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accordance with The Chicago Manual of Style (16™ ed.), 11.59 and 14.261.

Here and throughout the dissertation, two different conventions will be followed for the
representation of Latin semi-vowels. In the case of ancient texts and their titles, for the sake
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INTRODUCTION

1 Contemporary Context

Any survey of the contemporary ecclesial landscape would reveal that a
considerable number of the challenges facing the Christian churches at the dawn of the third
millennium have to do with ordained ministry. While these challenges cut across
denominational boundaries, they have been felt most acutely in the Roman Catholic
Church. Beginning in the mid-twentieth century, a sharp decline in the number of
presbyters' and seminarians in Western industrialized societies has not only put enormous
strain on existing institutions, but generated vigorous discussion of the sustainability of the
traditional model of presbyteral life and ministry, including the discipline of lifelong
celibacy for the Latin Church. Partly in response to the vocations crisis, and partly in
response to the call of the Second Vatican Council for all Catholics to live out their
baptismal vocation more fully, local communities virtually everywhere in the world have
seen an explosive growth of lay ministries. Moreover, Paul VI's restoration of the
permanent diaconate in 1972 has required an additional redistribution of ministerial roles.
As lay people and permanent deacons have taken on many of the tasks previously reserved
to them, presbyters have engaged in much soul-searching regarding their specific "identity"

within the church.? In North America and Western Europe, the post-conciliar period has

'For the sake of clarity, this dissertation will use the English word "presbyter" as a ministerial title
(=mpeaPiTepog, presbyter) and the word "priest" as a theological title (= tepelg, sacerdos) which can apply
to bishops, presbyters, or both orders taken together. Likewise, "presbyterate" = presbyterium and "priesthood"
= sacerdotium. In quoted text, translations of these titles will be modified if necessary to maintain the desired
precision; such clarifications will always be enclosed in brackets.

% "There is no question that the priestly office and the priest's own understanding of his office are in
a period of great transition. The Tridentine image still survives, of course, but it is no longer taken for granted
and, indeed, is even challenged by many. Yet no new image has acquired clear enough outlines to take its
place.” M. Edmund Hussey, "What Is a Priest?" in American Catholic Identity (Kansas City, Mo.: Sheed &
Ward, 1994), 100.
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been marked by increasing calls for greater participation by lay persons in the exercise of
ecclesial governance. Rome has found itself increasingly isolated in the midst of ongoing
debates among and within the churches on the question of the ordination of women. Finally,
at the turn of the millennium, the sexual abuse crisis has shaken to its foundations the
credibility of the hierarchy in many parts of the world.

Although social and cultural forces are frequently pointed to as the underlying
causes of the challenges enumerated above, it should not be forgotten that intense
theological debates have followed, accompanied, or in some cases contributed to them.?
Disappointingly, these debates have led to an increasing degree of polarization, to the point
that consensus on the theology of ministry—both within the Catholic Church and
ecumenically—seems today more elusive than ever. It is particularly evident that there is
a wide gulf between the pronouncements of the Roman magisterium on the ministerial

priesthood and the directions taken by the academic theological community.

2 Statement of the Problem

One of the focal points of contemporary theological controversy has been the
implications of using the Latin phrase in persona Christi ("in the person of Christ") to
characterize the role of ordained priests. From the thirteenth century onward, and most
importantly in the theology of Thomas Aquinas (1225-1274 CE), this phrase has acquired
a specific meaning. To say that a priest consecrates the Eucharist in persona Christi means

that Christ is the principal agent of the action, while the priest acts as a voluntary instrument

3 "Priesthood and ministry have been a focus of concern and debate in the Roman Catholic Church
more or less continuously since Vatican II (1962-65)." Daniel Donovan, What Are They Saying About the
Ministerial Priesthood? (New York: Paulist Press, 1992), 1.
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of Christ. In order to become substantially present in the consecrated bread and wine, Christ
must be represented by an ordained priest—a bishop or presbyter—who recites the words
of the institution narrative (taken from the Last Supper accounts in the New Testament).
Priestly ordination is the only means by which a person can acquire the capacity to act in
persona Christi; and in Thomistic theology this capacity is seen as the very essence of
priesthood. The concept of in persona Christi constitutes a powerful theological
justification for the distinction between clergy and laity, and thus for the existence of the
ecclesiastical hierarchy.

As will be explained in more detail below (Chapter 1), the Roman magisterium has
appealed to in persona Christi theology* with increasing frequency and forcefulness in
order to address the post-conciliar crisis in priestly identity, and to fend off any perceived
attacks upon the classic doctrine of priesthood.” In employing this strategy, the magisterium
has used in persona Christi axiomatically, with little concern to show the basis of this
theology in the ancient tradition of the church. When appeal is made at all to the fathers of
the church on this point in magisterial documents, it is usually implied that there existed a

consensus patrum ("consensus of the fathers [of the church]"),® but this is not demonstrated.

*The expression "in persona Christi theology" will be used in the present dissertation to refer to the
Roman Catholic doctrine that some actions of ordained priests can be directly attributed to Christ as their
principal agent. (Cf. Catechism of the Catholic Church 1348.)

The term "classic" will be used as a neutral way of designating what came to be considered, in the
wake of the Council of Trent, as most distinctively Roman Catholic in the theology inherited from the
medieval Western church.

®The concept of the consensus patrum as a normative hermeneutical principle was established at the
Council of Trent, Session IV (8 Apr. 1546), "Second Decree: Acceptance of the Latin Vulgate Edition of the
Bible; Rule on the Manner of Interpreting Sacred Scripture etc.," in Decrees of the Ecumenical Councils,
vol. 2, Trent to Vatican II (Washington, D.C.: Sheed & Ward; Georgetown University Press, 1990), 664; see
also First Vatican Council, "Dogmatic Constitution on the Catholic Faith," in DEC 2, 806.
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Almost in direct proportion to its use by the magisterium, in persona Christi
theology has come under sustained criticism by theologians and other scholars in the second
half of the twentieth century, along with other elements of the manual Scholasticism that
held sway in Catholic academic institutions before the Second Vatican Council. One of the
recurring assumptions of the critics is that in persona Christi is a scholastic innovation,
unknown in the first millennium; therefore, it does not belong to the great tradition of the
church and may be relegated to the status of a theologoumenon.

Both defenders and critics of in persona Christi theology, then, are relying on
unverified historical assumptions, which can only diminish the credibility of their
arguments. To label in persona Christi theology as either "traditional" or "non-traditional,"
one would need first to establish, on historical grounds, whether antecedents to it can be
found in the documentary sources of the patristic era. To date, however, the required
research has not been carried out.

Although earlier historical research (to be discussed below, in Chapter 2) has shown
that the phrase in persona Christi itself did not acquire its strong, sacramental meaning
(with respect to the eucharistic consecration) until the thirteenth century,” it has not
demonstrated that the idea expressed by that phrase was absent from the earlier tradition.
Could there have been antecedents to this theology in the patristic period? Despite the
prodigious volume of research on the history and theology of ordained ministry in the last

century, this specific question remains largely unexplored.

! Marliangeas ascribes the decisive innovation to the thirteenth-century Dominican, Guerric de Saint-
Quentin, a teacher of Albert the Great. Bernard-Dominique Marliangeas, Clés pour une théologie du ministere:
In persona Christi, in persona Ecclesiae, Théologie historique 51 (Paris: Beauchesne, 1978), 68—69.



3 Objectives

The goal of the present dissertation is to provide a thorough answer to the question
of the existence of historical antecedents to in persona Christi theology. By "antecedent"
is meant an idea that bears enough similarity in content with its later counterpart (while
admitting differences in formulation) that the latter may be considered a logical
development of the former. In our case the essential content of in persona Christi theology
is sacerdotal representation-of-Christ: that is, the belief that ordained priests of the church
have the capacity to make the living Christ present in unique ways. The identification of a
plurality of antecedents—from a significant variety of time periods and cultural
contexts—would sufficiently disprove the claim made by critics of in persona Christi that
it is a scholastic innovation with no firm basis in ancient Christian tradition. Conversely
though, the lack of total consensus among the ancient sources, or the presence of alternative
theologies of representation, would make it more problematic for the magisterium to

continue to use in persona Christi language axiomatically.

4 Research Hypothesis

Itis expected that the research will yield substantial evidence in the ancient tradition
for the notion of sacerdotal representation-of-Christ; not enough, though, to warrant the
status of a consensus patrum. For those who accept the authoritative status of patristic

writings for theology today,® the existence of such evidence would suggest that the

$Second Vatican Council, "Dogmatic Constitution on Divine Revelation Dei Verbum," in Walter J.
Abbott, gen. ed., Joseph Gallagher, ed. and trans., The Documents of Vatican Il (Piscataway, NJ: New
Century, 1966), hereafter cited as DV, no. 8; cf. no. 23. "The fathers are thus witnesses and guarantors of an
authentic Catholic tradition, and hence their authority in theological questions has been very great and always
remains so. When it has been necessary to denounce the deviation of certain schools of thought, the church
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presuppositions of many current theological perspectives on the nature of the ordained
ministry may need to be re-evaluated. It is hoped that uncovering this evidence will make
a modest contribution toward renewing the terms of the dialogue between the magisterium
and the theological community, and open up fresh avenues for ecumenical discussion

regarding the ministries of the church.

5 Methodological Approach

The fundamental methodological stance of this dissertation will be what Lonergan
calls "critical history."® By "critical" is meant the quality of being open to the inversion of
previous assumptions, should the weight of evidence require it. (Such inversion would be
the case if, for instance, a preponderant number of documentary sources were found to be
completely silent on the question of the relation of the priest to Christ.) The term "history"
signifies that established principles of historical research will be followed, including
attentiveness to the original context of primary source material. It also means that the study
will proceed diachronically, with a view to retracing the emergence of Christian thought on
sacerdotal representation-of-Christ. Placing individual sources in conversation with those
that preceded and followed them will bring out more clearly their unique insights and
contributions. Moreover, this approach will make it easier for the reader to detect possible

influences of patristic authors on one another.

has always referred to the fathers as a guarantee of truth." Congregation for Catholic Education, "Instruction
on the Study of the Fathers of the Church in the Formation of Priests," Origins 19, no. 34 (25 January
1990): 554.

BernardJ.F. Lonergan, Method in Theology (Toronto: University of Toronto Press, 1990), 185-196.
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The chosen methodological approach will require prescinding from a priori
judgments concerning the relative value of a given source's contribution. All sources will
be approached as having equal value, and will be treated as dispassionately as possible. It
will also require prescinding from the issue of the legitimacy of particular appropriations
of the patristic witness by later authors, whether medieval or modern. To avoid the danger
of reading later interpretations back into the early sources, precise hermeneutical criteria

will have to be elaborated. This will be done in Chapter 2.

6 Structure of the Dissertation

In Chapter 1, an examination of the recent use of in persona Christi in Roman
Catholic teaching and theology will be carried out. The claim made above—that the
twentieth-century magisterium has used in persona Christi in an axiomatic way—will be
substantiated by means of an anaysis of selected official documents authored by Pius XI,
Pius XII, the Second Vatican Council, the Synod of Bishops, the Sacred Congregation for
the Doctrine of the Faith, and John Paul II. The main contemporary critiques of in persona
Christi will be outlined, and grouped into four typical positions.

After an overview of the state of the question in contemporary scholarship, Chapter
2 will establish precise methodological criteria. As this is an historical study, it will be
necessary to begin by determining its chronological boundaries: Only sources that
originated in the period from 200 CE to 750 CE will be included; but the necessity of
excluding earlier sources will be explained. Some general criteria for selecting sources will
be given, followed by lexicographical parameters, that is, the specific Greek and Latin

keywords that will be used to locate pertinent passages in the literature. The chapter
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concludes with a presentation of the three analytical criteria which will be used to arrive at
a theological judgment of whether a given source contains antecedents to in persona Christi
theology.

The analysis of primary sources begins in Chapter 3, with liturgical texts pertaining
to the ordained ministry. The body of literature known as the ancient church orders is
treated first, followed by the rites of ordination from Egypt, Rome, Gaul, Spain, Byzantium,
and Georgia. It will be seen that, with a few exceptions, the liturgical sources are largely
silent on the question of sacerdotal representation-of-Christ.

In Chapter 4 the focus of the study shifts to the theological sources, namely, a series
of nineteen patristic authors ranging from Tertullian to John Damascene. These authors'
writings contain a rich and varied theology of priesthood and priestly representation,
including genuine antecedents of in persona Christi theology. An attempt will be made to
discern patterns and currents of thought among these authors.

The concluding chapter summarizes the findings of Chapters 3 and 4; answers the
outstanding question of which patristic authors may have had an immediate influence on
Thomas Aquinas's theology of sacerdotal representation-of-Christ; responds to the four
critical positions identified in Chapter 1 on the basis of the patristic evidence; reviews the
magisterium's use of use of in persona Christi language; and suggests avenues for further

study.



CHAPTER 1
THE USE OF "IN PERSONA CHRISTI" IN CATHOLIC TEACHING AND
THEOLOGY
1 Representation of Christ as a Feature of the Theology of Ministry in General
The idea of representation of Christ is a prominent feature in the construction of
most theologies of ordained ministry.' It is closely related to the themes of election and
mission, as it is natural to assume that one who is chosen and sent to accomplish such an
important task as bringing in the harvest of the Reign of God will in some way resemble or
share some qualities with the "Lord of the harvest” (Matt. 9:38 RSV).? Much of the
language used by New Testament authors to express the nature of Christian ministry
strongly suggests that ministers represent God or Christ in a unique and specific way. For
example, Paul asserts that he and his co-workers "are ambassadors for Christ, God making
his appeal through us" (2 Cor. 5:20). There exists a concurrence, or even a relation of
identity, between the words and actions of ministers and those of God/Christ: "whatever
you bind on earth shall be bound in heaven, and whatever you loose on earth shall be loosed
in heaven" (Matt. 18:18).
It is important to note from the outset that representation, in this strong theological
sense, implies something more than artistic depiction. The church's ministers are not merely
reminders or signposts of the Risen Lord; rather, he is in some way making himself and his

own ministry positively present to believers, in and through those ministers: "we are the

! As Christ chose and sent the apostles, Christ continues through the Holy Spirit to choose and call
persons into the ordained ministry. As heralds and ambassadors, ordained ministers are representatives of
Jesus Christ to the community, and proclaim his message of reconciliation." Faith and Order, Baptism,
Eucharist and Ministry, Faith and Order Paper no. 111 (Geneva: WCC, 1982), 21.

ZAll subsequent scriptural quotations in English are taken from the Revised Standard Version.
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aroma of Christ for God among those who are being saved and among those who are
perishing" (2 Cor. 2:15).

Although every authentic act of ministry in the church may arguably be said to
"represent Christ," the Western Christian tradition has come to focus on the sacramental
actions of ordained ministers—and especially the act of presiding’ over the Eucharist*—as
pre-eminent instances of such representation. In a similar development, Christians came to
adopt sacerdotal terminology to interpret the ministry of those who "offer to [God] the holy
gifts of [God's] church."® By the fourth century, sacerdotal titles were used universally for
both bishops and presbyters.®

As stated above (Introduction), the subject of this dissertation is sacerdotal
representation-of-Christ, i.e. the unique and specific symbolic capacity which, according
to catholic tradition, is actively exercised in the church by bishops and presbyters. That
deacons and other ordained or unordained ministers such as abbots and abbesses, as well

as secular rulers, are excluded from consideration is not meant to suggest that these were

3 "The president” is the earliest title for the leader of eucharistic worship, used by Justin Martyr in
1 Apol. 65.1. Charles Munier, ed. and trans., Saint Justin: Apologie pour les chrétiens: Edition et traduction,
Paradosis 39 (Fribourg: Editions universitaires, 1995). Subsequent citations of / Apol. refer to this edition. See
also Ronald C. D. Jasper and Geoffrey J. Cuming, eds. and trans., Prayers of the Eucharist: Early and
Reformed, 3d rev. ed. (Collegeville, MN: Liturgical Press, 1990), 26.

* The earliest occurrence of the substantive edxopLoTia as a designation for the Lord's Supper is in
the Letters of Ignatius of Antioch: Philad. 4.1; Smyrn. 7.1; 8.1; in Michael W. Holmes, ed. and trans., The
Apostolic Fathers: Greek Texts and English Translations, updated ed. (Grand Rapids, Mich.: Baker Books,
1999). Subsequent citations of the original refer to this edition. See also Lettres; Martyre de Polycarpe, 4th
ed., ed. and trans. Pierre-Thomas Camelot, Sources chrétiennes 10 (Paris: Cerf, 1969), 122n4.

5 "offer[unt] dona sancta ecclesiae tuae." Trad. ap. 69.12-13, in Erik Tidner, ed., Didascaliae
apostolorum, Canonum ecclesiasticorum, Traditionis apostolicae versiones latinae, Texte und
Untersuchungen zur Geschichte der altchristlichen Literatur, vol. 75 (Berlin: Akademie, 1963). Subsequent
citations of the Latin version of Trad. ap. refer to this edition.

®Hervé Legrand, "Sacerdoce ministériel," in Dictionnaire critique de théologie, gen. ed. Jean-Yves
Lacoste (Paris: PUF, 1998), 1040.
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not also considered in Christian literature to "represent Christ," in their own specific way.’
Butin the Roman Catholic doctrinal tradition, a distinction is made between the "ministerial
priesthood" of bishops and presbyters, on the one hand, and the "common priesthood" of
all the faithful, on the other. The Second Vatican Council teaches in Lumen gentium 10 that
these two modes of participation in the one priesthood of Christ "differ in essence and not
only in degree."® Each of these two distinct forms of sharing in Christ's priesthood, then,

gives rise to a distinctive form of representation-of-Christ.

2 The Use of the Phrase in persona Christi in Roman Catholic Theology

In recent centuries, official Roman Catholic theology has used the phrase in persona
Christi as a succinct formulation and summary of the idea of sacerdotal representation-of-
Christ (see Catechism of the Catholic Church 875; 1348; 1548).° This phrase is generally
associated with Thomistic theology, since Thomas Aquinas was its most systematic and
influential proponent.' In the context of Thomas's sacramental theology, acting in persona

Christi is the highest form of representation, as well as the most intimate form of

" The Rule of Benedict (chap. 2 and 63) says that the abbot "holds the place of Christ" (vices Christi
agere creditur) in the monastery. Feminine versions of the Rule composed in the medieval period simply
substitute "abbatissa" for "abbas."

8nessentia et non gradu tantum differant." The expression originated with Pius XII, in his " Allocution
Magnificate Dominum to the Cardinals and Bishops Gathered for the Proclamation of the New Liturgical Feast
of Mary Queen of Heaven and Earth by the Sovereign Pontiff in the Vatican Basilica (2 Nov. 1954)," Acta
Apostolicae Sedis 46 (1954): 669. For a lucid, basic explanation of its meaning, see Aloys Grillmeier, "Chapter
I: The People of God," trans. Kevin Smyth, in Commentary on the Documents of Vatican II, vol. 1,
Constitution on the Sacred Liturgy;, Decree on the instruments of social communication; Dogmatic
Constitution on the Church; Decree on Eastern Catholic Churches (Freiburg: Herder & Herder, 1967), 158.

? Catholic Church, Catechism of the Catholic Church (Ottawa: CCCB, 2000), 346-47.

'OHis clearest definition is given in ST, III* q. 82 a. 1 co.: "Such is the dignity of [the Eucharist] that
it is effected only as in the person of Christ. Now whoever performs an act in another's stead [in persona
alterius] must do so through the power of that other. As a baptized person is granted by Christ the power of
receiving this sacrament, so on a priest at his ordination is conferred the power of consecrating in the person
of Christ [in persona Christi]." In Holy Communion (3a. 79-83), vol. 59 of Summa Theologiae, ed. and trans.
Thomas Gilby (Cambridge, U.K.: Blackriars, 1975). Subsequent citations of ST refer to the Blackfriars edition.
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instrumentality. Thomas used the concept of in persona Christi to signify that it is Christ
in person, and not the priest as a merely human agent, who brings the sacrament of the
Eucharist into being.'' It is in this sense that the phrase was adopted by the Catholic
magisterium, as can be seen in this assertion of the Council of Florence (1439): "The form
of this sacrament [i.e. the Eucharist] [is] the words of the Saviour with which he effected
this sacrament. A priest speaking in the person of Christ effects this sacrament.""

In persona Christi theology belongs to a constellation of principles that undergirded
the medieval Western sacramental system. However, that specific phrase has never entered
into the formulation of any dogmatic definition."* Nor, to this author's knowledge, has it
ever been incorporated verbatim into a liturgical text—up to and including the documents
of the current Roman rites of ordination, even though these make explicit reference to the
key teachings of the Second Vatican Council on the ordained ministry."

In the teachings of the twentieth-century popes, and that of the Second Vatican

Council, in persona Christi theology has been treated as axiomatic—by which term is

" Hervé Legrand, "Les ministéres de I’Eglise locale," in Dogmatique 2, vol. 3 of Initiation a la
pratique de la théologie, ed. Bernard Lauret and Francois Refoulé (Paris: Cerf, 1983), 240.

2 "Forma huius sacramenti [Eucharistie] sunt verba Salvatoris, quibus hoc confecit sacramentum;
sacerdos enim in persona Christi loquens hoc conficit sacramentum." Council of Florence, "Bull Exsultate Deo
on Union with the Armenians [22 Nov. 1439]," in Norman P. Tanner, ed. and trans., Decrees of the
Ecumenical Councils, vol. 1 (hereafter cited as DEC I), Nicaea I to Lateran V (Washington, D.C.: Sheed &
Ward; Georgetown University Press, 1990), 546.

13"To affirm that the priests of the New Covenant act 'in the Person of Christ' is part of the Church's
ordinary Magisterium." Our Sunday Visitor's Encyclopedia of Catholic Doctrine, s.v. "In persona Christi
capitis.”

4 The current (editio typica altera, 1990) Roman rites of ordination do include ample use of
represenational language to characterize the relationship of priests (the bishop and his presbyters) to the person
of Christ. Most of this language, however, is contained in the newly composed homilies that precede the
ordination proper, e.g.: "In the Bishop surrounded by his [presbyters], our Lord Jesus Christ himself, having
become High Priest for ever, is present among you. For, through the ministry of the Bishop, Christ himself
never fails to proclaim the Gospel and to administer the sacraments of faith to those who believe." Catholic
Church, Rites of Ordination of a Bishop, of Priests, and of Deacons (Washington, D.C.: United States
Conference of Catholic Bishops, 2003), 17.
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meant that very rarely, if at all, do these magisterial documents attempt to justify the use
of in persona Christi language by citations of previous councils, popes, theologians—or
even of Thomas Aquinas. To demonstrate this axiomatic status of in persona Christi, we
will now follow the thread of in persona Christi and related expressions (e.g. Christi
personam gerere, vices gerere) in successive official documents pertaining to the
priesthood. The main landmarks of this doctrinal development are to be found in the
documents of Pius XI, Pius XII, the Second Vatican Council, the Synod of Bishops (1971),
the Sacred Congregation for the Doctrine of the Faith (Inter insigniores) and John Paul II.
2.1 Pius XI

In Pius XI's encyclical Ad Catholici sacerdotii,"> whose main preoccupation is to
stress the need for serious moral and spiritual formation in seminarians in a historical
context marked by increasing secularization, the priesthood of ordained ministers is
explicated entirely in relation to Christ.'® The expression gerere personam [Christi] is used
to support and explain the expression alter Christus'’—a traditional, but ambiguous,
priestly title. The ambiguity comes from the fact that this expression's extension is not
restricted to actions that require ordination; for instance, the pope uses it also in contexts

where priests are being exhorted to lead holy lives,'® in which case there is no reason to

15 Pius XI, "Encyclical Letter Ad catholici Sacerdotii (20 Dec. 1935)," Acta Apostolicae Sedis 28
(1936): 5-53. ET in Pierre Veuillot, ed., The Catholic Priesthood According to the Teaching of the Church,
vol. 1, Pa(aal documents from Pius X to Pius XII, trans. John A. O’Flynn (Dublin: M.H. Gill, 1957), 198-246.

6 "[I]1 discorso arriva al sacerdozio cristiano e lo spiega unicamente e totalmente con il riferimento
a Gesu Cristo: il sacerdote & ministro di Cristo." Giuseppe Rambaldi, "‘Alter-Christus,” ‘in persona Christi,’
‘personam Christi gerere’: tali e simili espressioni nel magistero da Pio XI al Vaticano II e il loro riferimento
al carattere," in Carisma Permanente del Sacerdocio Ministerial, Teologia del sacerdocio 5 (Burgos: Ediciones
Aldecoa, 1973), 218-19.

7 The priest is, as we are accustomed to say with good reason, 'another Christ,' because in some
way he represents the person of Christ [cum eius gerat personam]: 'As the Father hath sent me, I also send
you." Pius XI, "Ad catholici sacerdotii," in Veuillot, Catholic Priesthood, 1:204.

18 Rambaldi, "Alter-Christus, in persona Christi," 220n14.
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suppose that the same kind of representation-of-Christ could not be ascribed to any holy
Christian. The former expression is more precise, in that it qualifies actions that are
properly priestly. The pope's use of gerere personam certainly suggests that the actions of
a priest engage Christ and his authority more than do the actions of other members of the
Church.

But it is to be observed that Pius XI does not consider his assertion—that the priest
represents the person of Christ—as requiring any kind of demonstration: a single scriptural
locus, John 20:21, is cited; there follows an extended citation of the Council of Trent's
doctrine on the sacrifice of the Mass, according to which it is the same Victim who offers
himself now in the Mass—through the ministry of priests—who once offered himself on
the cross." Neither the gospel verse cited nor the Tridentine text, however, actually use the
expression in question. These authorities do provide warrant for the idea that Christ is
present through the actions of his ministers, but they cannot, on their own, resolve the issue
of the specific mode of that presence.

2.2 Pius XII

Pius X1II's landmark encyclical Mediator Dei* is the first papal document devoted

entirely to the liturgy. It is clearly meant as an official response to the growing influence

of the Liturgical Movement. The leading figures of this movement were dissatisfied with

1 "Una enim eademque est hostia, idem nunc offerens sacerdotum ministerio, qui se ipsum tunc in
cruce obtulit, sola offerendi ratione diversa." Council of Trent, Session 22 (17 Sept. 1562), "Teaching and
Canons on the Most Holy Sacrifice of the Mass," ch. 2, in Norman P. Tanner, ed. and trans., Decrees of the
Ecumenical Councils, vol. 2 (hereafter cited as DEC 2), Trent to Vatican Il (Washington, D.C.: Sheed &
Ward; Georgetown University Press, 1990), 733.

20pius XII, "Encyclical Letter Mediator Dei on the Sacred Liturgy (20 Nov. 1947)," Acta Apostolicae
Sedis 39 (1947): 521-95. Subsequent citations refer to the ET in Gerald Ellard, ed., On the Sacred Liturgy:
Encyclical Letter Mediator Dei (Nov. 20, 1947) of Pope Pius XII, Rev. ed., trans. John A. O’Flynn (New York:
America Press, 1961), hereafter cited as MD followed by the paragraph number.
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the centuries-old understanding that the celebration of the Roman liturgy—and in particular
of the Mass—was an action of the priest alone at which the laity assisted as non-essential,
purely passive spectators. The more ancient idea that the liturgy was an action of the whole
Ecclesia was brought forward by theologians and liturgical scholars of the early twentieth
century as representing a much fuller and pastorally fruitful understanding of the nature of
the liturgy. This proposal was embraced by Pius XII in his famous definition of the liturgy:
"The sacred liturgy is (...) in short, the worship rendered by the Mystical Body of Christ
in the entirety of its Head and members."”'

The lay members of the Mystical Body are not passive spectators; they are agents
of the liturgy in their own right. The pope readily endorses and even champions the idea
that the people "cooperate" with the priest in the liturgical action, including the offering of
the Eucharistic sacrifice. He quotes from Innocent Il and Robert Bellarmine to support this
idea.”

However, in making this argument Pius XII has in mind a specific moment in the
liturgy of the Mass, the "oblation" of Christ to God that follows the consecration. In the
Roman Canon this act is expressed in the first person plural: offerimus, which suggests a
collective subject of the offering. However, as for the "immolation," that is, the prior act by
which Christ is made present upon the altar in a victimal state, this is performed by the
priest alone, because in reciting the words of Christ at the Last Supper he takes on the

persona of Christ: "The unbloody immolation at the words of consecration, when Christ is

made present upon the altar in the state of a victim, is performed by the priest and by him

2I'MD 20.
2 MD 86.
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alone, as the representative of Christ [prout Christi personam sustinet] and not as the
representative of the faithful."* At the consecration, then, the priest acts as a representative
of Christ** and does not act as a representative of the church.

The teaching that the priest acts solely in the person of Christ at the consecration is
supported by a reference to Thomas Aquinas's explanation of how the sacrifice of the Mass
can legitimately be considered identical to the sacrifice of Calvary: "The priest is the same,
Jesus Christ, whose sacred Person His minister represents [cuius quidem sacram personam
eius administer gerit]. Now the minister, by reason of the sacerdotal consecration which he
has received, is made like to the High Priest and possesses the power of performing actions
in virtue of Christ's very person [persona ipsius Christi]."* Pius follows this with a lone
reference to John Chrysostom: "Wherefore in his priestly activity he in a certain manner
'lends his tongue, and gives his hand' to Christ."* Although the pope acknowledges multiple
modes of Christ's presence in the liturgy, he sees the confection of the Eucharist and the

sacrifice of the Mass as having an absolutely incomparable and irreducible efficacy by

> MD 92.

#A variety of verbs are used in combination with persona in Pius XII's writings on the subject of
priesthood: sustinere, agere, gerere. Occasionally two verbs are combined in a kind of hendiadys, to stress
more emphatically the uniqueness of the priest's role, e.g. "personam sustinere et agere" or "personam
sustinere et gerere." The actual expression in persona Christi is relatively infrequent in these writings (only
two instances), as is alter Christus: "'In persona Christi' nei documenti che studiamo non & usato se non due
volte, delle quali una ¢ una citazione da S. R. Bellarmino. 'Alter Christus' una sola volta." Rambaldi, "Alter-
Christus, in persona Christi," 232.

MD 69. Here the pope cites Thomas Aquinas, ST, III* q. 22 a. 4.

*MD 69. The pope's citation is to John Chrysostom, Hom. in lo. 86. However, the latter text does
not present the priest as a unique representative of Christ, but rather as an instrument of the three divine
Persons, just as the angels are: "Yet why do I mention merely priests [iepeig]? Not even an angel, or an
archangel, can effect anything with regard to what is given by God, but Father and Son and Holy Spirit direct
everything. The priest simply lends his tongue and furnishes his hand." In Commentary on Saint John the
Apostle and Evangelist: Homilies 48—88, trans. Sr. Thomas Aquinas Goggin, Fathers of the Church 41 (New
York: Fathers of the Church, 1960).
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reason of their being "actions of Christ" in a sense that is more immediate than the other
ways in which Christ acts through the Church, his Body.”

Pius XII warns that there should be no suggestion that the priest is merely a delegate
of the people. It is because the priest first represents Christ—the sole Mediator—that he can
be said to represent the people before God. His priesthood does not arise out of the
Christian community; it is conferred solely by the laying on of hands that comes from the
apostles.”® This point is made even more forcefully later in the encyclical, supported by a
quotation from Robert Bellarmine that speaks of the priest as "inferior to Christ but superior
to the people."* Sacerdotal status (ius) can in no way be attributed to the populus as such.*
Contrary to what the pope considers a gravely erroneous view being propagated by
theologians of his time, the presence and ratification of the lay faithful are not required for
a valid Eucharistic celebration: "[I]t is in no wise required that the people ratify what the
sacred minister has done.""!

In a 1954 address in the Vatican,* Pius XII sees the need once again (as he did

earlier in Mediator Dei) to refute the idea that the Eucharistic sacrifice is a "concelebration”

2T'1] valore che deriva al sacramento dall'intervento personale di chi lo amministra e di chi lo riceve
non puo confondersi con I"ex opere operato', il quale ¢ posseduto dal sacramento e dal sacrificio perché 'actio
Christi'." Rambaldi, "Alter-Christus, in persona Christi," 242.

28 "Only to the apostles, and thenceforth to those on whom their successors have imposed hands, is
granted the power of the priesthood, in virtue of which they represent the person of Jesus Christ [lesu Christi
personam sustinent] before their people, acting at the same time as representatives of their people [ipsius
populi personam gerunt] before God. This priesthood is not transmitted by heredity or human descent. It does
not emanate from the Christian community. It is not a delegation from the people. Prior to acting as
representative of the community before the throne of God, the priest is the ambassador of the divine
Redeemer." MD 40.

*MD 84.

*Ibid.

> MD 96.

2pius XII, "Magnificate Dominum". Subsequent citations refer to the ET in Pierre Veuillot, ed., The
Catholic Priesthood According to the Teaching of the Church, vol. 2, The papal documents of Pius XII
(1954-1958), trans. John A. O’Flynn (Dublin: M.H. Gill, 1964).
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between the priest and the people, to such a degree that the priest could not validly offer the
sacrifice alone, apart from the people (such as in a private Mass). Here the pope repeatedly
and insistently defends the teaching that the central act of the eucharistic celebration, i.e.
the performance of the sacrifice of the New Covenant, is the act of Christ himself, mediated
solely by the ministry of the priest celebrant.

To support this teaching, Pius XII refers to the definition of the Council of Trent*®
(also cited by Pius XI**), according to which Christ now offers himself by the ministry of
priests in an unbloody manner. He concludes from this that only the priest celebrant may
properly be said to perform the act of sacrifice: "And so the priest who celebrates, acting
as representative of Christ [personam Christi gerens], offers sacrifice and he alone; it is not
the people, it is not the clerics, it is not even priests who piously and religiously serve him
who performs the sacred rites; though all of these can and do have a certain active part in
the sacrifice."* It follows that neither the participation nor even the presence of the faithful
is absolutely necessary. If the priest alone sacrifices, then the priest can sacrifice alone.

In this address the pope also rejects as erroneous the theological opinion that the
value of a single Mass at which a hundred priests piously and religiously assist is identical
to the value of one hundred separate Masses offered by those same priests.”® To the
contrary, he argues, there are as many actions of Christ the High Priest as there are priest-

celebrants. Those who merely "hear" Mass, no matter how pious their dispositions may be,

33 Council of Trent, Session 22 (17 Sept. 1562), "Teaching and Canons on the Most Holy Sacrifice
of the Mass," ch. 2, in DEC 2, 733.

**Pius X1, "Ad Catholici Sacerdotii," 10-11.

33 Catholic Priesthood, 2:22.

36 [ T]he assertion nowadays made and given currency not only by some laity, but even by some
theologians and priests, must be rejected as erroneous, the assertion namely that the celebration of one Mass
at which one hundred priests assist with religious piety is equivalent to one hundred Masses celebrated by one
hundred priests." Catholic Priesthood, 2:23.
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in no way bear and enact the role of the self-sacrificing Christ; their role is comparable to
that of the lay faithful.’” Therefore, priests who do not actually celebrate (i.e. consecrate)
the Eucharist do nothing essentially different from the lay faithful.

The lay faithful do possess a priestly quality, as taught by the apostle Peter himself
(1 Pet. 2:9); however, it is a completely different kind (essentia) of priesthood from that of
the ordained minister who has the potestas to accomplish, in the person of Christ the High
Priest, the sacrifice of Christ himself: "[I]t must be firmly held that this 'priesthood’
common to all the faithful, profound and mysterious as it surely is, differs not only in
degree but in essence from the priesthood genuinely and properly so-called, which consists
in the power of enacting the sacrifice of Christ himself, by one who represents Christ the
sovereign priest [cum persona Summi Sacerdotis Christi geratur]."*®

Christ's becoming present and offering himself to the Father are effected through
the words of consecration, which only the priest can pronounce in the person of Christ.
Having become present and offered himself, the Victim can then—in a second, distinct
moment—be offered by the entire assembly (including both faithful and priests). These two
successive offerings must be clearly and sharply distinguished from each other, according

to Pius XII, since the first is on the level of the opus operato, whereas the second is on the

level of the opus operantis.

37 'In relation to the offering of the Eucharistic sacrifice, there are as many actions of Christ the
sovereign priest, as there are priests who celebrate, but not at all as many actions as there are priests who
piously hear the Mass of the bishop or celebrating priest; for such priests, when they are present at the Mass,
do not at all represent and act in the person of Christ [nequaquam Christi sacrificantis personam sustinent et
agunt], but are to be compared with the faithful laity who are present at the sacrifice." Catholic
Priesthood, 2:23.

38 Catholic Priesthood, 2:24. The above passage is referred to in a footnote of the Second Vatican
Council's Constitution on the Church Lumen gentium (LG) 10, although the conciliar document does not so
sharply refer to the ordained priesthood as the only one that is "genuinely and properly so called."
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In a 1956 address to participants in a congress of pastoral liturgy held in Assisi,*

Pius XII repeats even more emphatically his previous teaching on the two distinct moments
of the Eucharistic sacrifice, which must not be confused with each other: the first is the
consecration, during which Christ sacrifices and offers himself through the priest who bears
and carries out his role; the second is the offering of Christ by the assembly (priests and

).% For the first moment, the words of the Institution Narrative are

people acting together
absolutely essential, because action in the person of Christ cannot be a purely interior
matter; it cannot be confined to the priest's intention; it must be manifested exteriorly by

concrete actions and words.*!

It is true that in the second moment the priest acts in the
person of the faithful, acts in the name of the Church or represents the Church; but in the
first moment, he acts only in the person of Christ the head. The consecration cannot be
attributed in the same mode or the same sense to both Christ the Head and the Church his
Body.*

The use of representational terminology by Pius XII has the cumulative effect of

signifying that through ordination a priest acquires a likeness to Christ the High Priest that

is not granted by the sacraments of Christian initiation.* This unique likeness to Christ is

¥ Pius XII, "Allocution Vous nous avez to the Cardinals, Archbishops, Bishops and other Prelates,
Priests, and Religious Gathered for the International Congress of Pastoral Liturgy in Assisi (22 Sept. 1956),"
Acta Apostolicae Sedis 48 (1956): 711-25. English translation in Catholic Priesthood, 2:130—48.

40 "Quand la consécration est achevée, l'oblatio hostiae super altare positae' peut €tre faite et est faite
par le prétre célébrant, par 'Eglise, par les autres prétres, par chaque fidele. Mais cette action n'est pas 'actio
ipsius Christi per sacerdotem ipsius personam sustinentem et gerentem'. En réalité l'action du prétre
consacrant est celle méme du Christ, qui agit par son ministre." Pius XII, "Vous nous avez," 717.

La question décisive (pour la concélébration, comme pour la Messe d'un prétre unique) n'est pas
de savoir quel fruit I'ame en retire, mais quelle est la nature de l'acte qui est posé: le prétre, comme ministre
du Christ, fait-il ou non 1"actio Christi se ipsum sacrificantis et offerentis'. (...) Cela ne se vérifie pas, quand
le prétre ne prononce pas sur le pain et le vin les paroles du Seigneur: 'Ceci est mon Corps', 'Ceci est mon
Sang'." Pius XII, "Vous nous avez," 718.

42 Rambaldi, "Alter-Christus, in persona Christi," 245.

4 Rambaldi, "Alter-Christus, in persona Christi," 251.
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expressed with various terms taken from the classic doctrine of character: priests are "quasi

nn

imago," "veluti instrumentum" of Christ, "conformatos" or "assimilatur" to Christ.** Along
with the priestly character is granted power, the "potestas proprie sacerdotalis," which
enables the minister to bring about the sacraments and offer the Eucharistic sacrifice in such
a way that these actions can be attributed directly and exclusively to Christ, the Head of the
Mystical Body.

This classic doctrine of the priesthood, which originated with the Scholastics (above
all in the writings of Thomas Aquinas) and was enshrined in the doctrinal chapters and
canons of the Tridentine decrees, constitutes in the mind of Pius XII a kind of dogmatic
"line in the sand" that may never be crossed, no matter how nostalgic Ressourcement
theologians or others might be for more ancient views of the liturgy and the sacraments.
The wuniqueness of the priest's mediating role in the consecration of the
Eucharist—personam Christi gerens—is a benchmark for judging any new perspectives
arising out of contemporary theological reflection. The pope sees no need to justify the
notion of sacerdotal representation by appealing to the writings of the church fathers; for
him the combined authority of the Doctor Communis and the Council of Trent are more
than sufficient to refute any contrary opinion.

2.3 The Second Vatican Council

Turning next to the documents of the Second Vatican Council, one observes that the

council fathers consciously chose to adopt language taken from the Bible and from the

modern human sciences in preference to the conceptual framework of neoscholasticism,

seen as less suited to the urgent pastoral task of engaging the concerns of contemporary men

a4 Rambaldi, "Alter-Christus, in persona Christi," 250.
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and women. This choice is particularly evident in the Dogmatic Constitution on the Church
Lumen gentium,* which opens with a rich synthesis of biblical-patristic metaphors for the
mystery of the Church. Wishing to acknowledge and incorporate as much as possible the
insights stemming from the renewal of biblical and patristic studies in the Catholic world
in the postwar period, the redactors of the conciliar documents provide an abundance of
citations from both the Bible and church fathers to support important theological
affirmations. (By contrast, the doctrinal chapters of Trent's Decree on the Sacrament of
Order [Session 23], contain only fourteen distinct scriptural citations.)

This shift in theological method is evident for all the Council's "rediscoveries" in
the area of priesthood and ministry: the dignity of the common or royal priesthood (LG 10);
the grounding of the episcopal ministry in the threefold office of Christ (LG 20); the
sacramentality of episcopal ordination (LG 21); the collegiality of the episcopate (LG 22);
the collegiality of the presbyterate and the concept of the presbyterium (LG 28); the
participation of the laity in the threefold office of Christ (LG 34-36). These sections contain
a remarkable abundance of biblical and patristic citations, which serve as far more than
mere proof texts to be used in apologetics: they are the fruit of serious study of the sources
and, at the same time, an invitation to dialogue with other Christians who would recognize
their own origin in those sources.

When it comes to in persona Christi language, it is to be noted first of all that the

Council does not use the expression alter Christus, despite its prominence in preconciliar

> Second Vatican Council, "Dogmatic Constitution Lumen gentium on the Church," in Abbott and
Gallagher, Documents of Vatican II, hereafter cited as LG followed by the paragraph number.
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works of theology and spirituality.** Some commentators see this as a noteworthy instance
of aggiornamento.*’ Be that as it may, the conciliar documents frequently and consistently
use the formula in persona Christi, or related expressions (personam gerere etc.) to signify
the specificity of the ministerial or hierarchical priesthood.*®

After asserting what unites the common and the ordained priesthood (they are both
modes of participation in the one priesthood of Christ), Lumen gentium recalls what is
proper to the ordained priest: "Acting in the person of Christ, he brings about the
Eucharistic Sacrifice [sacrificium eucharisticum in persona Christi conficit], and offers it
to God in the name of all the people."*’ The footnotes to this section of the conciliar text
refer to the teachings of Pius XI*" and Pius XII.”' The sharp distinction in the text between
what the priest does "in the person of Christ" (confecting) and what he does "in the name
of the people" (offering) reveals a desire to mark a theological boundary, to set a limit on
the extension of the concept of the common priesthood of the faithful. Nonetheless, in
affirming the specificity of the ordained priesthood in relation to the common/baptismal

priesthood, the document does not express the relation of the first to the second in terms of

46 "[N]otiamo che 1'espressione 'alter Christus' nel Vaticano II non si trova, né per la Chiesa né per
il sacerdote. La espressione 'in persona Christi' la troviamo, ma usata in sensi diversi." Rambaldi, "Alter-
Christus, in persona Christi," 255.

" See Henri Le Sourd, "Un Aggiornamento Spirituel?" in Les Prétres: décrets "Presbyterorum
Ordinis" et "Optatam totius,” ed. Jean Frisque and Yves-M.-J. Congar, Unam Sanctam 68 (Paris: Cerf,
1968), 295-99.

48 "[T]he very frequency with which the Council utilized [the technical formula in persona Christi]
shows the importance it attributed to it for understanding the specific nature of the ministerial priesthood."
Aimé-Georges Martimort, "The Value of a Theological Formula ‘in Persona Christi’," in The Order of
Priesthood: Nine Commentaries on the Vatican Decree Inter Insigniores, OSV Source Book (Huntington, IN:
Our Sunday Visitor, 1978), 87.

*LG 10. This and all subsequent English translations of Vatican II documents are taken from the
Abbott-Gallagher edition.

50 "Encyclical Letter Miserentissimus Redemptor (8 May 1928)," Acta Apostolicae Sedis 20 (1928),
171-172.

S pius XII, "Magnificate Dominum," 669; Pius XII, "Encyclical Letter Mediator Dei on the Sacred
Liturgy (20 Nov. 1947)," 555; Pius XII, "Vous nous avez," 714.
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superiority, as Pius XII (quoting Robert Bellarmine) had done. It only speaks of a
"difference." Since the Council, the meaning of this difference has generated much
discussion among theologians.™
A broadening of perspective is perceptible in the third chapter of the document,
where classic in persona Christi language is framed by the newer language of the tria
munera: "Bishops in an eminent and visible way undertake Christ's own role as Teacher,
Shepherd, and High Priest, and (...) they act in His person [ipsius Christi Magistri, Pastoris
et Pontificis partes sustineant et in Eius persona agant]."> Clearly we are dealing here with
a broader meaning of acting in persona Christi than in Lumen gentium 10, since this
qualification is applied not only to the specifically cultic or sacramental actions of the
bishop, but also to his teaching and pastoral office. The language of munus, munera allows
a stronger connection between the bishop's relation to Christ and his ministry within the
Church than did the more classic language of sacra potestas.>
It is to be noted that Lumen gentium 21 is the only instance in the documents of
Vatican Il where in persona Christi language is supported by patristic citations. The
footnote cites passages from the writings of six fathers of the Church: Cyprian, John

Chrysostom, Ambrose, Ambrosiaster, Theodore of Mopsuestia, and Hesychius of

>2 Donovan, What Are They Saying..? 7-8. For one such discussion, see Peter E. Fink, "The
Priesthood of Jesus Christ in the Ministry and Life of the Ordained," in Priests: Identity and Ministry, ed.
Robert J. Wister (Wilmington, Del: Michael Glazier, 1990), 71-91.

LG 21.

>4 1Ce vocabulaire [munus] marque aussi un déplacement par rapport au terme classique de pouvoir."
Bernard Sesboiié, "Le déplacement des catégories du ministere apostolique a Vatican II et sa répercussion sur
le dialogue cecuménique,” in Pour une théologie cecuménique (Paris: Cerf, 1990),352. "L'intérét de son emploi
récurrent 2 Vatican II est de permettre une articulation entre la personne du Christ et le mystére de I'Eglise."
Ibid., 353.
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Jerusalem.> The footnote strongly suggests that in persona Christi is a notion that is just
as firmly anchored in the ancient tradition as the notion that episcopal consecration imparts
the "high priesthood," the "apex of the sacred ministry," on which point the text expressly
appeals to the authority of the "Church's liturgical practice" and the "language of the holy
Fathers of the Church."*®

The new language of the tria munera is used in similar fashion in Lumen gentium
28, when the document addresses the ministry of presbyters. Preaching, shepherding, and
celebrating divine worship are all presented as flowing out of the configuration to Christ
that results from priestly ordination, although the synaxis is the "maximal" exercise of
presbyters' munus: "They exercise this sacred function of Christ most of all in the
Eucharistic liturgy or synaxis. There, acting in the person of Christ [in persona Christi
agentes], and proclaiming His mystery, they join the offering of the faithful to the sacrifice
of their Head."" In support of the use of in persona Christi language here, the footnote cites
the Council of Trent's Decree on the Sacrifice of the Mass,’® as well as Mediator Dei.” The
council fathers do not feel the need, in this context, to appeal to ancient tradition.®

Alongside in persona Christi language, the Vatican Il documents also used the verb

repraesentare to express the relationship of priests to Christ. This term is found for example

>3 The last footnote to LG 21 (no. 95 in the Abbott ed.) reads as follows: "St. Cyprian, 'Epist.,’ 63,
14: PL 4, 386 (Hartel, III B, p. 713): 'Sacerdos uice Christi uere fungitur' ['The priest truly acts in the place
of Christ'; St. John Chrysostom, 'In 2 Tim.,' Hom. 2, 4: PG 62, 612: The priest is the 'symbolon' of Christ; St.
Ambrose, 'In Ps.,' 38, 25-6: PL 14, 1051-52 (CSEL 64, 203-4); Ambrosiaster, 'In 1 Tim.,'5, 19: PL 17, 479
Cand 'In Eph.,'4, 11-2: PL 17, 387 C; Theodore of Mopsuestia, 'Hom. Catech.' XV, 21 and 24: ed. Tonneau,
pp- 497 and 503; and Hesychius of Jerusalem, 'In Lev.,' L. 2, 9, 23: PG 93, 894B."

LG 21.

LG 28.

>8 Council of Trent, Session 22 (17 Sept. 1562), "Teaching and Canons on the Most Holy Sacrifice
of the Mass," ch. 2, in DEC 2, 733-34.

*MD 84.

% or perhaps the redactors of the document were aware that it would be harder to find support in
patristic texts for the attribution of representation-of-Christ to presbyters.
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in Lumen gentium 37: "With ready Christian obedience, [laypersons] as well as all disciples
of Christ should accept whatever their sacred pastors, as representatives of Christ [utpote
Christum repraesentantes], decree in their role as teachers and rulers in the Church" not
long after the phrase "those who by reason of their sacred office represent the person of
Christ [personam Christi gerunt]." In this context, it is clear that "representing Christ" is
to be understood in the strong, sacramental sense: priests "make Christ present” in a
permanent, objective way. The same sense is intended in Sacrosanctum concilium 7 when
the person of the minister is identified as one of the multiple modes of Christ’s presence in
the Church’s liturgical celebrations.®’ When the expression "to represent Christ before
[human beings]" is used in the Decree on Priestly Formation Optatam totius,** however, it
must be understood as having a weaker sense, because representing Christ is something that
seminarians are supposed to learn to do as part of their pastoral training, rather than
something flowing out of the character imprinted by the sacrament of orders.

The teaching of Lumen gentium is carried forward in subsequent conciliar texts,
which refer back to it. This is the case in the Decree on the Ministry and Life of Presbyters
Presbyterorum Ordinis,” where Lumen gentium 10 is the only reference used to support the
use of in persona Christi language. In Presbyterorum Ordinis 2, as in Lumen gentium 21,

the framework of the tria munera sets the classic teaching in a broader context, and action

% Second Vatican Council, "Constitution on the Sacred Liturgy Sacrosanctum concilium," in Abbott
and GallaG%her, Documents of Vatican II (hereafter cited as SC), no. 7.
Second Vatican Council, "Decree on Priestly Formation Optatam totius," in Abbott and Gallagher,
Documents of Vatican II (hereafter cited as OpT), no. 4.
%3 Second Vatican Council, "Decree on the Ministry and Life of Presbyters Presbyterorum Ordinis,"
in Abbott and Gallagher, Documents of Vatican II (hereafter cited as PO).
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in persona Christi is not restricted exclusively to the cultic aspect of presbyteral ministry.®
The assertion in Presbyterorum Ordinis 13 that presbyters act in persona Christi
"especially" (praesertim) in the Eucharistic sacrifice implies that they do so, albeit to a
lesser degree, in the other aspects of their ministry as well. A similar idea is found in the
the Decree on the Church's Missionary Activity Ad gentes,” citing Lumen gentium 28:
"[Presbyters] represent Christ [ Presbyteri personam Christi gerunt], and are collaborators
with the order of bishops in that threefold sacred task which by its very nature bears on the
mission of the Church."%

To conclude this rapid survey of the use of in persona Christi language in the
documents of Vatican II, it may be said that the various expressions used to express the
relation of priests (i.e. bishops or presbyters) to Christ do not always have the same
meaning. Sometimes they are used more strictly, to express the uniqueness of the priest's
role in the Eucharistic consecration. In other contexts they are used more broadly, in a way
that encompasses the tria munera. The Council's intention is clearly to widen the
theological scope of priestly ministry beyond the realm of cultic activity, while maintaining
the connection among all three munera, and their rootedness in the sacrament of Order. But
from the standpoint of Catholic tradition, what it means for a bishop to teach or to govern
in persona Christi is not as immediately obvious as what it mean