience. — 2. to

be drawn across or in another direction; —

etwi sdp (pl sépsap) n'ani ase, & scar a'_"n ﬂ N’ to turn back
s (scars ave) om his cheek. — 3. to

make a slit, cutl lengthwise inlo two

long pieces or strips; s. sensa), —



While the fourth definition of san is ‘to return, go back’ in Akan and also in K amit, the first definition
of san in Akan is ‘to draw a line, make a stroke’ as in with a stick [(beak] in the sand. Tcl’nuti as [abui,
the Crane, with his fwa (scraping, scratching is making strokes in the Asaase ([~ arth). Tchuti is thus

the Divine 5csh or:fzcribc. Drawing the sacred symbols (mc&utu, adinkra, veves) in Asaase (Earth)
which carry the tumi, Divine Fower and Ngansa (Wisdom) of Nyamewaa-Nyame.

T ehuti as [Habuiis scratching, scraPing, scribing (fwa) and also sensing (sme“ing), Perceiving (fwa) the

nature of what is hidden in order to Ering it to ]ight. [His scratching, scraping, drawing lines, strokes is

the function of san. [ is seizing and drawing forth the object of his search (egg) is the function of kofa.
[His strokes are not on]3 the original letters and numbers Passed on to us, but are first and foremost

the sacred lincs, marks and Pattcms used in the divination process.

Tehuti Functioning as Sanko{:a

In the Akan tradition, the term sankofa is not mcrclg a dcscn’Ption of a process. Jtis and alwaqs has
been first and foremost the name of an Obosom (Dcitq) - the Obosom from Whom the process was
received bg us as Afurakani/ AFuraitkaitnit (/\Fn’can"Black) Pcop[c. wais Obosom (Dcitg) is
Tehuti. He is called Nana Sankofa in Akan.

We also recognize that the [Female Obosom (Deitg/codcless) of Divine Wisdom is Scshat who is
also a Divine 5cribe (SeshJc). T he female habui (ibis) is [1er sacred sgmbol:



Sesha-t (Seshait) P oo K '%'
T, 268, %, M. 426, ?YR' ?c‘t@, 9'?0,
?g&, Ree. 30, 194, 31, 28, A.Z. 1906, 124,

IV, 1074, B.D. 57, 6, 152, 31, 169, 18, the
goddess of learning, wisdom, architecture,

Tehuti and Seshat togctlner, Husband and Wife

T ehuti as Brekyirthunuade ~ e who tums back (san, brekyiri) to see or ‘grasp’ (hunu, kofa) all of
Creation”. T he title Brekyjirthunuade is the literal definition of Sankofa. The Akan mbrammu (brass
goldweight) of the Sankofa bird is shown on top of a M T his demonstrates the preservation in
Akan Ancestral culture of our geographical and cosmological origins in K hanit and K amit (Nubia and
Cgypt) prior to our migration to West Afuraka/Afuraitkait (Africa).

T he habuibirdis shown Prcening. The Prcening process is one wherein the bird stimulates its uropggial
glanc] and uses the secretions (Preen oil) to Puri{lj its bodg, strengthcn and waterprooxc its feathers and

Protect itself from Parasites:



“..”T he uropygial gland, informally known as the preen gland or the oil gland, is a bilobate sebaceous
gland possessed by the majority of birds. |tis located dorsally at the base of the tail (between the fourth
caudal vertebrae and the ngostgle) and is greatly variable in both shape and size. |n some species, the
opening of the gland has a small tuft of feathers to provide a wick for the preen oil. |t is a holocrine gland
enclosed in a connective tissue capsule made up of glandular acini that deposit their oil secretion into
a common collector tube ending in a variable number of pores (openings), most usually two. = ach lobe
has a central cavity that collects the secretion from tubules arranged radially around the cavity. T he
gland secretion is conveyed to the surface via ducts that, in most species, open at the top of a Papilla

(niPPle~]il<e structure.

The uropygial gland secretes an oil (preen ofl) through the dorsal surface of the skin via a grease
nipple-like nub or papilla. The oil contains a complex and variable mixture of substances formed greatly
of aliphatic monoester waxes, formed of fatty acids and monohydroxy wax-alcohols. [owever, some
types of diester waxes called uropygiols and containing hydroxyfatty acids and/or alkane-diols exist in
the secretions of the uropygial gland of some groups of birds. ['reen gland secretion of some birds have
shown to be antimicrobial, while others are not antimicrobial. Some birds harbor bacteria in their preen
gland, which to date, have (exclusively) been isolated from preen  glands
(e.g. Fnterococcus P/;oem‘cu//co/am and Corynebacterium uropygiale). Some of those bacteria add

to the antimicrobial Proper‘tics of preen wax.

A bird will tgpica”g transfer preen oil to its bod}j during Preening 139 rubbing its beak and head against
the glanc{ oPening and then rubbing the accumulated oil on the feathers of the bodg and wings, and on
the skin of the feet and legs. T ailward areas are usua”g Prcened utilizing the beak, although some

sPecies, e.g. Eudgerigars use the feet to apply the oil to feathers around the vent...

[Uropggial Gland - Wi‘ciPcc]ia]

T his natural Preening function is also manifest in the ritual function of adebisa (divination) — reac/ﬁng
back to stimulate the energy necessary to /our/@ one’s awarencss, /‘nsg/ﬂ; s0 that one can see’ or
sense’, intuit, learn what is in /73/7710/75 with [Divine Orc/c/; streng/ﬂ'cn themselves and protect

themselves from disordered sp/ritua/ proj@cﬁons from others Coarasil’cs).


https://en.wikipedia.org/wiki/Uropygial_gland#cite_note-7

T]’]c sgmbol of sankofa is often the bird looking back and Preening, yet also grasping (fa) an egg. [t is
looking back to the past to grasp that which represents the future - future birth of, the reincarnation
of, an Ancestral SPirit —a SPirit of the past (behind) who will now return (san) to the present and take,

seize (Fa) the future. We thus have the other PoPu]ar exPression of the sankofa symbol:

[t is a stylized version of twin sankofa bird sﬂmbols. This is clirectlg derived from the actual region
wherein reincarnation manifests Ehgsiologica“g:

R e e

Fallopian
tube ‘ —— Uterus

Cervix

Vagina



Flﬁgsiologica"g, the FaHoPian tubes of the Afuraitkaitnit (,A\Frican'vblaclc) female rcProductivc system

is the sanctuary of the sankofa process with regard to the return of an Ancestress or Ancestor to the
physical world. T he fallopian tubes literally return (san) go and grasp (kofa) the ovaries so that they
can receive the ovum (egg). T his is the egg in the beak of the sankofa bird — the Ancestral spirit that
the bird is secking out to grasp and bring to light — to the present - in order to shape the future in a

Positivc manner.

The fallopian tubes of the Afuraitkaitnit (African) woman’s reproductive system are governed by the
Obosom ((Goddess) Het Heru, called Afiin Akan, Oshun in Yoruba and Azili (E rzulie) in | we and
FFon, who governs the planet Afi (venus), sensuality, union of complementary opposites, fertility,
conception as well as beauty, art, music, dance and creativity. [Jer sacred animal totem is the Kait
(Cow) as a (Great Mother Obosom ((Goddess). She is the [House (et) within which the rebirth,
return — reincamation via conception — is initiated. [Jer sacred symbol which is thousands of years old

reflects this realitﬂ:




Fallopian |
tube

Fallopian
tube

Het Heru, whose sacred animal totem is the Kait (Cow) has been rePresented not onlg as a woman
but also with the face of a Kait for thousands oFgeara Sl‘\e wears the curved horns of the Kait on her

crown. | he face of Het [Heru, manifest as the face of the Kait is rcprcscntccl in the structure of the

rc]:)rocluctivc system. We note that the term for the female Soul is K ait, the term for cow is Kait and
also the term for vagina is Kait in the ]anguage of Kamit. T his is the connection between the cow,

rcProc{uction inclusive of reincarnation, Divinit3 and Het Hcru.

Fallopian
tube

[l eft: Fre~d3nastic sculPturc of Het Hcru found in Kamit from 7,000 years ago. Ancient manifestations of Hct
Heru as the sacred K ait ((Cow) and Divine Fertile Mother. Also rePresentec{ bg the Obosom ((Goddess) Bat.]
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Thc sankofa process takes Placc within the sanctuary, the shrine of [Het Heru within the
Afuraitkaitnit (African) female bodg ~ the Faﬂopian tube structure. T his is why T ehuti and Seshat,
twin [Jabuibirds are also present Qanking the sycamore tree (bush) of Het Heru at the spiﬁtual rebirth

of the Nesut (King).

—

Seshat and T ehuti writing the name of the Nesut (King) on the leaves of the sacred ished tree (bush). T he ished
is another sacred tree which is called the ‘tree of life’. The ren (name) of the individual carries the energy and
consciousness of his or her Divine function in Creation. T he Deities of Divine Wisdom inscribe the nature of
the reincarnating spirit by concretizing his or her name through the medutu (symbols) which carry that potency.

The bush’'isa cuphcmism for the Pubic hair of the Kait (vagina) the gateway to the returning spirit.

20



Tc]'xuti and Scshat oPerating within the sanctuary of the bush’ of Hct Hcru wherein conception takes P]ace

| eft: Stela showing amale adorer standing before two [abui birds
(Jbises). |n the context of reincarnation and rebirth, these are Tchuti

and Scslwat. [Limcstonc, sunken relief. Earig I 9’&1 Dgnast&]

Right: Dual ,Sanlco{:a birds at the Shrine of the Abosom (Deities) in Fatalcro, Asante Region of Ghana.
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Sankofa and other Akan adinkra symbols were preserved in the blood-circles of Akan people forced into the
western hemisphere during the Mmusuo Kese (Great Perversity/[” nslavement era). Akan Ancestral Religion
in North america is called [Hoodoo from the Akan term Ndu (oohn-dooh?). Qur Akan Ancestresses and
Ancestors left images if adinkra in the wrought ironworks all over the united states wherever we were enslaved
and where we freed ourselves and became independent. The above image in the gate is in Washington, DC.
This is the transcarnational inheritance of our Ancestral Religion spanning thousands of years and two

continents.

We therefore see that the sankofa bird is the habui (ibis), the animal totem of T ehuti and Seshat. T he
dual sankofa bird symbol in the heart-shape is Het Heru, She who houses (het) and facilitates the
returning, going and grasping (conception, ovulation ~ reincarnation) function of T ehuti and Seshat.
Just as Tehuti and Seshat are present when Amenet and Amen (Nyamewaa and Nyame) the
Supreme Peing assign us a Divine function to execute in Creation before we are born into the world,
so are they present within the sanctuary of conception witnessing and recording our reincarnation.
Moreover, this is why there are two major representations of sankofa in the adinkra corpus. T hese
symbols have been employed by Akan people since ancient Khanit (K han-land,/Nubia) and K amit up
until today in West Afuraka/Afuraitkait (Africa) and North america and the western hemisphere.
This includes the same adinkra symbols found in the Caribbean, Central and South America where

Akan People were enslaved and freed themselves through waging wars of liberation.
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ABE - Sacred Palm Tree

Fai-m’kha-t =« k go (- :%1

k , Tuat VI, B.D. 1035, 6, a god whose
body formed the pillar of the Great Scales.

]:a m’khat is the Deitg whose boclg formed the Ei”ar of the (Great scales. | he term m’khat (makhaat)
means ‘scales.” | he Deitg’s name is ‘]:a (]:ai) of the scales. A!thouglﬂ the eggptologist transliterated

the name as ]:ai we can see that in this rcnclering the horned viPcr rePresenting the ¢ sound and

the caglc rcPresenting the ‘@’ sound are followed 133 the determinative of the man with the vesse

upon his head % . As can be seen, there is no ¥ medut in this Particular renclering.

Note that the term gcmah is defined as to “to weigh, to grasp’ and not onlg shows the habui (ibis) of
Tchuti, but also shows the scales of balance. Thisis direct]g associated with Tcl'iuti as the Juclge

regulating the ba]ancing of the Divine scales.

gemgem A7\ A7 § £, verbum

S ' m to weigh, to grasp, to
I, 336, 2, to search out, to investigate, to gemah A g " » )
reckon up. = enclose, to bm#',

T!—lis is also clirect]g related to Tchuti as the Male Deit\g of Divine Wisdom and Divination in the

Vodoun tradition.
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FA ~ Palm T ree and Divination in Vodoun

T he term Vodou (Voodoo) in the languages of the [ we and [Ton PeoP]e who reside Primari]g in ] ogo
and Penin, West Afuraka/Afuraitkait (Africa), means ‘Deity, (God or (Goddess’. T he religion itself
is called Vodoun (voh-doohr?). T he major divination system is called ['a named after the Vodou of
Divine Wisdom and Divination whose name is Fa. T he Vodou Fais Fan(t) - T ehuti.

n the [on tradition, the Vodou named GGbadu is a [Temale Deity who has sixteen eyes. Gbadu was
told by Mawu, the (Great Mother of the (niverse (Amenet in K amit, Nyamewaa in Akan) to live atop
a great Divine Ea]m tree in the sky so that she may observe the domains of Sky, [ arth and Sea. When
Gbadu sleeps, she cannot open her eyes, so the Vodou |_egba, the Divine Messenger, was directed
by Mawu to climb the tree daily and open Gbadu’s eyes for her. |_egba asks Gbadu which of her eyes
she wants opened. Gbadu either places one palm kernel or two palm kernels in the hand of |_egba to
communicate to him how many of her eyes should be opened, based upon what she is observing in the

WOF](‘J.

What is important is that the palm tree upon which (Gbadu sits to survey (Creation is called [Fa. |n the
[Fon tradition, [Fa is recognized as a Vodou, the Male Vodou of Divination and Divine Wisdom.
Gbadu codifies the Divine Wisdom of [7a in the various combinations of the opening and closing of
her sixteen eyes. | his is the origin of palm kernels as well as cowrie shells being used as divinatory

instruments.

We find the same structure in our Ancestral culture of Khanit and Kamit, from which the various
cultures of West, Central, 5outl—1 and North Apuraka/AFuraitkait (Africa) were born.
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In ancient K hanit and K amit, the Ntorot and Ntoro ((Goddess and (God) of Divine | aw and Balance
are Maat and Maa. T he results of the weighing of the heart against the feather, to determine if the
heart of the personis light’ enough (not weighed down by the negative,/contorted energy of disorder)
to balance the feather, is codified by Maat. | aw is the codification of Order. \We see that Maat is
sitting atop the scales of Divine Palance. Most importantly, Maat is sitting upon the pillar of the
scales. As shown previously, the Ntoro ((God) of this pillar is called Fa mkhaat. Fa of the Scales. We
therefore have the (Goddess of Divine |_aw and Palance, (Gbadu, sitting atop and balanced upon the
palm tree called [a in Vodoun and the (Goddess of Divine |_aw and Palance, Maat, sitting upon and
balanced upon the pillar (‘tree’) called [a in Kamit. The tree is the staff of [Fa, T ehuti the (Jhemaa
(Okyeame), the pillar of the scales of balance.
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Tchuti and Scshat are shown with notched Ea[m brancl—les, counting and regu[ating the time and
seasons in Creation. Theg also take note of and enumerate the Potential years of life of the newlg
returned/reincarnated spirit of the individual. T he enumeration ochars and rcgulation of time ~ past,
present and future ~ is the domain of divination. | his is whg Ea!m kernels are used in Vodoun as a

clivinatory instrument bg the diviners. ] his is the sacred Plant totem of | ehuti and Scslﬁat in K amit
and ]:a in Vodoun.

ABE_- Falm Treein Akan Divination

In the Akan tradition we have further evidence of this realit9 woven into the fabric of the culture. T he
term for PDivine wisdom teaching’ or ‘Proverb’ is ebe. This is wisdom received from the Abosom
(Deities), the [T mbodiments of Divine Orderin (reation, Preser\/ed bg our Nananom Nsaman{:o, our
Spirituany Cu]tivated Ancestresses and Ancestors and transmitted }33 our Nananom MPanyin{:o,
our Spirituaug Cultivated Elders and E_]cleresses. The abe is the Pa]m nut. A Palm nut from the
outside appears to be a simple entity, yet there is a great deal of value contained in the nut (inc]ucling
Pa]m oi], Palmjuice and other nutrients). Once the nut is oPenecl one can see its enormous value. An
ebe or Proverb can appear to be a simple saying, yet when Proper]y examined the ebe contains
invaluable lessons born of intergenerational and transcarnational experience. Such exPerience~based

wisdom can ’cota”3 transform the direction of one’s life and the life of the oman (nation) when diligentlg

ac”ﬂerec{ to.
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Tl’]e cbc, Provcrb, is the Erocluct of expericnce. The al)c or beemu (Palm nuts) are the Eroduct of the
Abc - Ea]m tree. Moreover, the term be is the root of the term bere or abere meaning ‘time’. The term
bere also means ‘Place’ and ‘way or manner’. T hese definitions ‘“time’, ‘Place or sPace’ and ‘way or

manner are inex’cricabb related in the ritual context.

When we communicate with our Nananom Nsamanfo, our SPirituaHH Cultivatec{ Ancestresses and
Ancestors at the Nsamankommcrc (Ancestral shrine) we do so at a sPeciFic time (bere) in a spechcic
ritua”g Prepared E]acc (bere) and in a sPechCic ritual manner or way (bere). This is direct]9 tied to

divination, Ieaming from the Spirit realm the nature of the sPeciFic time, place and manner of the

Functioning of various Pl‘lgsical and sPiritua] entities and the nature of the manifestation of various
events which are imPacting us in a Positive or negative manner. When we understand the nature of the
Functioning of Phgsica] and non~Phgsica] entities and related events we can learn the sPeciﬁc manner,
Pla_ce and time within which to conduct ritual in order to bring balance to our lives or restore balance to

our lives.

The root of bcrc, time, is be which is also the name of the Palm tree Abc‘ T he feminine suffix gives us
Abcrcwaa. The relevance here is that Abc and Abcrcwaa are titles of Tchuti and Scshat in Akan

and are clirect|3 related to divination.
In one of the Anansesem or Ananse Stories in Akan culture we find the Fo”owing:

“...They say there once was a woman and that she went to a certain Abc, Palm~tree, which stood there
in the water that she might consult it about child-bearing‘ And when she went, Abc, the Palm-tree said,
«| shall give you what you want, but the child with whom | shall present you, when he rises up, will never
do any work.” She said, 9| agree to that.” [t was not two dags, it was not three days, when she conceived

and gave birth..”

[Hlere we have a woman going to consult with Abe because she desired to become fertile and give birth
to a child. Abe granted her desire and then gave instructions regarding how the child was to be raised.
This consultation with related instructions is divination with the Obosom (Deity) Abe, a title of
Tehuti — operating in/as the palm tree. Note that Abe or Be is the root of Bere which is contracted
into Pre in the title Prekyirihunuade another title of T ehuti. [Returning back, going back in ‘time?/bre ]

We therefore have the Ealm tree connected to the Obosom (God) of Divine Wisdom and Divination
in ancient K hanit and K amit and Akan culture. Abc here is also assisting in child-birth the return (san)

of an Ancestral Spiri’c to be reincarnated//reborn into the world. T his is sankofa.
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We also find that in legislative matters Akan People work to achieve a consensus. [Jowever, when
deliberations on a sPechcic issue reach an impasse, a certain delegation of Nananom Mpanyimco,
[Honored [~ lders/[” Ideresses, leave the deliberations and state, ‘Yc ko bisa Al)crcwaa’ which means
“We are going to consult the [ lder Woman’ T his is a euphcmism for divination with Abcrcwaa. The
term abisa means ‘divination’ in Akan. | o ko bisa’ means to ‘go as‘(/inquire’. Thisis a euplﬁemism for
‘going to consult the Obosom (Deity)’ via oracular divination. | his Precedent can be found in the
culture of ancient K amit. |n the text called the ‘Contendings of Hcru and Set’ wherein these two are

Fighting for the right to rule the nation, the [ lder Mother (Goddess Neit is aPPealed to in order to
render a decision. An excerpt from our book KOKOBO

«.Ra (T he Creator) asks Tchuti to write a letter to the (Great Ntorot ((Goddess) Neit (Neitl—:, Nit,

Net). [1e wanted [Jer to rule as to who should become the new King. This is an ancient

Afurakani/ Afuraitkaitnit (African) tradition wherein a critical issue which cannot be agreed upon bg
consensus is taken 139 a select group of [lders/[" lderesses who go and consult the ‘[ lder Womar’

or ‘Great Mother’ for a final decision.

[In Akan culture today, when the Nananom Mpanyinfo (" Iders,/[” Ideresses) cannot reach a decision
on anissuc of great importance to the oman (nation) through the normal process of consensus, a select
number of them are appointed to Ye ko bisa Aberewa’ - \We are going to consult with the Old Woman’
(related to the [ arth Mother). When they return from consulting with ‘the Old \WWoman’, her decision

is understood }33 all to be Final‘]...”

The term aberewaa is comPrised of bere which means ‘time’ and also ‘riPe, aged’ when referencing a
person and waa which is the feminine suffix in Akan. Abcrcwaa (Aberewa, Abrewa) can be used for
an ‘aged, riPe, wise’ woman or | emale Obosom ((Goddess). [ Jowever, in the sPechCic c{ivinatorg context,
we are speaking of the cha!e Obosom of Divine Wisclom and Divination who regu]ates the time

(abere) and seasons, the cgc]es of life. T he one who holds the Ealm branch. T hisis Abcrcwaa,Scslﬁat,
the wife of Abe, T ehuti (Bcrc‘cyirihunuaclc). [(Because the Palm tree is born of [~ arth, Asaase A{:ua
and Asaase Yaa, the [~ arth Mother Abosom (Deities) are also invoked as part of the divination

Process.]

We also note that berew is the term for ‘palm oil leaves’. T his fact is enshrined not only in the palm
branch that Seshat uses to enumerate the years in the cycle of life of (Creation and the
Afurakani/Afuraitkaitnit (African) individual but also the unique symbol shown on her head. The
symbol on the head of Seshat is the palm:
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Scs]—iat is Abcrcwaa, the Abc (Abcrc) or Falm tree shown on her head indicates that SCshat
Abcrcwaa is the tHead’ or ‘Cheiftaness Diviner.

[Note: T his sgmbo] has never rcPrcscnstcd cannabis. Our cosmo]ogg demonstrates that this is the Pa|m tree.]

When we state that we are ‘going to consult with the E_Her/Olcl Woman’ this is the sankofa process.
We are returning to the past (F Ideress, SPirit of Divine Wisdom from the Origin~50urce of
(reation) to grasp, learn, intuit, the lessons we need in order to rcmeclg our situation in the present and

la9 the groundwork fora Positive future. Scshat is Aberewaa. T ehutiis Te, Abe, E)crckgirihunuadc
- Sankofa.

The Fa"o]:)ian tube structure has its Para”e! in the male rcProductive system as the cPididymisz

The ova (eggs) of the female mature within the ovaries and are released into the Fa”opian tubes. |n
similar fashion the spermatazoa of the male mature within the testes and are released tl’xrough the
ePidiclgmis and the vas deferens tubes. We thus have a sankofa sgmbol within the male as well. [However,

the actual conceEtion can onlg take P!ace within the female. Tl’xe male sperm cells must leave the male
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boclg, enter the female and fuse with the ovum within the sanctuary of Het Heru - the Fa”opian tubes.
Thus, in orderfor an Ancestral Spirit to be reborn into the world — in order form the Ancestral SPirit
to return to the womb — the male must connect with the female. Tl—xe sperm cell must sec,é, search

(gcmgem), ‘5craloe’, sense ( a) and then grasp, seize (koﬁa) and fuse with the ovum:

gemgem Aﬁ‘

The swimming, sccking, searching, scraPing and grasping of the ovum bg the sperm cell demonstrates a
masculine function in the reincarnation process. Sankmca is thus a male title for the Obosom
(Deitg)Tchuti in Akan. Yet, the ovum is not a Passive Par’ciciPant in this process. T he ovum activelg
stimulates and draws (C]cctromagnctica”9> the sperm cell to itself, guidcs the fusion and completes the
integration. Moreover, the reincarnation process can on]g reach complction within the sanctuary of the
female reProductivc system, the shrine of Het [Heru. Thisis whg the sgmbol of the dual sankofa birds
is called Sanko{:a as well. T!ﬂe dual sgmbo] as the sgmbol governed bg Hct Hcru is literauﬂ the
sanctuary of Sankofa Phgsio]ogica“g.

A feminine form of the name Sankomca in Akanis Sankmcawaa or,SankoFabaa.This is a title oFScshat
(Abcrcwaa). This title includes the feminine function in the reincaration process. Unclcrgircling the

male and female functions of the reincarnation process — within the /orocreai'/vc sanctuary of Het Heru

—isthe c{rawing into the womb oFsPeciFic female and/or male Ancestresses or Ancestors to be reborn.
ch‘luti and Scs]'lat, Abc and AbchWaa, know which Ancestresses and Ancestors are to return and
what SPiri~genetic qualities tl‘leg are to inherit (draw from) and manifest in their Phcnotgpes, sPiritual
clisposition, character, Phgsica] attributes, etc. A}Jc and Abcrcwaa thus regu]ate the proper time
Cbcrc), womb/g&ce/clan (bcrc) and manner (bcrc) in which the Afurakani (African) Ancestor or
Afuraitkaitnit (African) Ancestress reincarnates. | his is how Tchuti, 5cshat and Hct Hcru work

toget!—ler in the male (ePiclidgmisJ and u]timate]y female (Fa”opian tubes) structures.

50



IFA- Falm Nuts in Yomba Divination

The major form of divination among the Yoruba PCOPIC who reside Primarilg in southwest Nigeria,
West Afuraka/Afuraitkait (Africa), is called lFa. The system of I]ca is said to have been given 133 the

Orrisha (Deity) Orunmila, the Orisha of Divine Wisdom and Divination. Because of the role of

Orunmila in (reation and Divination, Orunmila is also called ])ca.

ln the Yoruba ]anguage, the termfa means ‘to scraPe’. lt can also mean to ‘sl’zave, clean, wiPe’. A related
definition is to ‘Pu”, draw, lead’. We thus have the Orisha (Deitg) of Divine Wisdom and Divination
called ]Fa, which also means ‘o scraPC’Just as fa and fwa mean ‘to smell’ and also “to scraPe’. ln the
Practice of [fa divination markings/lines are drawn bg the diviner in the igcrosun or divination Powc{er
on the opon ]Fa or divination tray. These markings indicate what OQdu is a&drcssing the issue that the
querent came to learn about. T here are 256 Odu which are manifest in patterns govemed bg sPeciFic

Orisha. All of Creation and the events tai(ing Place within (Creation can be read within the Odu. T he

markings are made as the diviner casts the 16 ikin or PaJm nuts:

The ope ifa or |fa Pa]m tree is that from which the ikin or Pa]m nuts are taken. | his sacred tree is the
‘ﬁar upon which the system rests. T he san (drawn ]ines) made by Tchuti with his beak in the soil and
sand is the origin of the diviner in Yoruba culture drawing lines when in communication with Orunmila
Cllca/]:a(n)/_rchuti). T his ancient form of divination Pre~dates the whites and their omq:spring and thus
has abso!ute]g no roots in ‘islamic sand divination’ as some have erroneouslg sPeculated. We have
demonstrated the cosmologica] foundation for the sacredness of the Pa]m tree in divination and the
nature and Functioning of the Deities in the process, inclusive of the ‘scraping’ function of fa> ([fa). T he
scraPing up orgrasPing also includes the grasPing, scraPing, of shells, nuts, stones when casting cluring

divination. We also take note of the fact that in Yoruba, the term kofa’ Iiterang means to ‘studg lmca’.

The 256 Odu lmca are manifest in the patterns drawn in the iyerosun Powc!er and accomPaniecl bg ese

])Ca or ‘verses’ of |fa containing, the stories, ritual Practices and wisdom associated with the governing,
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Orisha. The Odu [fa are named after the [Female Orisha (Deitg) Odu. Odu ’clﬂrough these sacred
arrangements codifies the Divine Order as Divine | aw. Odu is called Maat in K amit and (Gbadu in
Vodoun. Maat is called Amamee and Amaowia in Akan.

We also find in the Yoruba tradition that Orunmila and Oshun were at one Point married and both had
a role in the introduction of the [fa divination system. As stated above, Oshun is the Orisha who is
called Het Heru in ancient Kamit. Oshun being married to ]Fa in a sPcchCic context is the same

interrelationslﬂip oFTchuti and Het Heru in the context of Sankofa.

Orunmila is referred to as E_lcri ]Pin, the ‘Witness of Desting’. e is present when the sPirit of the
individual receives his or her Divine function from Olorun and Olokun, the (Great [Tather and (Great
Mother SUPreme Being Prior to reincarnation in to the world. Pecause Orunmila knows the Divine
function or ‘Destiny’ of all individuals, Orunmila or Jfa can be consulted when issues in life arise so that
balance can be restored. Orunmila is the thus the Male ‘Spokesperson’ or ‘Mouthpiece’ of the
Suprcme Being This is the role of Tehuti in Kamit and PBerekyirhunuade as Okyeame
(Spokespcrson, Mouthpiccc) in Akan.

Het Heru and Tchuti - Osl‘lun and Orunmi|a (T omb of Pashedu)

. P nfn
Tehuti }S‘*, chief titles of : "-[I-", Pap, Per Khemenu = = '~ tﬂ @ :
Ani 3, dweller in Khemenu; q-ﬂ- B = m o :
3 ’ — Hermopolis in Upper Egypt.

The sacred city of T ehuti in K amit is K hemenu. T he term khemenu means ‘eight’. T his is a reference
to the priomordial eight Abosom (Deities), Amen and Amenet and their first six children, who are the
origin of Creation. We take notice of the fact that the |fa diviner casts the ikin ifa (palm nuts) eight
times and makes eight markings/strokes/lines (san) in the iyeroson powder upon the opon [fa or

divination tray. Those origina] eight strokes can be found in the sPe”ing of the title of T ehuti as ‘dweller
u_l]:l 1
within Kl’zcmenu’: e "".
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We also take note of the fact that it was Tchuti who assisted in the restoring of the bo&g of the
Obosom (Deitg) Ausar. Ausaris called Obatala in Yoruba. Some texts state thatthe boclg oFAusar

was cut into fourteen Pieces which were later reconstituted so that the boég could be mummified.
[However, other texts state that the bo&g of Ausarwas cut into sixteen Picccs and list the sixteen cities

wherein theg were found. T his is the reason whg there are sixteen Palm nuts used in ]{:a divination.

When we exPerience disorder and seek to realign ourselves with Divine Orderwe must return (san), go
(ko) and grasp (Fa) from our Ances’crai Past. Ritua”g, this means we must return to the Pact we made
with Ngamcwaa—Ngamc (Mawu—-Lisa, Olokun-Obrun, Amcnct—Amcn), the Supremc Being, pre-
incarnation. \We are assignc& a sPechCic function to execute in the (Great Divine Bocly,Just as every
cellin your boclg is clesignec{ and comes into bcing to execute a sPechCic function within your bo&y. As
‘cells’ within the (Great Divine Body, we have a Divine function (so-called clcstiny or life-focus,
Purpose). When cells run afoul of their Phﬂsio]ogical functions, disorder and discase manifest in the
bodg. Restoration of order is affected tl—wrough proper diagnosis and natural healing, medicine. | he
same is true when we as ‘cells’ make ]egitimate mistakes and find ourselves out of !‘xarmonﬂ with Divine
Order within the (GGreat Divine 50&9‘ We receive a proper diagnosis of our condition on]g }35 attuning
to the Obosom (Orisha, Vodou) in our head region which contains our b]uePrint/Divine function -
the instruction manual regarcling ourrole in the Divine Boclg ~ (reation. [f we are not recePtive enough
to attune to this information streaming from our head Obosom (Deitg), we consult the Abosom who
were present at the assignment of our Divine [Tunction. | his is Tchuti and Scshat Theg can show
us througl‘w divination, extema”g, what our head Obosom has been working to show us intema”g all
a]ong. We can then incorPorate the hea!ing, medicine and behavior necessary to restore Divine Order
to our thouglﬁts, intentions and actions and thus restore balance to our lives. | his is the sankofa

PI’OCCSS.

|tis critical to understand that this process is for Afurakanu/Afuraitkaitnut (Africans~Plack People)
only. The Abosom, Orisha, Vodou, Ntorou/Ntorotu (Neteru/Netertu), the Deities, have neverand
will never communicate with the whites and their offspring (white americans, curopeans, white hispanics,
white asians, white hindus, white arabs, white pseudo-native’-americans, etc.). Our connection to the
Deities is through our spiri-genctic blood-circles. T he whites and their offspring incamate as spirits of
disorder, spirits without an Okra/Okraa, Ori |nu, Se | ido, Ka/Kait ~ Soul/Deity in the head-
region. | hey are thus repelled by the Spirits of Divine Order. They can only communicate with the
spirits of their disordered, deceased relatives and non-relatives and call these communications ‘deity

communication’. All non-—blacks who claim to Practicc Ancestral Rcligion are frauds ~ no exceptions.
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=
Kefau «~— %ib , 1V, 35, “capturer”—

Kefaiu — {\ |, B.D.
a title; plur. %" < @: Mar. Karn B qq D @ '’ !
Ko N B ' " 145, 79, a group of gods.

T]’]e term kofa in Yoruba means to ‘studﬂ [fa. T he term kofa in Al(an means to ‘go and grasP’. Tlﬁis is

the operationalizing of studg. Going, seeking to grasp or understand a subject or ob_ject is stuclging,
examination. [ Jowever, grasping is not onlg a Passive function. Jtis also an aggressive function as shown
in the medutu for kfa (ko{:a) above. Tehuti as the Obosom of Divine Wisdom works to assist us to
overcome our obstacles including human obstacles. T his includes our enemies. Divination can thus be

used For emPowcring us to |1c:al oursclvcs but also kt" our enemies.

Afurakanu/Afuraitkaitnut (Africans) in North america maintained our Ancestra] Religions in our
blood-circles cluring the Mmusuo Kese (Great Ferversitﬂ/]inslavement era). ]t was tl‘]rough the
Practice of our Ancestral Keligions that we were emPowered and guicjed 135 the Abosom and
Nananom Nsamamco on the best means by which we could wage war against the white siavers, massacre

them and free ourselves from enslavement. Divination was a key component of this process. | his

included ourvarious traditions [ Joodoo (Akan Ancestral Re]igion),Juju Yoruba Ancestral Kc]igion)
Voodoo ([Fwe and [Fon Ancestral Ke]igion), Wanga (Ovambo Ancestral Religion), Giris Garis

(Bambara Ancestral Keligion) Ngcngang and Nganga (]:ang and Bakongo Ancestra] Ke]igion),
Gu"ah —(Geechee ((Gola and Kisi Ancestral Rcligion) and more in North america.

We aPPea]ed to Tchuti and Scshat and the otherAbosom for Divine guidance and received it. ]t was
because of the wars waged }35 those who Practiceé Ancestra] Religion, incluc!ing the Gunah Wars (so~
called Semino]e Wars) and Hoocloo Wars, that forced the Civil War and the end of enslavement in

Nortl'l america.

T his precedent was set in ancient K hanit and [ amit. K ofa and K ofau (plural) is a title applied not only
to soldiers who capture the enemy but also Abosom (Deities) as shown above. T he oldest religious
compositions yet uncarthed in the world are the meru or pyramid texts. We quote from the text of Fepi
regarding the K ofa function of T ehuti. T he Nesut (King/Fharaoh) Fepiis being addressed showing
that he is being given power, protection and dominion over various aspects of (reation by the Abosom
(Deities) as he functions in Partnership with the Obosom Ausar:

¢« .Hleaven is to you, the [T arth is to you, the Spirit~realm Sekhet Aaru is to you. T he domains of
Hcru are to you. T he domains of Sct are to you. The cities are to you and the Deitg Atem has

gathered togetlﬂer{:or you the regions of K amit. T he [T arth Dcitg Gcb, Father oFAusar has spoken
concerning it. Tehuti grincls his knife and sharPcns his knife and crushes in heads and cuts open chests.
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He crushes heads and cuts open the chests of those who attack this FcPi when he is_joumeging to you,
O Ausar. He breaks the heads of those who would rcPel this Fcpf when he isjoumcging to you O
Ausar that you may give him life and serenity...”

[Here we see in the oldest religious texts in existence that the Deity of Divine Wisdom is also a Divine

%‘ As we have shown in our book MMARA NE. KY] - Divine |_aw/]_ove and Divine Hate,

T ehutiand Scshat are the (Governorand (Governess of the exPasive and contractive Po]es of Ngansa
(Divine Wisdom). T he exPansive Pole of Wisdom is Revolution. | he contractive Pole of Wisdom is
Rcsolutfon. Revolution and Resolution are two halves of this Divine \Whole, govemcd 59 TCI‘IUti and

5csl1at. T o re~volve is to re-turn back to the Source, draw wisdom from exPerience and then utilize

that wisdom to re-solve or vindicate your condition. | his is the goal of divination.

Tchuti as the Deitg with the title Kofa - capturing, seizing the enemy and restraining them, so that [Jeru, the
Son of Ausar and Ausct can k;" them. H:rom the E_(:H:u Texts - Legencl of Hcru Bchudct].

The Kings and Qpeenmotl‘xers of Khanit and Kamit led armies guided bg the Divine Wisclom of
Tchuti and Scshat. OurAkogo, Warriors and Warrioresses in North america raised armies to wage
war against the white slavers. K ofais not about ki”ing the sPirit of ‘ego’ within. Jtis founded upon l(i”ing
negative disordered entities and emanations — so that — you can exPand that function extema”g and

manifest the same results in the Afurakani/ Afuraitkaitnit (African) oman (nation/communitg).

[t is this form of Sanko{:a, Tc]'luti as K ofa, that Afurakanu/Afuraitkaitnut (Africans) in the western
hemisphere invoked and continue to invoke for the Divine guidance and wisdom regarc{ing the best and
most effective means to eradicate our enemies, the whites and their oﬁ:spring. T ehuti and Scshat
guidecl us to ovcrthrowing the enslavement system and will now guide us to comP]ete the mission of our

comP]ete liberation.

©C0P5right 133 Oclwirafo Kwesi Ra Nehem Ftah AU'uan, 13017 (201 7). www.odwirafo.com
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AEEendix

T ehuti, Maa and Divination: From K amit to [loodoo

In the stela of Nefer Renpet we see the Ntoro (Ntr/(God) T ehuti sitting in his sacred barque. T ehuti
is the Male Force of Divine Wisdom in (Creation. [ e is the Divine SPOkCSPerson or Mouthpiece of
Amenet and Amen, the Great Mother and Grreat [Tather Supreme Peing as well as Ra and Rait, the
(Creator and Creatress. [Note that Seshat is the [Temale [Force of Divine Wisdom.]

When we want to know what is in harmony with Divine Order, what thoughts, intentions and actions
are or would be a manifestation of Divine Wisdom, we attune to the Ntoro and Ntorot (Neter and
Netert/Ntr and Ntrt - Male and [Female Deities) of Divine Wisdom, Tcl'vutf and Scsl')at for
guidancc. The message thcg transmit to us, Plant into our sPirits, is a message which allows us to see
the circumstance, event, individual and,/or entitg in proper context and how to move forward. This could
be for healing a Phgsical illness, a sPiritua! i”ness, a societal or communal Fracturing and more. Tcl'iuti
takes the form of his sacred al(gcncboa (anima! totem) the Habui (Jbis/(Crane) on the stela. Next to

Tc}'luti is the Ntoro (Deity) Aan in the form of his sacred animal totem the baboon.

Aan is ogering the UCIjat Heru, the Eyc ofﬁcru to Tchuti. The Ege of Heru as an asuman
(talisman) is also a shrine. The left eye of Heru was injurec{ when the Ntoro ((God) Heru battled the
Ntoro (God) sct. ]t was Tchuti a!ong with the Ntorot (Godcless) ﬁct Hcru who healed the eye.

The left eye of Heru is the Moon while the right eye is the Sun. When the Moon goes from full, to
half, to crescent, to New Moon, the Moon (eye) is being ‘gouged out’ or ‘injured’. When the light
returns to the Moon and it fills back in, the eye has been thealed’ or restored. The Moon reflects the
Divine light of the Aten (Sun) so that we can see in darkness. T his is T ehuti (Spokesperson)
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relqecting the Divine |llumination of Ra and Rait to us so that we can ‘see’ our way througlw blindness’

(ignorance) and make the Proper/wise decision which is in l’marmong with Divine Order.

Moreover, the gravitational PU“ of the Moon affects the rising, of tides on Asaase (Farth). The
increase in water, an increase in fullness, is akin to sPirit—-Posscssion, ‘going under. Wateris recognized

in ancient K amit and across AFuraka/AFuraitlcait (Africa) as a gateway to the \(jpiribrealm.

The Mcsscngcr Ntoro (Dcit_g) Aan, Proﬂ:cring the Egc of Heru, the Moon to | ehuti (who wears
the crescent Moon on his crown) is part of an oracular divination ritual. The Egc of Heru is the
Divination vessel throung which Tchuti, the High Priest, gazes to learn what Spirit~Forccs are

aﬂ:ccting the issue in the Phgsical world.

This symbo]ism is critical to understand because it references a functional rea]itg within the Ancestral

Re]igious Practices of our People — ancient and contemporary.

In the Akan tradition amongst the Baule sub-group of the Akan in |vory Coast,
West Afuraka/Afuraitkait (Africa), we find that the very same sacred monkey is
the assistant of the Obosomfo ([igh Friest). The oracular sculpturc shown here
is found on the shrines of Akan diviners. T he monkey is holding the divination
vessel. T his is the [ ye of Heru utilized for divination (including water-gazing) so
that the Obosomfo (Priest) can communicate with the Abosom and Nananom
Nsamanfo (Deities and [Honored Ancestral Spirits).

T he same is true in the Yoruba tradition in Nigeria in West Afuraka/Afuraitkait
(Africa). We find that the Orisha (Deitg) of Divine Wisdom Orunmila (Tehuti in Kamit) had a Pair of
twins with his wife Fcrcgunlc‘c. T he twins were male and female and were called | dun. |~ dunis the term

for monkcy‘ T he male E dun went to live on [= arth with Orunmila. Because of his appearance, he lived
amongst the animal ‘(ingdom. The male | dun became a Priest of H:a (High Priest). The male |~ dun
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holds the OPon ]Fa (divination trag) while the female [~ dun (Odu, Maat) holds the sacred calabash of
existence ]gba ]wa Odu

We thus have the sacred monkcg bcing an assistant to the Dcitg of Divine Wisdom in Yoruba, a
sacred monkcg bcing, an assistant to the High Friest who invokes the Deity of Divine Wisdomin Akan
and the sacred monkcg bcing an assistant to the Dcity of Wisdom, who is the High Priest ~ T chuti~

in K amit. T his is the same Ancestra] Religion ~ the unbroken Ii\zing tradition ~with the same Deities.

Ohne of the titles of the monkcg Aan (Anan) is UP Maa Uudgc Maa), however his Primarg title is
Maa. Maa is the counterpart of Maat. Thcg rcgu]ate Divine | aw and Balance in (reation.

|n the papyrus of Hunc{:cr, we sece that Maat, the [Temale Deity of Divine |_aw and Balance is sitting

atop the equilibrium point on the Makhait - scales of Divine Balance. T he deceased person’s heartis

being weighcd against the feather of Maat to sece ifitis ]ight enough (not weightccl down I:)g disorder)
to balance out the feather. ]F it does balance out 1Ccather, the sPirit of the person can pass on to the

Ancestral realm to live in peace (aftera subscquent trial with the Dcit}j Maa).

In the papyrus of Ani, we find that it is the male Deitg Maa also called uP Maa and Aan, in the form

of his sacred animal totem, the monkeg, who sits atop the cquilibr‘ium point on the scales:
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In the late Perioc{ papyrus and in the T omb of Pa Ncntwg below we also see the Ntoro Maa in the

form of uP Maa working in concert with T ehuti and sitting atop the scales on the equilibrium point:

e

j
[

What s imPortant to understand is that the role of Maa in divination and his role in ( reation in relation
to | ehuti as demonstrated in the Nefer Kenpet stela can on|3 be understood in our Anccstral

Kcligious context. [ his is because we have a //'\//hg tradition.

In the Akan tradition, we have not on]y the cosmo]ogica] and ritual manifestation but also the linguistic

evidence:

K amiti and Akan terms:

Ka - Soul/Divine (_onsciousness Kara (Kra) - SOU]/DiViHC (_onsciousness
Ba- Spirit/Divine Living Ener53 Para (Bra) — SPirit/Divine Living Energg
Maa - Divine | aw Mmara (Mmra) - Divine | aw

40



Aswe can see the terms for SOul (Divine Consciousness), Spirit and| aware the same terms in K amit
as theg are in Akan. T he ‘ara’ added to the roots of each term in Akan functions as an cmphatic
Particlc (like an exclamation Point). An examPle being ba’ meaning ‘come’ and the emplﬂatic version

bara (bra) meaning ‘comell’. Jtis exc]amatorg.

This is key to understand because while the Male and [Temale [Forces of Divine Wisdom are T ehuti
and Seshat, those who are Spokespersons for the Supreme PBeing, their Divine declarations arc
codified into | aw by the Male and [Temale Deities of Divine | aw and PBalance. The Ntoro and
Ntorot of Divine | aw and PBalance are Maa and Maat.

The term mmara (maa - ra) meaning daw’ in Akan is the same term maa meaning Jaw’ in K amit. T|1i5 is
Prccisclﬂ whg the monkcy holding the divination bowl for the Obosomfo (High Fricst - rcPrcscntativc
oFTchuti} in Akan is named Nlmara. |n the Baulc dialect it can also be Pronounccd Mbara.

(T he word mmara in the Asante Akan dialect is also Pronouncecl mbara in the Akwamu Akan dialect).

Maa and Variations of Mmara (Mbara/Maa)

7 his is the exact same Deity with the exact same name executing the exact same function in both

cultures ~ ancient and contcmpora/y.

[tis also very imPortant to understand that the Akan Ancestral Ke!igion maintained in the blood-circles

of Al(an People in North america for over 300 years is called Hoodoo.

Jn the Hoodoo Rcligion, we continue to have this Mmara (Maa) sculPturc/mcigurc (typica“g wood, clag
or Fabn’c) on our shrines next to or holding our vessels of divination (adcbisa) which includes water-

gazing ~ Pcering into the gateway (watcr) to the 5Pirit-rea|m for direction from our Abosom and
Nananom Nsamanfo (Deities and onored Ancestral Spirits}.
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We know exact|3 who Maa and Maat are, for we communicate clircctly with them via sPirit—Possession

and sPirit~communication (inclucling divination) on a rcgular basis. We know the distinctions between

Maa and T ehuti, Maat and Seshat.

T he variants of the Baboon with the vessel as well as the vessel containing the E}je of Hcru confirms the clivinatorg function.

[Cgyptologists and Plack scholars who follow white egyptologists often make the mistake of assuming
that the baboon represents only T ehuti in these representations in papyri. While T ehuti can use the
baboon as an animal totem (akyeneboa), in these specific instances we are dealing with two different
Ntorou (Deities) ~ T ehuti and Maa. We invoke them by the same names, for the same ritual functions

today in West Afuraka/Afuraitkait (Africa) and in North

america in Hoodoo lust as our Ancestresses and
v

—t 2L
}m;k [U—Ull Ancestors did thousands of years ago in K hanit and

HOODOO PEOPLE K amit.

AFURAKANU/AFURAITKAITNUT (AFRICANS) IN NORTH AMERICA

AKAN CUSTODIANS OF HOODOO FROM ANCIENT HOODOG/UDUNU LAND (KHANTT/NUBLA)

We address the cosmologica] functions of the Male
Deitg Maa in re!ationship to the Female Deitg Maat in
our 5~Par‘t b]ogta”(radio series which can be found on our

3outube.com/oclwiramco channel.

©COP3rig]1t }39 QOdwirafo Kwesi Ra Nehem Ptah
A‘(han, 13017 (2.017) e www.odwirafo.com

'ODWIRAFO KWESI RA NEHEM PTAH AKHAN

See our related book: HOODOQO FEOFLE A{:uralcanu/AFurait]caitnut (Amcricans) in Nort]'l America ~
Akan Custodians of Hoodoo from Ancient Hoodoo/Uc]unu Land (Khanit/Nubia)
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MAA: Male Ntoro (Dcity) of Divine Law and ba]ancc - Scn'cs

We examine the nature, identity and function of Maa in our grounc{breaking 5-part series. See the videos from

our 5~Part blogtalkraclio series on our 9outu})c channel: www4qoutubccom/odwiraFo . Orc{er our 28 books for

detailed information from our I\””]OMA — Fublications page on our website: www.odwirafo.com
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Maat and Maa: Amaowia and Amaosu ~ Deities of Divine |_aw and Balancc in Kamit and Akan
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Appendix 2: Hwehwemudua —~ Divining Rod

»hwifo, ohwefd, pl. ‘a-,.[con. me hwéfo] nhwehwe-mii, inf. investigation, exa-
Looker ; overseer, superintendent, survey- mination, tnquiry; emni ghw., it is
or, inspector, director; officer. Josh. o . .

3,2; pedagogue, child-tender; warden ; e-dud, pl. o, (pr. 45. 991—1021) 1. plant,
guardian ; curator, trustee; keeper, con- tree, shrub, — 2. stem or stalk of a

servaior, preserver; herdsman, shepherd; plant or ita leaf or fruit. — 3. wood;

, : . ruler Diece of wood. pr. 994 ; something made
pasior, parvow, ourats, Sishop; 3 of wood. pr.1014. — A. stick, pole;

chief; cf . ognanhwefo, aselo-so-hwefo. —
i

The symbo] on the left is an Akan ac‘]fnl(ra symbol called hwchwcmuclua. Thc term dua means ‘stick or
rod’, while mu means ‘within’. As shown, hwe (hwchwc) means to ook, examine intcnsivclg’.
chhwcmudua is the rod or stick used to look, examine fntensivc/ﬂ within. T hisis a divinfng rod. [tis an
ancient form of adcbisa, divination, born of the hwe G1Wa, fwa) function of Tcl—ruti and 565[131:. A title
of Tc]'mti is thus ch{:o in Akan - ‘insPector, surveyor’ and ‘diviner’ in the ritual context. | he image
next to hwehwemudua is from the ancient rock art of Tassili N Ajjcr in North Afuraka/Afuraitkait
(Africa). T his rock art, west of the HaPi (Ni!e) river, is 12,000 years old. T he next image is that of a
man in ] amit with the mer stick used as a hoe, ti”ing the soil. T he term ‘mer also means ‘water and is a
title of the HaPi river when it inundates (swe”s) and floods (buries) the land. T he mer instrument was
not O”IH used to till, but also to locate water. |t is a divinatory instrument. |n the same fashion the bow
used bﬂ hunters, as in the | assili art, is also a c]ivinatory instrument. All hunters, obofo in Akan, must

learn ruclimentary forms of divination. | his is part of the ritual connected to divining the spirits of the

forest and the land. The same is true of a‘cua{:o or farmers. The form of divination exprcssecl bg

hwehwemudua, the divining rod, is Popularlg called clowsing. Je replicatcs the c{ivining; Habui bird.

Dowsing continues to be utilized todag as a form of divination
within Hoodoo - Akan Ancestral Kcligion in North America.
The whites and their ogspring attemptecl to mimic this ancient
Practice millennia later as shown in the image of the european

above holding a ‘clowsing’ stick.

\isit our NHOMA - Fub]ications page to download the free e-book

versions and to obtain the soft-cover versions of our 28 books: www.odwiramco.com/nhoma.html
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