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18.1 Meta TalTta &idov
GAAov dyyelov kaTtapaivovta
¢k 100 oOUpavol Exovra
¢touaiav  peydAnv, kai n
vii €pwTtioBn €k TAG 8&NG
autol. 2 kai Ekpagev €v
ioxupd @wvi Aéywv:

gmmeoev Emmeoev
BaBuAwv 1 peydAn, kai

EyEVeTO KATOIKNTAPIOV
daigoviwy  Kai  QUAAKN
TTavTog TTveUPaTOg
akabdpTou Kai
QUAQKN TTavTog
Opvéou akabdpTou
[kai  @uAakh  TTAVTOG

Bnpiou akabdpTou] Kai
MeEMIoNUEVOU,

3 oOm ék 100 Oivou
100 Bupol Tfg TTopvEiag
aUTAG TETTWKAY  TTAVTA
T0 €0vn Kkai oi BaciAgig
TS YAg per  altfig
¢moépveucav  kai ol
Epmropor TAG Yig €K TG
duvduewg 100 OTPAVOUG
aUTAG émAoUTnOoOV.

4 Kai fkouca GAAnv
owvnvy €k T00 oUpavol
Aéyouoav-

£CENBaTe O Aadg
Mou €& auTig iva pn
OUYKOIVWVAONTE TAiG
Guaprialg aUTAG, Kai €k
TOV TANYQV auTig iva
pn AGBNTe,
5 om
aUTAG

éKoAANOnoav
ai auaprtial

Eute Nachricht Bibei

18.1 Danach sah ich ein-
en anderen Engel* aus dem
Himmel herabkommen. Er
hatte grofRe Macht und sein
Glanz erhellte die ganze
Erde. 2 Er rief mit machtiger
Stimme:

»Gefallen! Gefallen
ist Babylon®, die grof3e
Stadt! Von jetzt an wird
sie nur noch von Damo-
nen und unreinen Geis-
tern* bewohnt werden.
Alle Arten von unrein-
en* und abscheulichen
Vogeln werden in ihren
Mauern hausen.

3 Denn alle Volker ha-
ben von ihrem Wein get-
runken, dem schweren
Wein  ausschweifender
Unzucht*. Die Konige
der Erde haben es mit ihr
getrieben. Die Kaufleute
der Erde sind durch ihren
ungeheuren Wohlstand
reich geworden.«

4 Dann horte ich aus dem
Himmel eine andere Stimme,
die sagte:

»Auf, mein Volk! Ver-
lasst diese Stadt! Sonst
werdet ihr mitschuldig an
ihren Stinden und bekom-
mt Anteil an ihren Strafen.

5 Denn Gott hat ihr
schandliches Tun nicht
vergessen. lhre Siinden

18.1 After this | saw an-
other angel coming down from
heaven, having great author-
ity; and the earth was made
bright with his splendor. 2 He
called out with a mighty voice,

“Fallen, fallen is Bab-

ylon the great! It has be-
come a dwelling place of
demons, a haunt of every
foul spirit, a haunt of every
foul bird, a haunt of every
foul and hateful beast. 3
For all the nations have
drunk of the wine of the
wrath of her fornication,
and the kings of the earth
have committed fornica-
tion with her, and the mer-
chants of the earth have
grown rich from the power
of her luxury.”

4 Then | heard another
voice from heaven saying,

“Come out of her, my
people, so that you do not
take part in her sins, and
so that you do not share
in her plagues; 5 for her
sins are heaped high as
heaven, and God has
remembered her iniqui-
ties. 6 Render to her as
she herself has rendered,
and repay her double for
her deeds; mix a double
draught for her in the cup
she mixed. 7 As she glo-

18.1 After all this | saw
another angel come down
from heaven with great au-
thority, and the earth grew
bright with his splendor. 2 He
gave a mighty shout,

“Babylon is fallen

-- that great city is fall-
en! She has become the
hideout of demons and
evil spirits, a nest for filthy
buzzards, and a den for
dreadful beasts. 3 For all
the nations have drunk
the wine of her passion-
ate immorality. The rulers
of the world have com-
mitted adultery with her,
and merchants through-
out the world have grown
rich as a result of her lux-
urious living.”

4 Then | heard another
voice calling from heaven,

“Come away from
her, my people. Do not
take part in her sins, or
you will be punished with
her. 5 For her sins are
piled as high as heav-
en, and God is ready
to judge her for her evil
deeds. 6 Do to her as
she has done to your
people. Give her a dou-
ble penalty for all her

evil deeds. She brewed
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Gxpt 100 oUpavol Kai
éuvnuoveuoey O Bedg
10 AdIKAPATa aUTAG. 6
amodote aUT WG Kai
a0t ATTEdWKEV  Kai
oiImAwoate  T&  OITTAG
Kata 1a €pya aUTAG, év
Q) TTOTNPIW M ékéPaoEev
kepdoare alTh SImAoly,
7 600 £d6¢aaev alTnV Kai
¢oTpnviaoev, TOOOUTOV
06Te aUTA Pacaviopov
kai TmévBog. Om év Tf
kapdia auTAc Aéyer O
KaBnuar Bacihicoa kai
XN\Pa oUK eipi kai TTéveog
oU un dw. 8 dia TolTO
&v WIG Auépa Agoualiv ai
mAnyai alTig, Bdvarog
Kai TTévBog Kai Ao, Kai
év TTUpI KaTakauBnaoeTal,
OTIioXUpOGg KUPIOG O BEOG
0 Kpivag auTrv.

haufen sich bis an den
Himmel! 6 Behandelt sie
so, wie sie es mit euch
getan hat; zahlt ihr alles
zweifach heim. Giel}t ein
Getrank in ihren Bech-
er, das doppelt so stark
ist wie das, was sie flr
euch bereithielt.7 Gebt
ihr so viel Schmerzen
und Trauer, wie sie sich
Glanz und Luxus ge-
leistet hat. Sie sagt zu
sich selbst: ‘Als Konigin
sitze ich hier! Ich bin
keine Witwe, und Trauer
werde ich niemals ken-
nen lernen!” 8 Deshalb
werden an einem einzi-
gen Tag alle Katastro-
phen Uber sie herein-
brechen, Pest, Unglick
und Hunger, und sie wird

rified herself and lived
luxuriously, so give her
a like measure of tor-
ment and grief. Since
in her heart she says,
“I rule as a queen; | am
no widow, and | will nev-
er see grief,’ 8 therefore
her plagues will come
in a single day— pesti-
lence and mourning and
famine— and she will
be burned with fire; for
mighty is the Lord God
who judges her.”

a cup of terror for oth-
ers, so give her twice as
much as she gave out. 7
She has lived in luxury
and pleasure, so match
it now with torments and
sorrows. She boasts, ‘|
am queen on my throne.
| am no helpless widow.
I will not experience sor-
row.” 8 Therefore, the
sorrows of death and
mourning and famine
will overtake her in a
single day. She will be
utterly consumed by fire,
for the Lord God who
judges her is mighty.”

im Feuer umkommen.
Denn Gott, der Herr,
der sie verurteilt hat, ist
machtig.«

INTRODUCTION

With the angel’s interpretation of the woman as
the great city in 17:18, the door is opened to explore
the downfall of this city now identified by its code name
of Babylon in chapter eighteen. But the perspective is
different and unique. Instead of a straight narrative, the
narrative angle is that of celebration and mourning. In
chapter eighteen, the celebration comes from a differ-
ent angel (vv. 1-4) and a heavenly voice (vv. 4-8). But
the mourning comes first from the kings of the earth
(vv. 9-10), in spite of the fact that they helped destroy
her (17:16). It is followed by a two part mourning from
the merchants of the earth (vv. 11-14; 15-17a). Finally,
the ship masters mourn her destruction (vv. 17b-20).
At the end of the chapter (vv. 21-24) the mighty angel
(Gyyehog ioxupog) pronounces her doom. Thenin 19:1-
8 the mighty multitude of saints in heaven celebrates
her destruction.

For those linked to God, the destruction of the evil
city brings rejoicing. But for those immersed in euvil,
her destruction brings mixed responses. They hate
her and conspire to destroy the city (17:16), but with
her destruction they grieve realizing that they have lost
their source of material wealth and plenty. This love/
hate connection reflects the common evil that prevails
through both the city and the inhabitants of the earth.

The differing responses to the destruction of euvil
challenges us to think through our relationship with evil
people and institutions. Those who are holy in God’s

holiness are grateful to be rid of evil. But those who
participate in evil engage in a love / hate relationship
and can easily conspire to destroy it and turn right
around a grieve sorely its destruction.

In this study we will examine the heavenly rejoic-
ing over the fall of the city. Then in the next study the
mourning over it by the evil people of the world.

1.  What did the text mean to the first readers?

Background issues always come first when ap-
proaching a scripture text in order to establish the
proper foundation of understanding from the time of the
composition of the text.

Historical Aspects:

The historical background for 18:1-8 centers on
the external history more than the internal history. The
hand copying of this text prior to the printing press gives
us a few issues that need to be addressed.

External History. The tracing of the hand
copying of this passage is most easily seen in exam-
ining the text apparatuses of the two primary printed
Greek texts of the NT which stand behind almost all
modern translations of the NT into contemporary west-
ern languages.

First, is the text apparatus of The Greek New Tes-
tament (UBS 4th rev ed.) which is specifically geared

for the needs of Bible translators. This text appara-
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tus includes only the variations
found in the hundreds of copies
of this passages which the edi-
tors considered important for Bi-
ble translation.

The text apparatus of the
UBS Greek New Testament lists
three places where variations of
wording occur that are deemed
important for Bible translators to
be aware of.

18:2 [kai @uAakn mavrog
énpiou aka@aprou], [and a prison (or haunt) for ev-
ery unclean beast], {C}." Because a series of phrases
are used back to back, the tendency of scribes was to
overlook one or more, or else to repeat one twice.2 The
external evidence is split as to including this phrase or
omitting it.> Due to the dependency of this text upon

HC} kol puiokn Toavtog Onpiov dxabdptov (A, but omit kol
QLAOKT] TavTOg Opvéov akabdptov) 2329 it syr" (cop?) (arm)
eth (Hippolytus) (Primasius) // omit & C¥¢ 051 1006 1841 2030
2053 2062 Byz [(P homoioteleuton) 046] it™ vg cop™ eth™ An-
drew; Beatus // omit this phrase and preceding kol QUAOKT TOVTOG
opvéov axabdptov syr’ Hippolytus™* // omit this phrase and pre-
ceding Kol QUAOKT| TOVTOG TVELLOTOG GkaOAPT

[Kurt Aland et al., The Greek New Testament, Fourth Revised
Edition (with Apparatus); The Greek New Testament, 4th Revised
Edition (with Apparatus) (Deutsche Bibelgesellschaft; Stuttgart,
2000).]

2418:2 [xai uiakn Tavtog Onpiov dxabéptov] ([and a prison
(or haunt) for every unclean beast]) {C}

“The three main elements which involve variations in the wit-
nesses are the following:

1 -koi eUAaKT TovTOG TVEVUATOG AKOOAPTOV

(and a prison for every unclean spirit)

2 -Koi QUAAKT) TAVTOG OPVEOL AKOOAPTOV

(and a prison for every unclean bird)
3 -kal Aokt Tavtdg Bnpilov draddpTov
(and a prison for every unclean beast)

“Because of the similarities in the beginning and ending of
these elements, each one of the elements has been accidentally
omitted in various manuscripts. All three (each of which involves
an allusion to Isa 13:21; 34:11) probably belong to the original
text of Revelation. Since, however, kol @uAakrn wavtdg Onpiov
axabdptov is absent from several important witnesses, followed
by RSV, TEV, NIV, NJB, REB, TOB, FC, and Seg, these words
have been put in brackets to indicate uncertainty regarding the
original text. NRSV follows the longer text.”

[Roger L. Omanson and Bruce Manning Metzger, 4 Textual
Guide to the Greek New Testament: An Adaptation of Bruce M.
Metzger s Textual Commentary for the Needs of Translators (Stutt-
gart: Deutsche Bibelgesellschaft, 20006), 544.]

3“The multiplicity of variations among the witnesses, though
complicated, is set forth clearly in the following tabular arrange-
ment (drawn up for the Committee by Dr. Klaus Junack), where
the three main elements are represented by 1, 2, and 3, and the five
groups of readings are represented by A, B, C, D, and E.

(1) kol UAOKT) TOVTOG TVEVLOTOG GkaOAPTOV
(2) kol UAAKT TAVTOG OPVEOL AKOOAPTOV
(3)  «ai oAk Tavtog Bnpiov drxaddpTov

Isa. 13:21 and 34:11 all of the phrases were included
in the printed text, even though some uncertainty does
exist.

18:3 100 oivou 100 BuUuOU TiC TOpvVEiag, the
wine of the wrath/passion of fornication, {B}.* Here
the placing / omission of 100 BupoU varies and thus
causes a shift in its meaning.® The internal factor of the

(3a)  add kai pepuonpévov

A: 1-2—33a 2329 cop** Oecumenius
13a23a33a it
1—33a2—  Primasius

B: 1—23a- X 2053 Byz vg
13a23a- 2080 al

C: 13a-—33a AP

D: -—2—33a 1611 al

E: 13a-—- Andrew

13

t will be observed that amid the variety of readings each
concludes with kai pepionuévov, except that quoted by Primasius,
who transposes the second and third elements. The similarities of
the beginning and ending of the three main elements gave ample
occasion for accidental omission. The Committee was of the opin-
ion that all three elements (each of which involves an allusion to Is
13:21; 34:11) probably belonged to the original text of Revelation;
since, however, kol LAkt mavtog Onpiov dxabdptov is absent
from such important witnesses as X 2053 2080 vg al, it was decided
to enclose these words within square brackets.”

[Bruce Manning Metzger, United Bible Societies, 4 Textual
Commentary on the Greek New Testament, Second Edition a Com-
panion Volume to the United Bible Societies’ Greek New Testament
(4th Rev. Ed.) (London; New York: United Bible Societies, 1994),
682-683.]

“{B} 100 oivov 10D Bupod g mopveiag X 1006 1841 2030
2329 2344vid Byz [046] vg syt cop®, bo™ // tod Bupod 10D
ofvov 1ijg Topveiag P 051 205 209 ité¢ cop®® arm eth™ Hippolytus
Andrew // 100 Bvpod ti|g mopveiag A (C tii¢ mopveiog tod Bupod)
16112053 2062 it vg"¥, st cop®™s (eth) Priscillian // tod oivov tfig
nopveiag 1854 syr™ Primasius Beatus

[Kurt Aland et al., The Greek New Testament, Fourth Revised
Edition (with Apparatus); The Greek New Testament, 4th Revised
Edition (with Apparatus) (Deutsche Bibelgesellschaft; Stuttgart,
2000).]

5“The reading in the text (identical to the phrase in 14:8)
seems to explain best the origin of the other readings. The diffi-
culty of understanding the expression, as well as carelessness on
the part of copyists, led to changes such as 100 Bvpod tod oivov
g mopveiag (the wrath/passion of the wine of fornication), tod
Bvpod tiic mopveiag (the wrath/passion of fornication), tod oivov
ti|g mopveiag (the wine of fornication [the identical phrase occurs
in 17:2 and is followed here in 18:3 by NJB]), tfjg mopveioag 10D
Bvpod (the fornication of wrath/passion), and 100 otvov tod Bopod
(the wine of wrath/passion).

“In addition to the textual problem, the fact that Buudg can
mean either ‘wrath’ (NRSV) or ‘passion’ (RSV) makes the inter-
pretation and translation of the text difficult. If the reading in the
text is followed, and Bvpdg is understood as ‘wrath,’ the sense may
be ‘All the nations have drunk the wine of God’s anger roused
by her fornication’ (REB). If Bvudc is understood as “passion,’ the
sense may be ‘for all nations have drunk the wine of her impure
passion’ (RSV), that is, they have been seduced to turn away from

worshiping God.
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reading which can best explain the origin of the others
played the decisive role in the adoption of the reading
in the printed text with the external evidence distributed
across the alternatives.

18:3 mémwkav, has drunk, {D}.° This reading
does fit the context, even though néntwkay, they have
fallen, and nemtwkaouy, they have fallen, have the stron-
ger external support but do not fit the context.” Here
a real dilemma arises. Internal evidence clearly fa-
vors TéTTwkayv, but external evidence favors either
TTETTTWKQV OF TTETTTWKATIV.

Note to the reader: you may have noticed {C}, {B},
and {D} after the listing of each of these places of vari-
ant readings, and wondered what they mean. One of
the features of the UBS text apparatus is that with each
reading the editorial committee indicates the level of
confidence they place in the adopted reading as the
original reading of the text.® The evaluation of {D} with

[Roger L. Omanson and Bruce Manning Metzger, 4 Textual
Guide to the Greek New Testament: An Adaptation of Bruce M.
Metzger's Textual Commentary for the Needs of Translators (Stutt-
gart: Deutsche Bibelgesellschaft, 20006), 545.]

D} nénwkav (or tenokaow) (P 051 ménwkev) 1006° 2329
it ¢ yg syr" arm (Andrew); Priscillian Beatus // mendticev 2042 //
nentdKocy (or méntmkav) X A C 205 209 1006* 1611 1841 (1854
2053 2062 méntokev) 2030 Byz [046] eth Hippolytus // néntmkev
gi¢ syr'™e Hippolytus™s // omit ménmkov ndvta to £6vn Primasius

[Kurt Aland et al., The Greek New Testament, Fourth Revised
Edition (with Apparatus); The Greek New Testament, 4th Revised
Edition (with Apparatus) (Deutsche Bibelgesellschaft; Stuttgart,
2000).]

"“First of all, the most strongly supported readings, Téntmxay
(they have fallen) and nent@kacty (they have fallen), do not fit the
context and seem to have arisen when copyists repeated the same
verb from v. 2 (§neceyv [it has fallen]). Secondly, the sense of the
passage, as well as prophetic imagery (Jer 25:15 [= LXX 32:15] f;
51:7,39 [= LXX 28:7, 39], seems to demand some form of the verb
‘to drink,’ or ‘to make drunken’ (compare Rev 14:8). The readings
nenokacty and ménmkev are morphological and grammatical im-
provements of ménwkav, but the meaning is the same. If Téntmxav
or one of the other verbs meaning ‘has fallen’ is accepted as orig-
inal, then the preposition €k at the beginning of the verse will be
interpreted as expressing cause, i. €., ‘All the nations have fallen
because of (ék) the wine ...” (Osborne, Revelation, p. 661).” [Rog-
er L. Omanson and Bruce Manning Metzger, A Textual Guide to
the Greek New Testament: An Adaptation of Bruce M. Metzgers
Textual Commentary for the Needs of Translators (Stuttgart: Deut-
sche Bibelgesellschaft, 20006), 545.]

8¢]. The Evaluation of Evidence for the Text

“On the basis of generally accepted principles of textual anal-
ysis the Committee took into account the widest possible range of
manuscript readings as well as all internal considerations concern-
ing the origin and transmission of the text. But since in a number of
instances the evidence from such sources points to the possibility
of different solutions and thus involves different degrees of cer-
tainty with respect to the form of the original text, the letter A, B,
C, or D has been employed within braces { } at the beginning of
each apparatus item so as to mark one of four levels of certainty,
as representing in large measure the difficulties encountered by the
Committee in making textual decisions.

the last reading indicates considerable uncertainty over
the original reading of this part of the text. This signals
that a committee of five of the best experts® in the world
in this field of text analysis is unsure. Such a conclusion
merits serious consideration from the rest of us with
limited or no skills in doing this kind of hugely technical
analysis.

What is signaled here for the first time in our study
of Revelation is that the original reading of the text is
less certain than at any point through 18:8. To be sure,
the variations in the readings do not inject false or he-
retical ideas. They do represent, however, the difficulty
that early copyists experienced in understanding the
passage while it was being hand copied for distribution
in their day.

The second text apparatus to bg
considered is that found in the Novun
Testamentum Graece (N-A 28th rev
ed). This apparatus gives a more com
plete listing of all of the variant read
ings in the known manuscripts of ou
time for this passage. The structuring
of the apparatus is quite different from

the UBS Greek text in order to list more
references. Some 23 places are listed where variations
in readings surface in 18:1-8."° What is reflected in this

The letter A indicates that the text is certain.

The letter B indicates that the text is almost certain.

The letter C, however, indicates that the Committee had diffi-

culty in deciding which variant to place in the text.

The letter D, which occurs only rarely, indicates that the Com-

mittee had great difficulty in arriving at a decision.”

[Kurt Aland et al., The Greek New Testament, Fourth Revised
Edition (with Apparatus); The Greek New Testament, 4th Revised
Edition (with Apparatus) (Deutsche Bibelgesellschaft; Stuttgart,
2000), 3.]

‘Barbara Aland, Kurt Aland, Johannes Karavidopoulos, Car-
lo M. Martini, And Bruce M. Metzger. [Kurt Aland et al., The
Greek New Testament, Fourth Revised Edition (with Apparatus);
The Greek New Testament, 4th Revised Edition (with Apparatus)
(Deutsche Bibelgesellschaft; Stuttgart, 2000).]

1018,1

* o 051 M* latt sy™ bo (xai is inserted before Metdr)

2

° X 046. 2030 ar (preposition &v is omitted)

* emeoev eneoev P (Emeoey is repeated four times)

I — R 046. 1854. 2030 M* co

* doupoveov P 051. 1854. 2030 M* (dapoviwv is replaced)

* 1611 (kai Aok TovTOg TVEDHOTOG AKkabdpTov is omitted)

* ko pepuonpevov A gig syph; Hipp (after axabdptov is kot
peponpévon inserted)

*LAP M syP; Hipp (ko pulakn ovtog opvéov akabaptov is
inserterd after 1st axafdptov)

*2 8 C P 046. 051. 1006. 1841. 1854. 2030. 2053. 2062. 2344
M ar vg sy™ sy; Bea (xai @uloxn movtog Onpiov dxabdaptov is
inserted before kol pepionuévov)

Itxt A 1611. 2329 gig sy" (sa; Prim)
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listing confirms what we encountered in the UBS listing.
Copyists over the centuries prior to the middle ages re-
flected considerable uncertainty in the wording of this
passage. Often their isolated variations simply reflect
carelessness in paying close attention to the writing
process. The use of quasi poetic phraseology by John
in depicting the words of the angel caused consider-
able challenges to the copying process.

But in the final analysis we can exegete the adopt-
ed reading with high level confidence of it reflecting the
original reading. In those few places where uncertainty
is reflected by clustering of significant manuscripts we
will address the alternative meanings created by the

3
*341256P051 M* gig bo™; Hipp (various sequence in
listing for tod oivov 10D Bupod Tiic Topveing)
13-6 A 1611.2053. 2062 ar vg* bo™*
112561854 sy™; Prim Bea
15634C
Itxt X 046. 1006. 1841. 2030. 2329 M¥ vgcl sy" sa bo™
*nenwkey P 051. 2053* (variations of spelling for ménmkav)
I mentokav (vel nentokacwy) X A C 046. 1006*. 1611.
1841. 2030 M*
I temtokey 1854. 2053¢. 2062 sy'™e
I txt (vel mtenmkaow) 1006¢. 2329 latt sy"
4
* g&elbe C 046. 1611. 2030. 2053. 2062 M* sams; Cyp Prim
(alternative spelling for £é£éA0ate)
*451-3 A046. 051. 1006. 1611. 1841. 1854. 2030. 2053.
2062. 2329 MX latt sy (different sequence for 6 Aadg pov €€ avtijg)
(txtx CP
* P 051. 1854 (koi ék TV TANY@®V avTig is omitted)
* BraPnte 051. 1854 sy™e; Bea (Aapnte is replaced)
5
* autng 051. 2030 MX (avtig is added after éuvnudvevoey)
6
*puwv 051 MA gig vg! (after dnédmkev is OuUiv inserted)
* autn P 051. 1854 M* sy; Prim ovta 2053. 2062 (after
duthdoote is a0t inserted)
° AP 046.051.1006. 1611. 1841. 1854. 2053. 2062. 2329 M*
Itxt X C 2030 M* (°ta Suthdl is omitted)
*L g ko avtn kot 046. 2030 MX (before katd is dg inserted)
*2qutng R 046. 2030 MX (avti|g is inserted after motnpim)
7
* gaotnv N2 1006. 1841. 1854. (2329) M* syP'me (qotiyv is
replaced)
I —046*
* 051 (kai mévOog is omitted)
* kaBogM® (kaBnpou is replaced)
| ka1 046
8
* 0 0gog A 1006. 1841. 2053°™ ar vg (kbplog O Ogog is re-
placed)
I 0 Kup1og 2053%, 2062 syPh; Prim
1 0 Bg0g 0 KLplOg K*
txt X2 C P 046. 051. 1611. 1854. 2030. 2329. 2344 M gig
sy"; Cyp
[Eberhard Nestle and Erwin Nestle, Nestle-Aland: NTG Ap-
paratus Criticus, ed. Barbara Aland et al., 28. revidierte Auflage.
(Stuttgart: Deutsche Bibelgesellschaft, 2012), 774-775.]

alteration of the original wording.

Internal History. The apocalyptic vision na-
ture of the text dictates that little in 18:1-8 relates his-
torically. The one item is the identification of the code
name BaBuAwv, Babylon. But this has surfaced sever-
al times previously in Revelation and thus has already
been thoroughly analyzed.

Literary Aspects:

The literary side of this passage poses some of
the greater background challenges. But getting a han-
dle on them will make a big difference in understanding
the text.

Genre: Of course, we continue the broad
genre of apocalyptic vision with 18:1-8. The two per-
spectives represented in this part of the larger text of
18:1-19:10 become important to grasp.” First, in vv.
1-3 the perspective is that of an angel descending from
heaven to earth with the announcement of the fall of
Babylon. This is reaffirmed by a pwvnv ék 100 oUpavod,
voice out of heaven in vv. 4-20, especially vv. 4-8. Then
the ‘mighty angel’ pronounces actual destruction on
Babylon in vv. 21-24. This is followed by the celebration
of the ‘great multitude in heaven’ over her destruction in
19:1-10.

From a literary pattern perspective, the first unit in
vv. 1-3 follows a well defined OT ritual lament that has
striking similarities to Ezekiel's account of the lament

"“In this chapter the author presents the events surrounding
the fall of Babylon, not in chronological order or in logical se-
quence but rather in such a way as to create an emotional effect on
the hearers. Rev 18 consists of three closely related textual units
that are formally presented as three speeches, the first by “another
angel” (vv 1-3), the second by “another voice” (vv 4-20), and the
third by ‘a mighty angel’ (vv 21-24). The chapter begins with the
announcement that Babylon has fallen (vv 1-3). The entire section
that follows in vv 4-20 is a speech uttered by the unidentified heav-
enly voice in v 4 (Yarbro Collins, “Revelation 18,” 193; Bauck-
ham, “Revelation 18,” 340). This speech consists of two parts:
the first deals with events preceding the fall of Babylon (vv 4-8),
including the future consequences of the wickedness of Babylon
(note the future tenses following dia tovto, ‘because of this,” in v
8: i&ovov, ‘will come’; katakavdnoetat, ‘will be burned”). There-
after the focus is on events following her fall (vv 9-20), first in fu-
ture tenses (v 8, f1&ovaty, Katokavbfoetal; v 9, Khavoovot, ‘will
weep,” koyovtot, ‘will wail’; v 11, Khaiovowv, ‘weep,” tevBodoty,
‘mourn,’ dyopdlet, ‘buys’ [all futuristic presents in v 11]) and then
(after v 18) in past tenses. Finally, in v 21, the prophecy that Bab-
ylon will be destroyed is reiterated. The angels who announce the
events (18:1, 4, 21) are not explicitly described as coming after one
another (as are the angelic figures in 8:7, 8, 10, 12; 9:1, 13; 11:15).
Babylon’s fall is not the only theme linking these various segments
together. A reiterated motif is that her fall takes place ‘in a single
day’ (18:8) or ‘in a single hour’ (18:10, 17, 19); i.e., God’s ven-
geance upon her will take place quickly and unexpectedly.” [David
E. Aune, Revelation 17-22, vol. 52C, Word Biblical Commentary

(Dallas: Word, Incorporated, 1998), 975-976.]
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over Tyre in Ezek. 26:15-18; 27:1-8, 26-36." Although

2Ezek. 26:15-18. 15 31011 140e Aéyel khplog kvplog Tf Zop
OvK And PVIG THG TTOGEDS GOV €V TQ GTEVAENL TPUVLOTIOG &V
@ omdoat péyopav &v HEG® Gov oetgnoovtat ol vijooyT 16 kai
Kotofnooviatl ano Tdv Opdvev avT®V TAVTEG Ol dpYovTeg EK TMV
£0vav Tiig Badhdoong kai dpelodvrat TG Hitpag Amd TV KEPUADY
AOTAV KoL TOV IHOTIGUOV TOV TTOIKIAOV aDTAV EKGVGOVTOL EKGTAUGEL
€koTioovTal, £l YTV KabedobvTal kai pofndficoval Ty anmdAgoV
avT®V Kol otevacovoty ént o1 17 kol AMuyovto €mt o€ Opijvov
kot épodaiv oot [Idg kateAddng ék Baddoong, 1) TOMG 1) EmovesTn|
1 dovoa oV PoPov avTiic Tdot Toig katokodow avtnv;tT 18 kai
pofmbnoovtat al vijoot 4’ NUEPAS TTOGEDS GOV. T

15 Thus says the Lord God to Tyre: Shall not the coastlands
shake at the sound of your fall, when the wounded groan, when
slaughter goes on within you? 16 Then all the princes of the sea
shall step down from their thrones; they shall remove their robes
and strip off their embroidered garments. They shall clothe them-
selves with trembling, and shall sit on the ground; they shall trem-
ble every moment, and be appalled at you. 17 And they shall raise
a lamentation over you, and say to you: How you have vanished
from the seas, O city renowned, once mighty on the sea, you and
your inhabitants, who imposed your terror on all the mainland! 18
Now the coastlands tremble on the day of your fall; the coastlands
by the sea are dismayed at your passing.

Ezek. 27:1-8. 27.1 Kai éyéveto Adyog kupiov Tpodg e AéymvT
2 Yie avBpomov, Aape &l Zop Opijvovi 3 kai €peig i Zop T
Kkatowkovon émt Tiig €ioddov Thg Baidoong, T® éumopi® TGV
iy amd Vicov moAkdv Tade Aéyet koprog tf| Zop XV einac Eym
mep1Ednka Epovtii KGAAog pov. T 4 &v kapdig Ooadkdoong 1@ Beghpu
vioi ooV TEPLEdNKEY G0t KGAAOG.T 5 KEOPOG €k Zavip ®KodoUN O
oo, Tawiot cavidmv kurapicoov £k 100 Apdvov EAuedncay tod
motjcoi 60t ioTovg Elativove. T 6 €k tiig Bacavitidog émoincav tag
KOTOG 60V, 10 iepd cov €noinoav €& ELEépavtog, 0ikovg AAcMOELG
amd vijcwv t@v Xettuv.t 7 POccog petd mokidog €€ Aiyvmatov
€yévetd ool otpouvi) To0 meplfsivai oot do&av Kol mepPareiv
g vakwbov kol mopevpay €k t@V viowv Eloar kol €yéverto
meptPOrad cov.T 8 kai ol dpYovVIEG GOV 01 KUTOIKOVVTEG Z10DVA
Kol Apadiot £yévovto komnAéTar 6ov: oi Gopoi cov, Top, ol Hoav
v coi, obtot kvPepvijtai cov. T

27.1 The word of the Lord came to me: 2 Now you, mortal,
raise a lamentation over Tyre, 3 and say to Tyre, which sits at the
entrance to the sea, merchant of the peoples on many coastlands,
Thus says the Lord God: O Tyre, you have said, “I am perfect in
beauty.” 4 Your borders are in the heart of the seas; your builders
made perfect your beauty. 5 They made all your planks of fir trees
from Senir; they took a cedar from Lebanon to make a mast for
you. 6 From oaks of Bashan they made your oars; they made your
deck of pines from the coasts of Cyprus, inlaid with ivory. 7 Of fine
embroidered linen from Egypt was your sail, serving as your en-
sign; blue and purple from the coasts of Elishah was your awning.
8 The inhabitants of Sidon and Arvad were your rowers; skilled
men of Zemerb were within you, they were your pilots.

Ezek. 17:26-36. 26 &v $d0tl moA® Myov o€ oi komnAdTa
G0V TO TVEDHO TOD VOTOV GUVETPLYEY GE £V Kapdia Oaddoong.t 27
foav SuVALES 6oV Kai 6 e0O¢ Gov Kol TdY cLUUIKTOY GOV Koi
ol KOTAdTan Gov Kai ol KuPepviitai cov Kol ot cupfoviol cov kol
ol GOUUIKTOL GOV €K TMV CUUUIKTOV GOV Kol TAvVTEG ol Gvdpeg ol
ToAepIoTal GOV 01 €V 6ol Kol TAoa. 1] GLVUY®YT GOV £V HECH GOV,
necobvtal &v kapdig Oaidoong &v tf MUEPQ Thg TTOCEMG GOL. T
28 PO TV QOVIV TiG Kpavyhg cov ol kuPepvijtai cov @ofm
pofmbnocovtat,t 29 kai kotofricovtat amd TOV TAOI®V TAVTEG Ol
KOTNAGTOL GOV Kol o1 EmPatat Kol ol Tpwpeig Thg Bordoong €mi

vv. 1-3 are often labeled a funeral dirge, the similarities
to Ezekiel argue also for the label of prophetic taunt
song. Particularly is this taunting tone prominent in
vv. 9-20. This celebrates the downfall of enemies in a
taunting manner. Such songs are common throughout
the OT: see for example, 1 Sam 17:43, 44; Jer 22:14—
15; Isa 23:15-16."% In addition, this also constitutes an

v yijv omoovtot 30 kai dhard&ovoty €l 6€ Tf @V avT®dV
Kol Kekpa&ovtat Tikpov Kol EXOGOVcY Eml TNV KEPAATV aDT®V
Y1V Kol 6modov DooTpdcovToL.T 32 Kol Afjpyovtat ol viol avT®dV
mi 6& Opfjvov kol Opvnué cor 33 IIdcov Tvel edpeg cbdv amd
g Baldoong; évémincoag €0vn amd tod mANBovg cov Kol Gmod
TOD CUUUIKTOL GOV EMAOVTICNG TAVTAG POCIAELG THG YIS T 34 ViV
ouvetpifng v Boidoor, v Pdbet BdaTog O GVUKTOG GOV Kol
A 1] CLVAY®YH GOV €V HEGH GOV EMEGOV, TAVTEG Ol KOTNAATOL
60v.T 35 TAVTEG 01 KOTOKODVTEG TAG VI|GOVG £0THYVACAV £l GF,
Kol ol Pacilels avtdv ékotdost €E€otnoay, Kol £3GKPLGEV TO
TPOGOTOV aT®V.T 36 Eumopot and EOvdv £00pLody G ATMAELL
€yévov kal oUKETL o €1g TOV aidva. T

26 Your rowers have brought you into the high seas. The east
wind has wrecked you in the heart of the seas. 27 Your riches,
your wares, your merchandise, your mariners and your pilots,
your caulkers, your dealers in merchandise, and all your warriors
within you, with all the company that is with you, sink into the
heart of the seas on the day of your ruin. 28 At the sound of the
cry of your pilots the countryside shakes, 29 and down from their
ships come all that handle the oar. The mariners and all the pilots
of the sea stand on the shore 30 and wail aloud over you, and
cry bitterly. They throw dust on their heads and wallow in ashes;
31 they make themselves bald for you, and put on sackcloth, and
they weep over you in bitterness of soul, with bitter mourning.
32 In their wailing they raise a lamentation for you, and lament
over you: “Who was ever destroyedj like Tyre in the midst of the
sea? 33 When your wares came from the seas, you satisfied ma-
ny peoples; with your abundant wealth and merchandise you en-
riched the kings of the earth. 34 Now you are wrecked by the seas,
in the depths of the waters; your merchandise and all your crew
have sunk with you. 35 All the inhabitants of the coastlands are
appalled at you; and their kings are horribly afraid, their faces are
convulsed. 36 The merchants among the peoples hiss at you; you
have come to a dreadful end and shall be no more forever.

3“The first section, vv 1-3, though often referred to as a fu-
neral dirge or lament, is in fact a prophetic taunt song, though the
latter is very probably a development of the former with the ad-
dition of a mocking tone (Eissfeldt, Introduction, 91); the victory
song is also similar in that it incorporates themes from the taunt
song. The angel serves as the leader of the ritual lament by making
a public announcement of the ‘death,” a formal feature of ancient
Israelite ritual laments (Jahnow, Leichenlied, 101, 138, 167). Taunt
songs have no fixed form but are characterized by derision and joy
over the (past, present, or future) misfortunes and shortcomings of
others (see 1 Sam 17:43, 44; Jer 22:14-15; Isa 23:15-16). In Isa
37:22-29, for example, Hezekiah taunts Sennacherib. Taunt songs
were taken up by OT prophets for deriding the enemies of Israel
and announcing their downfall (Isa 23-24, 47; Jer 50-51; Ezek
26-27). This taunt consists first of an angelic announcement antic-
ipating the fall of Babylon (vv 1-3). The opening words, ‘Fallen,
fallen is Babylon the great,” are derived from Isa 21:9, yet the form
of 18:1-3 is closer to Amos 5:1-3 (Jahnow, Leichenlied, 219),

which is also cast in the form of the funerary lament, where the ini-
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angelic speech, which is one of nine such instances in
Revelation: 7:2-3; 10:1-7; 14:6-7; 14:8; 14:9-11; 14:14—
16; 14:18-20; 18:1-3; 19:17-18."

The interruption of the lament (vv. 1-3, 9-20) by vv.
4-8 follows an OT prophetic summons to flight literary
pattern.’ Such warnings to the people of God are giv-

tial announcement of the fall of Israel is followed by a clause pro-
viding the reason for that fall.” [David E. Aune, Revelation 17-22,
vol. 52C, Word Biblical Commentary (Dallas: Word, Incorporated,
1998), 976.

14“Formally considered, Rev 18:1-3 is an angelic speech, a
form that occurs nine times in Revelation (7:2-3; 10:1-7; 14:6-7;
14:8; 14:9-11; 14:14-16; 14:18-20; 18:1-3; 19:17—18; see Form/
Structure/Setting on Rev 7) and is often inserted immediately after
an angelic epiphany (see also Form/Structure/Setting on Rev 7).
The angelic speech in Revelation exhibits the following structural
features: (1) introductory phrase: xai £idov, ‘I saw’ (18:1; see 7:2;
10:1; 14:6; 14:14; 19:17); (2) object of vision: GAAov dyyehov, ‘an-
other angel’ (18:1; see 7:2; 10:1; 14:6; 14:8; 14:9; 14:15; 14:18;
19:17); (3) the angel moves (ascends, descends, flies, emerges) to
the center of the action (18:1; see 7:2; 10:1; 14:6; 14:8; 14:9; 14:15;
14:18; 19:17); (4) the angel ‘cries with a loud voice’ (18:2a; see
7:2;10:3; 14:7; 14:9; 14:15; 14:18; 19:17); and (5) the angel utters
a brief statement (18:2b-3; see 7:3; 10:3; 14:7; 14:8; 14:9b-11;
14:15b; 14:18b; 19:17b—18). The frequent occurrence of this liter-
ary form in Revelation and its general absence elsewhere strongly
suggest that 18:1-3 comes from the hand of the author-editor of
Revelation.” [David E. Aune, Revelation 17-22, vol. 52C, Word
Biblical Commentary (Dallas: Word, Incorporated, 1998), 977.]

3“Rev 18:4-8, which interrupts the continuity of the ritual
lament in vv 1-3 and 9-20, is attributed to an unidentified ‘heaven-
ly voice,” which mentions the future fall of Babylon. It conforms to
a particular prophetic form found in the OT, the summons to flight
(Aufforderung zur Flucht), consisting of an initial summons to flee
(vv 4-5) followed by a threat of judgment (vv 6-8). Though found
in earlier historical narratives (1 Sam 15:6; 22:5), the form is most
often found in the writing prophets, particularly Jeremiah (e.g., Jer
4:4-5; 6:1; 48:6-8). Flight from Babylon is specifically enjoined
in Jer 50:8—-10; 51:6-10; 51:45-48 (a later addition to the Hebrew
text); Isa 48:20-22 (using imagery from the flight from Egypt); and
Isa 52:11-12. The form is also found in Christian prophecies (Mark
13:14-20; Eusebius Hist. eccl. 3.5.3; Epiphanius Haer. 29.7; 30.2;
De mens. et pond. 15 [Migne, PG, 43.261B]; see Matt 2:13, 19-20;
Aune, Prophecy, 311-12). The command ‘Come out of her!’ (v 4b)
is followed by the reason for the command (v 5), an encouragement
to pay back Rome double for what she has done (v 6). The reason
for leaving the city is because of the imminent arrival of plagues:
disease, famine, and conflagration (vv 4cd, 8). In the present con-
text these plagues must be those associated with the seven trumpets
and seven bowls. Sandwiched in between the threats of v 6 and v 8
is a brief monologue attributed to Babylon-Rome in v 7b, intended
to dramatize the claim made in v 7a that she has ‘glorified herself
and lived sensually’ and should therefore be repaid by torment and
grief. In v 7b Babylon-Rome personified says in her heart, ‘I sit as
queen ... m not a widow; / sorrow will I never see.” The hubris of
Babylon-Rome is brought home to the reader clearly and force-
fully through this brief speech. A similar rhetorical device is the
more lengthy monologue attributed to Jerusalem personified as a
widow and as a mother bereft of her children in Bar 4:9b—-16. The
humility and degradation of this speech contrast vividly with the
pride of the speech of Babylon-Rome in 18:7b.” [David E. Aune,
Revelation 17-22, vol. 52C, Word Biblical Commentary (Dallas:

en by Jeremiah and Isaiah. Plus similar warnings come
in Mark 13:14-20 (cf. also Mt. 2:13, 19-20).

John reaches back into his Jewish heritage to de-
pict the downfall of Rome in apocalyptic tones. Ezekiel,
Jeremiah, and Isaiah provide him with models to follow
in casting both the angelic speech and the warning of
the heavenly voice.

Literary Setting: The subunits in 18:1-19:10
are both easy and difficult to define clearly. The shifting
of verb tense provides one helpful signal. It be charted
out as follows:

Vv. 1-3: overwhelmingly past time verbs cast into
a future time frame but presented as though the event
has already happened. Babylon’s past character and
actions led to its downfall.

Narrative Intro: ei60v, £épwtiodn, aorist (past)

Speech: €neoev, éyéveto, aorist (past); mEnwkay,

perfect (past); émdpveucav, émloutnoav aorist

(past)

Vv. 4-8, all of the main clause verbs are impera-
tive forms and demand actions in the immediate future
time. The past and present tense verse are in second-
ary clauses and provide support for the imperative de-
mands.

Narrative Intro: fjkouoa, aorist (past)
Speech:  €&NBatre  imperative  (future);
ouykolvwvnonte, Adpnte, subjunctive (future);
€koA\nBnoav, épvnuoveuoev, aorist (past);
anodote, imperative (future); SutAwoarte,
imperative (future); éképoaoev, aorist (past);
Kepdoarte, imperative (future); é£60&aoev,
€otpnviaoey, aorist (past); 80te, imperative (fu-
ture); Aéyel, present (present); kaBnuai, present
(present); eiul, present (present); (6w, perfect
(present).

Vv. 9-20. No narrative intro is provided signaling
the source of the narrative depictions and the speech-
es. The future tense verbs which dominate the main
clause expressions project a future judgment of Baby-
lon leading to funeral laments over her destruction.

Speech: kAavcouowv, koPovrat, future (future);

BAénwoly, subjunctive (future); €otnkoteg, per-

fect (future); ﬁ)\esv, aorist (past); kAaiouoty,

nevBolowy, present (future); dyopddetr, pres-
ent (future); aniABev, dnwAeto, aorist (past);
ebpnoouoty, otinocovtal, future (future);

ApnUwOn, aorist (past); épydalovtai, present

(present); €otnoav, aorist (past); Ekpalov, imper-

fect (past); €Balov, aorist (past); Ekpalov, imper-

fect (past); émAoutnoav, aorist (past); nEPNUWON,
aorist (past); Eugpaivou, imperative (future);
£KpLveyV, aorist (past);

Vv. 21-24. The speech projects impending divine
Word, Incorporated, 1998), 977-978.]
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judgment and the narrative intro projects this as though
it has already happened.
Narrative Intro: fpev, €Balev, aorist (past)
Speech: BAnBnoetai, future (future); eLpedN,
akouaoBi), €Uped, dAkouodi, ¢davn, daxoucbin,
subjunctive (future); Roav, imperfect (past);
£€mAavnBnoay, aorist (past); eUp€ON, aorist (past).
The shifting between past and future time frames can
be quit confusing to the reader. But in true apocalyp-
tic prophetic patterns John moves his readers across
these time barriers with great ease, in part because the
Hebrew language had little concern for these time dis-
tinctions and easily flowed across them. In order to cre-
ate this in Koine Greek John resorted to a wide variety
of verb constructions as is illustrated in the above chart.
It should remembered that the action fall of Babylon is
not described until 19:11-21. This becomes the first of
several depictions in chapters nineteen and twenty of
final judgment which will usher in the eternal order.
One of the patterns already established in Revela-
tion is that impending divine judgment will be celebrat-
ed in advance of it actually happening in the apoca-
lyptic narrative. In part this asserts the certainty of that
divine wrath falling upon evil, and thus can be celebrat-
ed ahead of time.
The larger setting of 18:1-19:10 is also linked to
chaper 17 where Babylon’s destruction is portrayed

8.1 After these things

under the image of her as a whore. There her alliance
with the beast is underscored. Earlier her downfall is
anticipated especially in the sixth and seventh bowls
of wrath (16:12-16; 17-21). Babylon as a code term for
Rome and all the evil that both the city and the em-
pire symbolized is made clear several times through
this material. Thus Rome comes to symbolically signify
the concentration of evil that will dominate world history
toward the end of time. John in developing his themes
in Revelation has steadily built a growing emphasis
upon the increasing power of evil that is projected to
reach its high point just prior to the end of time with
God’s judgment falling upon all humanity, along with all
supernatural evil powers. 16:12-19:10 intensifies that
emergence of evil concentrated in people but driven by
supernatural powers, all of which stand in opposition
to God and to His people. God’s people on earth will
suffer immensely under this evil power opposing them,
and many will die for their faith. But even in death, vic-
tory awaits them with the bliss of heaven and the over-
powering Presence of Almighty God.

Literary Structure: In the block diagram be-
low the distinctive structures of the first two subunits
of vv. 1-3 and 4-8 can be clearly observed. Both the
narrative introductions to each and the direct discourse
materials are set off visually so that they can be more
readily understood in the examination of their content.

of demons,

512 I saw another angel
coming down
out of heaven
possessing great authority,
and
513 the earth was illumined
out of its glory.
18.2 And
514 he cried out
in a loud voice
saying,
A has fallen
B has fallen Babylon
the great,
and
c has become a dwelling place
and
72 ittt a prison
of every unclean spirit
and
E === mmm——- a prison
of every unclean bird
and
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515

18.

18.

18.

18.

18.

And
I heard another voice

| of its immorality

-- a prison
of every beast
unclean
and
detested
out of the wine
| of the wrath
| /-
ecause...all the nations have drunk

| with her

the kings of the earth...have committed immorality

| and

| out of the power

of her luxury

the merchants of the earth...have become rich.

out of heaven
saying,

Come out
My people
of her
lest you join in her sins,
and
of her plagues
lest you receive
because her sins are piled up
to heaven
and

God has remembered her iniquities.

Give back to her
as she also has given back
and
repay double
according to her deeds

in the cup
which she has mixed
mix to her a double portion

as much as she glorified herself
| and
| she has lived in luxury
such give to her toment and pain
in her heart
because...she says,

“I rule as a gueen

and
I am no widow
and

I will never know pain.”
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18.8

because of this
in one hour

L her plagues will come

death

and
mourning
and

famine

and

with fire
M she will be burned
because mighty is the Lord God

SUMMARY OF RHETORICAL STRUCTURE

The core structure is well defined by the actions/
speech of first the angel (#s 512-514) and then by the
heavenly voice (# 515). The narrative intro for the angel
is longer (#s512-513), but his speech is shorter (#s.
A-F) in comparison to that of the heavenly voice (#s
G-M). The angel’s speech is an indictment of Babylon,
while that of the heavenly voice is a sentence of doom.
The diagram reveals the quasi poetic pattern of both
speeches that reflect the OT literary forms discussed
above in the Genre section.

Exegesis of the Text:

Quite clearly the block diagram reveals the only
legitimate way of developing an exegetical outline for
the passage. One of the patterns shared in common
between these two heavenly beings is a introduction
to them by John that is followed by a summation of
their speech. This becomes important to note because
the pattern shifts in verse nine. The distinctive literary
genres of the speech summations contribute to both
the content and the perspectives taken by each divine
being.

A. The angel’s indictment, vv. 1-3.

18.1 Meta tadto edov  dA\ov  dyyehov
katopaivovta €k tod oUpavol é€xovia éfouciav
heyaAnyv, kal i yi édwtiobn éx thig 60&ng altod. 2
Kal €kpagev év loxupd dwvi Aéywv: €necev £meoev
BaBulwv 1 peydaAn, Kol €yEVETO KATOLKNTHPLOV
Satpoviwy kal dulakn Tavtog Vel HATog akabdptou
Kal dulakn mavtog opveou akabaptou [Kal dulakn
Tavtog Bnplou dkabdptou] kal peponuévou, 3 OtL
£k to0 olvou tol Bupol Tt mopvelag alThig MEnwkKav
navta td £6vn kol ol PactAelg Tfi¢ yig Het auThg
£€ndpvevoayv Kal ol Eumopol Tfi¢ yig €k T¢ SuvAPEwS
to0 otprvouc alTiig émAoutnoav.

18.1 After this | saw another angel coming down
from heaven, having great authority; and the earth
was made bright with his splendor. 2 He called out with
a mighty voice, “Fallen, fallen is Babylon the great! It

Who judges her.

has become a dwelling place of demons, a haunt of
every foul spirit, a haunt of every foul bird, a haunt of
every foul and hateful beast. 3 For all the nations have
drunk of the wine of the wrath of her fornication, and
the kings of the earth have committed fornication with
her, and the merchants of the earth have grown rich
from the power of her luxury.”

Note the longer intro to the speech here than is
true in the heavenly voice segment below. Plus the
speech is longer in the second segment as well.

Narrative Introduction, vv. 1-2a. Meta tadta
€160V AoV dyyelov KataBaivovta £k Tod oUpavod éxovta
€€ouoilav peyahny, kal n yij €pwtiodn ék thig 66&¢n¢ auTol.
Kal Ekpagev év loxupd dwvi) Aéywv- kal Ekpatev év loxupd
dwvij Aéywv, After this | saw another angel coming down
from heaven, having great authority; and the earth was
made bright with his splendor. He called out with a mighty
voice,

The literary function of Meta TalTa is as a dis-
course marker introducing a new topic: cf. 4:1; 7:1, 9;
15:5; 18:1; 19:1. Content wise the prepositional phrase
signals the next item after the previous depiction of
Babylon as a whore (17:1-18). As is uniformly true in all
the uses of Meta TalTa, the sequence is not temporal
but logical, i.e., the next item; not, the next event.

The core statement is eidov &M\ov &yyehov
kataBailvovta €k tol oUpavol, | saw another angel com-
ing down out of heaven. The a\\ov Gyyelov, other angel,
identifies this angel as distinct from the interpreting an-
gel in the previous vision: €ig &k Tév &mta dyyéAwy, one of
the seven angels (17:1). Additionally idov signals a new
vision for vv. 1-3, while fikouca GAAnv dwvryv, | heard an-
other voice, in v. 4 signals an audition for vv. 4-20, which
is distinct from John’s seeing the dAAov GyyeAov (v. 1;
cf. 7:2; 14:6; also 19:17). This will also stand distinct
from eig dyyehog ioxupog, one mighty angel (v. 21; cf. also
5:2; 10:1).

This different angel that John now sees inv. 1 is
kataBailvovta ék tod olpavol, coming down out of heaven,
as John sees it; cf. 20:1 where another angel descends

out of heaven with the key to the abyss in order to seize
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the dragon and lock him up. This angel in 18:1 who de-
scends to the earth from heaven also £xovta £€ouoiav
peydaAny, has great authority. In 14:18, kat &A\\og Gyyehog
[é€fABev] €k ToU Buolaotnpiou [0] Exwv é€ouaoiav éml tol
nupog, and another angel came out of the altar who had
authority over fire. This angel called out for a harvesting
of the grapes, ‘the evil people,’” on the earth to be cast
into the grape press, a symbol of divine judgment as an
expression of the wrath of God.

The signal of the é€ouaiav peydAnv, great author-
ity, of this other angel is kai n yij £dwticdn éx tiig 56¢ng
autol, and the earth was made bright out of its glory. This
phrase is relatively close to one in Ezek. 43:2, 1T23n
NOIRD YORN) (kal A v €EEAaumnev wg déyyog amo Tfig 56Eng
KukAOBev) and the earth shone with His glory.' This is
the only place in Revelation where 1fig 66¢ng, divine
Presence, is attributed to an angel rather than to either
God or Christ. But the attribution is found elsewhere
in Ezek. 9:3; 10:4; 18:22; Heb. 9:5 and Sir. 49:8. The
point here is to underscore the full authority and pow-
er of God upon the angel. Thus it is out of this divine
presence that the earth is lite up like a bolt of lightening
would light up the sky.

Once everyone notices this supernatural presence
in the sky that is shining brightly like the sun, the an-
gel kal ékpatev €v ioxupd dwvij Aéywy, cried out in a mighy
voice saying. Heavenly beings speaking loudly seems to
be commonplace in Revelation: 1:10, 15; 4:1; 5:2, 11, 12;
6:1, 10; 7:2, 10; 8:13; 10:3; 11:12, 15; 12:10; 14:2, 7, 9, 15;
16:1,17; 18:2; 19:1, 6; 19:17; 21:3. A couple of depictions
for angels express this, from ioxupd ¢wvij, in a mighty
voice (18:2, 21), to dwvij peydAn, in a loud voice (5:2, 12;
7:2;14:7, 9, 18; 19:17). Interestingly A
the adjective ioxupdg, -d, -ov, also B
qualifies dyyehog as well as his voice:
10:1; 18:21. Angels especially tend
to ékpacev, cry out, as well as simply
Aéyey, speak: Kpadw, 7:2; 14:15; 18:2;
19:17, in comparison to A¢yel, 10:9; p
14:8, 13; 16:5; 19:9; 22:9. When
an angel speaks to John, it is Aéyey,
speak, but otherwise it is &kpacev, cry E

1¢“This phrase is a relatively close ren-
dering of the Hebrew text of Ezek 43:2, ‘the g
earth shone with his glory’ (referring, how-
ever, to Yahweh), which exhibits several dif-
ferences from the LXX version (Vanhoye,
Bib 43 [1962] 437). This is the only instance
in Revelation in which an angelic being is
described as having 66&a, ‘glory, splendor,’
a term usually reserved as a designation for the presence of God
(Rev 15:8; 21:11, 23; see Comment on 15:8). The attribution of
50&n or 723 kabdd to angelic beings occurs in Ezek 9:3; 10:4, 18,
22; Heb 9:5; cf. Sir 49:8.” [David E. Aune, Revelation 17-22, vol.
52C, Word Biblical Commentary (Dallas: Word, Incorporated,
1998), 985.]

out. The latter tends to be when the angel is making
some kind of announcement to a large number of in-
dividuals, mostly on earth from a position in the sky
above the earth, but also in heaven.

We must not forget that this is apocalyptic nar-
rative where one heavenly being can speak and the
millions of people on earth can all hear the angel at
the same time. When angels function inside historical
narrative texts elsewhere in the Bible their voice is only
heard by the people they are speaking to, either indi-
viduals or small groups of people.

Speech, vv. 2b-3. 2b Eneocev éneoev BaBulwv 1
MEYAAN, Kal €YEVETO KATOLKNTPLOV Satpoviwy Kal GuAakn
TIAVTOC TIVEUATOG AKaBAapTou Kal GpUAOKN TIAVTOG OPVEOU
akabaptou [kal ¢ulakn maviog Bnplou akabdaptou] kol
MeEpLonuévou, 3 OtL €k tol olvou tol Bupol Ti¢ mopvelag
QUTAG TEMWKAY TAvta Ta £€6vn kal ol BACIAETS TG YAg MeT
aUTAG émopvevcay Kal ol EUmopol Th¢ yii¢ €k Thg Suvapewg
to0 otprvoug alTiig émAoutnoav. 2b “Fallen, fallen is Baby-
lon the great! It has become a dwelling place of demons, a
haunt of every foul spirit, a haunt of every foul bird, a haunt
of every foul and hateful beast. 3 For all the nations have
drunk of the wine of the wrath of her fornication, and the
kings of the earth have committed fornication with her, and
the merchants of the earth have grown rich from the power
of her luxury.”

Pronouncement. The narrative formatting of the
text, as above, obscures the poetic quality contained
in the angel’'s speech. The text is composed of two
parts: a series of declarations in v. 2b and the reason
for these declarations in v. 3. The block diagram above
more clearly depicts this structure:

has fallen
has fallen Babylon
the great,
and

has become a dwelling place
of demons,

and
--------- a prison
of every unclean spirit
and
--------- a prison
of every unclean bird
and
--------- a prison
| of every beast
| unclean
| and
| detested

Careful observation here reflects clearly a rhythmic
structuring of the six statements. In typical fashion to
the OT ritual lament, the angel makes a public an-

nouncement of the death of Babylon, but with the accu-
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sations (statements #s C-F) adds a note of taunt in the
prophetic tradition of Isa. 23-24, 47; Jer. 50-51; Ezek.
26-27. Such ‘laments’ in ancient Hebrew were usually
followed by the giving of a reason for the downfall of
the enemy of Israel (cf. v. 3). Amos 5:1-3 is particularly
interesting with its ‘lament’ over the fall of the northern
kingdom by a prophet from the southern kingdom:
2"Emeoev
OUKETL U TpoaoBf
to0 avaotijvat mapBévog tol lopanA-
g€odalev nl g yiig alThC,
oUK €oTwv 6 avaotnowv avtnv.t
3 510TL Tade Aéyel KUPLOG KUPLOG
'H 1oALg,
&€ ¢ é€emopeviovTo XiloL,
UmoAeLdpOnoovTal EKATov,
kal £€ A¢ £€emtopeloVTo EKATOVY,
UmoAeiwdpOnoovtal déka
™® olkw lopanA.t
2 Fallen,
no more to rise,
is maiden Israel;
forsaken on her land,
with no one to raise her up.
3 For thus says the Lord God:
The city
that marched out a thousand
shall have a hundred left,
and that which marched out a hundred
shall have ten left."”
Because such laments with taunting tones were not
only common among the lIsraelites but also among
most other groups of people in the ancient world, the
content and tone of the angel’s speech spoke volumes
to John’s first readers. God’s messenger who came out
of heaven no less was announcing the destruction of
Babylon, just as many of the OT prophets had done as
God’s messengers centuries before. Especially rele-
vant are the LXX words in Isa. 21:9, Méntwkev BaBulwv,
Kal mavta @ ayaApota altig Kol Ta Xelpomointa auThg
ouvetpiBnoav ig v yiv, “Fallen, fallen is Babylon; and all
the images of her gods lie shattered on the ground.” The
Hebrew text is more explicit in the opening words: 722
'N%9) N9, Fallen, fallen is Babylon. Added to this was the
depiction that this announcement was being made to
all the peoples of the world. Further, this angelic pro-
nouncement of doom reaffirms earlier assurances be-

7“Here in Amos 5:1-3 (as in Rev 18:1-3) the statement that
Israel has fallen is a prophetic anticipation of a future event that
will surely come to pass. In this taunt song and in the three laments
found in vv 9-19, the rhetorical strategy of the author focuses on
the stark contrast between past glory and present devastation. This
emphasis on contrast characterizes ritual laments over cities and
nations throughout the ancient Mediterranean world.” [David E.
Aune, Revelation 17-22, vol. 52C, Word Biblical Commentary
(Dallas: Word, Incorporated, 1998), 977.]

ginning in 14:8 that God will judge the persecutors of
His people: énecev éneoev BaBulwv 1 peydAn f ék tol
olvou 1ol Bupol Tfig mopveilag adTiig MEMOTIKEV TTAVTA TA
€0vn. “Fallen, fallen is Babylon the great, who has made all
nations drink of the wine of the wrath of her fornication.”

The content of the speech stresses mainly the de-
struction of Babylon, the code word for evil Rome. The
doubled verb &meoev Emeoev followed by the subject
of both verbs BaBuAwv gives clear signal of the ritu-
al lament celebrating the destruction of an enemy by
God.

After the opening lines comes a series of ac-
cusations characterizing Babylon first as éyéveto
katowkntrpov datpoviwv, the dwelling place of demons.
Strongly echoing the pronouncement of doom on an-
cient Babylon in Isa. 13:19-22, the angel depicts the
rotten character of Rome as a place fit only for demons.
This is followed by Babylon as a ¢@uAakn for mavtog
nivelpatog akabdptou, of every unclean spirit; mavtog
opvéou akaBdaptou, of every unclean bird; mavtdg Bnpiou
akaBdptou kal peponpévou, of every unclean and detest-
able beast. Thus @uAakn is not a prison in the usual
sense of the word, but rather a haunt in the manner of
Dan 4:25 LXX use of the term."®

The repetition of the idea in elliptical format led to
problems for copyists in catching all of the instances
of uAakn.” The evidence does slightly favor includ-

13“The word @ulaxn does not refer to a prison as such but is
likely intended to be synonymous with ‘habitation’ (katokntiptov)
in the preceding phrase.'*® In addition to ‘prison,” one of the pre-
dominate senses of gvAaxm in the ancient Greek world and in the
LXX was ‘watch’ or ‘guard’ (e.g., Ezek. 27:11; Hab. 2:1)."5! This
meaning is also attested in the NT."*? In this light and against the
background of the OT allusions, the word is best rendered in Rev.
18:2 as ‘place of watching’ or ‘haunt.” In confirmation of this Dan.
4:25 LXX describes the place of Nebuchadnezzar’s judgment as a
evloxn and a ‘desert place,” Theod. has ‘your dwelling (katoukior)
will be with the beasts of the field.” Dan. 4:25 may even stand as a
partial allusion behind Rev. 18:2, since it describes the judgment
of a Babylonian king and since ‘Babylon the Great,” found earlier
in Rev. 18:2, follows only five verses later in Dan. 4:30.” [G. K.
Beale, The Book of Revelation: A Commentary on the Greek Text,
New International Greek Testament Commentary (Grand Rapids,
MI; Carlisle, Cumbria: W.B. Eerdmans; Paternoster Press, 1999),
894-895.]

19“Some mss. omit phrases in this verse because a scribe’s eye
inadvertently skipped from one phrase beginning with ‘and a pris-
on of every’ (koi @uAaK™ Tavtog) to the next phrase beginning with
the same words. Some omit ‘and a prison of every unclean spirit’
(1611 pc), others omit ‘and a prison of every unclean bird” (A M*
sy™), and others omit ‘and a prison of every unclean beast’ (x C
051 M a vg sy™ bo Bea). There is good external support for the
last omission, but the phrase should still be considered original
since the same scribal error is likely here, though it occurred at an
carlier stage of transmission (the clause is included by A 1611 2329
al gig [sy" sa Prim]). Schmid points out that the originality of all
three phrases is also suggested by the fact that each is partly allu-

sive to either Isa. 13:21-22 or 34:11, 13—14, both of which include
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|

|

|

|
because.

18.3

out of the wine
| of the wrath
| [===————= |

| of its immorality

..all the nations have drunk

with her

the kings of the earth...have committed immorality

| and
|
|
|

out of the power

of her luxury

the merchants of the earth...have become rich.

ing all three phrases beginning with guAakr). Collective
these three phrases amplify the disgusting nature of
Babylon as a katoikntripiov daigoviwy.

In a manner typical of the OT ritual lament, the
accusations of evil and doom are followed with a rea-
son, e.g., Amos 5:4 with 81611 introducing the reason for
the lament in vv. 1-3. This complex 611 clause modifies
both verbs £meoev £meoev and éyéveto in the core ex-
pressions in v. 2b. It bundles three reasons together
in a tight knit expression. The dependent conjunction
oTi is used rather than the coordinate conjunction yap
in order to set up the reason as a secondary idea to
the main ideas of £mmeoev and €yévero: fallen, i.e., turned
into, ... because. And three reasons account for the fall
of Babylon:

1) éx 1ol oivou tol Juuold ti§ mopveiag autig
nénwkav navra ta £€9vn, out of the wine of the wrath of
her immorality have drunk all the nations. This statement
reproduces much was what was said about Babylon
in 14:8, éneoev £éneoev BaBulwv ) peydAn fi ék tol oivou
o0 Bupol tii¢ mopvelag alThg mMenotikev mavra ta £6vn.
“Fallen, fallen is Babylon the great, who has made all na-
tions drink of the wine of the wrath of her fornication.” The
verb nenotikey, they have drunk, was confused primarily
with either némtwkav, they have fallen, or néntwkey, they
have fallen, by several manuscript copyists.?’ These two
alternative readings represent a switch from the aor-
ist tense £neoey, it has fallen, to the perfect tense forn
of the same verb either in 3rd plural or 3rd singular.
These represent careless mistakes in copying.?' The

all three elements of spirits, birds, and beasts.'™” [G. K. Beale,
The Book of Revelation: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;
Carlisle, Cumbria: W.B. Eerdmans; Paternoster Press, 1999), 895.]
20 * remwkev P 051. 2053*

| mentokav (vel nentokacwy) X A C 046. 1006*. 1611.
1841.2030 M*

I temtokey 1854. 2053¢. 2062 sy'me

I txt (vel menokaowv) 1006¢. 2329 latt sy"

[Eberhard Nestle and Erwin Nestle, Nestle-Aland: NTG Ap-
paratus Criticus, ed. Barbara Aland et al., 28. revidierte Auflage.
(Stuttgart: Deutsche Bibelgesellschaft, 2012), 775.]

2“On the one hand, the most strongly supported readings,
néntokay (A C 69 2031) and nentodkacwy (X 046 about 50 minus-
cules including 1006¢ Y4 1611 cop*> ™ al), are scarcely suitable in

adopted reading has less external support but seems
to be mandated internally by context and parallels to
14:8 along with similar prophet images.

Babylon must come down in God’s judgment due
to its seductive corrupting influence upon all the other
nations.?? The term 100 oivou 100 Bupod, of the wine of
the wrath, references God’s wrath in light of previous
statements:®® 14:19, £Balev eic v Anvov tod Bupod tod
Beol tov péyav, he threw it into the great wine press of
the wrath of God; 16:19b, kal BapuAwv i peyaAn €uvnaobn
évwrtov tol Beol Solival autij T motrplov tod oivou tol
Bupod tig 6pyiig altol, and gave her the wine-cup of the
fury of his wrath.?*

[ e ~ ~ ~ J o~ ’

the context and seem to have arisen from a mechanical conforma-
tion to &mecev in ver. 2. On the other hand, the sense of the passage,
as well as prophetic imagery (Jr 25:15 [= LXX 32:15] f.; 51:7, 39
[= LXX 28:7, 39]), seems to demand some form of the verb ‘to
drink,’ or ‘to make drunken’ (compare Re 14:8). Among such read-
ings a majority of the Committee preferred nénwkav (1828 2321),
which can also be said to be supported by a variety of versional
and patristic evidence, as well as by the Greek witnesses that read
nenokacty or ténmkev (which are morphological or grammatical
improvements of ténwkav).” [Bruce Manning Metzger, United Bi-
ble Societies, A Textual Commentary on the Greek New Testament,
Second Edition a Companion Volume to the United Bible Soci-
eties’ Greek New Testament (4th Rev. Ed.) (London; New York:
United Bible Societies, 1994), 683.

2“the wine of the wrath of her fornication: Here, ‘fornication’
is not only idolatry but wanton luxury.” [Wilfrid J. Harrington,
Revelation, ed. Daniel J. Harrington, vol. 16, Sacra Pagina Series
(Collegeville, MN: Liturgical Press, 2008), 177.]

BULXX Jer 32:15 (MT 25:15) (cf. 32:17 [MT 25:17]) says,
Aofg 10 motiplov 10D 0ivov 10D AKPATOL TOVLTOV €K YEPOG OV
kol motielg mavta o £0vn, ‘Take the cup of this unmixed wine
from my hand and cause all the nations to drink.” Isa 51:17 uses the
metaphor 10 motplov tod Bupod, ‘the cup of wrath.” Greeks typi-
cally mixed wine with water in a vessel called a kpatnp, ‘mixer’;
they considered unmixed wine extremely potent (Diodorus Sicu-
lus 4.3.4; Athenaeus Deipn. 2.38c).” [David E. Aune, Revelation
17-22, vol. 52C, Word Biblical Commentary (Dallas: Word, Incor-
porated, 1998), 987.]

24“The awkward Greek genitive construction (‘the wine of the
wrath of her fornication”) seems to be a compressed way of speak-
ing about collusion, thereby earning the wrath of God.” [Duane F.
Watson, “Revelation,” in New Interpreter’s Bible, ed. Leander E.

Keck, vol. 12 (Nashville: Abingdon Press, 1994-2004), 692.]
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and the kings of the earth with her have committed immo-
rality. The second reason is closely linked to the first.
She has seduced the kings of the earth into corrup-
tion. In the background here stands the imagery of Isa.
23:17:

Kal €otal peta €PSopnkovia £Tn E£MLOKOTINV
motnoeL 6 Bed¢g TUpou, Kal MAAV dmokataoctabnostal
elc 10 dpxalov kai €otar €umopilov maocai§ talg
BaotAciaic tij¢ oikouuévng.t

At the end of seventy years, the Lord will visit
Tyre, and she will return to her trade, and will prosti-
tute herself with all the kingdoms of the world on the
face of the earth.

This idea is repeated in abbreviated form in v. 9,
ol Baolelg tf¢ yiAg ol pet’ alti¢ mopveloavieg Kol
otpnviacavteg, the kings of the earth who have commit-
ted immorality and lived in luxury with her. Additionally
the same idea surfaced in 17:2, ped’ ng éndpvevoav ot
BaolAelc tfig yiig, with whom the kings of the earth have
committed immorality.

The image of Babylon as a whore in chapter 17
stands heavily behind this image here as a symbol of
the corrupting influence of the city morally upon the
leaders of the vassal kingdoms that were a part of the
Roman empire in John’s day. Unquestionably the huge-
ly immoral lifestyles of almost all of the Roman emper-
ors which then legitimatized such immorality among
the wealthy and aristocratic segments of society was
in the thinking of John with this image. The readers in
Asia would have quickly identified it with the identical
lifestyle of the wealthy and politically powerful in this
province.?

3) kai ol €umopot ti¢ yii¢ €k tA¢ Sduvduews tol
otpnvous autii¢c émAoutnoav, and the merchants of the
earth out of the power of her luxury have grown rich. This
third reason for the doom of Babylon is the corrupting

2“In the OT, the term 17 zand, ‘fornicate, be a prostitute,” is
frequently used in a figurative sense of Israel’s faithless behav-
ior through frequent lapses into idolatry, a judgment based on the
larger metaphor of the ‘marriage’ between Yahweh and Israel pre-
supposed in many OT texts (Lev 17:7; 20:5-6; Num 14:33; 15:39;
Deut 31:16; Judg 2:17; 8:27; 1 Chr 5:25; 2 Chr 21:11; Ps 73:27;
Hos 1:2; 2:4[MT 6]; 4:15; 9:1; Jer 2:20; 3:2, 9, 13; 5:7, 11; 13:27;
Ezek 6:9; 16; 23; 43:7, 9; see Erlandsson, TDOT 4:101-4). How-
ever, since Yahweh and Babylon have no such ‘marriage’ relation-
ship, this language has nothing to do with the author’s condemna-
tion of Babylon-Rome. There are instances in the OT where the
metaphor of prostitution is applied instead to the commercial trade
of a city (Kuhn, TDNT 1:515 n. 11), perhaps because economic
ties frequently led to the exchange of religious practices (Mic 1:7;
Nah 3:4; 2 Kgs 9:22). In Isa 23:17, Tyre’s commercial contacts are
called ‘prostitution,” and the profits of such trade are called ‘the
price of a prostitute,” while in Nah 3:4-7 Nineveh is denounced for
her sexual debauchery and sorcery.” [David E. Aune, Revelation
17-22, vol. 52C, Word Biblical Commentary (Dallas: Word, Incor-
porated, 1998), 988.]

influence of wealth upon those doing trade with Rome.?®

A similar image shows up in v. 15a, Ol éumopot
ToUTWV ol mMoutnoavteg &’ autig, the merchants of these
wares who have grown rich from her. The wealth of Bab-
ylon / Rome shows up four times in this chapter in a
negative manner: vv. 3, 9, 16-17, and 19.% This four
fold mention of wealth here has its counter part in Ezek.
27: 12, 18, 27, 33. This chapter contributes heavily to

2“The ‘merchants of the earth,” however, must include those
involved with seafaring (see Comments on vv 17b—19) since that
was the primary means for transporting merchandise from east to
west. The Romans (paradigmatic landlubbers) had a fear of the
sea that was reflected in Latin literature in a constellation of relat-
ed topoi (K. F. Smith, Tibullus, 246—47; Beagon, Roman Nature,
159-61, 177-201). The unpredictable and destructive character of
the sea meant that seafarers were fools attempting to do what was
contrary to nature and against the will of the gods, and therefore
impious (Horace Odes 1.3.23; Propertius 1.17.13; Seneca Medea
328; Pliny Hist. nat. 12.87; 19.3—6). Every ship was an insult to
the sea and a deliberate challenge to the gods (Seneca Medea 340,
605, 668; Lucan 3, 193). The primary motive for seafaring was
thought to be greed: ‘Nature has spread out the sea as a trap for the
covetous’ (Propertius 3.7.37 [tr. G. Lee, Tibullus: Elegies, 2nd ed.
(Liverpool: Cairns, 1982) ad loc.]; Tibullus 1.3.39—40; cf. 1.9.9;
2.3.39; Euripides Iphigeneia Taur. 410; Seneca Medea 361; Pliny
Hist. nat. 2.118). Conceptions of the golden age pointedly did not
include seafaring: improba navigii ratio tum caeca iacebat, ‘Then
the wanton art of sailing lay as yet unknown’ (Lucretius De rerum
natura 5.1006; cf. 2.552—-68; 5.1000—-13; Tibullus 1.3.35-40; Sene-
ca Hipp. 530; Hesiod Works 236). The Roman view that seafarers
were moral reprobates (Cicero De officiis 1.150) is also reflected
in Hellenistic authors such as Philostratus Vita Apoll. 4.32 (LCL
tr.; cf. Wettstein, Novum Testamentum 2:831).” [David E. Aune,
Revelation 17-22, vol. 52C, Word Biblical Commentary (Dallas:
Word, Incorporated, 1998), 988-989.
2“The theme of the wealth of Babylon-Rome occurs four
times in this chapter: vv 3, 9, 16—17, and 19. This wealth was
based on tax revenue, approximately 10 percent of the gross na-
tional product of the empire, from a low estimate of ca. 112 mil-
lion silver denarii under Augustus (Frank, Economic Survey 5:7)
to as much as 200 million silver denarii (Hopkins, JRS 70 [1980]
119). The inflow of tribute cash from the provinces was approxi-
mately balanced by the outflow of cash in private trade; that is, it
caused the volume of trade in the Roman empire to increase greatly
(Hopkins, JRS 70 [1980] 126; cf. Goldsmith, Review of Income
and Wealth 30 [1984] 263; Millar, Near East, 49-50). The city of
Rome, the center of imperial government, and the outer ring of
provinces required an expensive military presence. They were not
self-supporting but depended on imported tax revenues from the
richer provinces such as Spain, northern Africa, southern Gaul,
Asia Minor, Syria, and Egypt (Hopkins, JRS 70 [1980] 101). It is
certainly interesting that no allusion to Roman taxation, including
the sometimes excessive zeal and extortionate practices of the tax
farmers, occurs in Rev 18. Of course, taxes could be sent to Rome
in cash or in kind (e.g., olive oil from Spain; wheat from Egypt
and North Africa), though the transportation of such goods was
expensive. Taxes in kind, as opposed to taxes in currency, did not
stimulate trade since they flowed from the taxpayer to the tax-con-
sumer.” [David E. Aune, Revelation 17-22, vol. 52C, Word Bibli-
cal Commentary (Dallas: Word, Incorporated, 1998), 989P]
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several images found in chapter eighteen here. The
denunciation of wealth and the wealthy is common
throughout the Bible.?8

The corrupting image of Babylon / Rome is contin-
ued in vv. 1-3 with the angel in the pattern of a prophetic
taunt via a funeral dirge form. The fall of Babylon is pro-
claimed to all the world by the angel. Here the corrupt-
ing influence of Rome via morals and wealth stands as
a major reason for her doom. Believers caught up in a
quest for wealth need to take a close look at passages
such as this.

B. The sentence from the heavenly voice, vv. 4-8.
4 Kal Akouoca AGAANV ¢dwvnv €k tol olpavol
Aéyouoav- £E€ABate 6 Aaog pou €¢ altiig va un
ouyKolvwvAoNTe Talg Aapoptialg altig, Kal €k TV
TANY®V aUTiG va pun AaBnte, 5 0Tl ékoAARBnoav avThg

al apaptiot dxpt tod ovpavol kal éuvnuoveucev O

28“The wealth and luxury of Babylon-Rome is referred to four
times in this chapter (18:3, 9, 16-17, 19), reflecting the fourfold
mention of wealth found in Ezek 27 (vv 12, 18, 27, 33), which
served as a literary model for much of Rev 18. The OT and sub-
sequent Jewish literature contain occasional denunciations of the
wealthy for a variety of reasons (cf. Hengel, Eigentum, 20-27 [ET
12-22]) — their dishonest and violent practices (Amos 5:11; LXX
Ps 75:5; Sir 13:13), their complacency (Amos 6:4-6), and their
arrogance (Isa 2:7-9; 3:16-26; 5:8-10; Sir 13:20; 1 Enoch 46:7;
94:8; 97:8-9; Sib. Or 3.179-82, 350-488) — though wealth in and
of itself does not have a negative connotation (Schmidt, Wealth,
49-60 [OT], 61-102 [Jewish non-canonical sources]). Schmidt ar-
gues convincingly that positive and negative evaluations of wealth
exist side by side in Jewish as well as Greco-Roman prophetic,
wisdom, and philosophical texts because hostility to wealth is a
fundamental religious-ethical tenet that exists independently of
actual socio-economic circumstances (Wealth, 164 and passim).
Similarly, the OT and early Jewish literature contain occasional
denunciations of merchants, not for their wealth but for the dis-
honest practices they used to gouge the poor (Jer 5:26-28; Hos
12:7; Amos 8:4—6; Mic 6:10-12; Sir 26:29-27:3; 37:11; 42:5). The
term ‘poor’ (¥ ‘ani), meaning one wrongfully impoverished, is
the antonym of ‘violent,” not ‘rich’ (Bammel, TDNT 6:888). How-
ever, the wealth of political units (primarily cities) is occasionally
criticized for the pride and self-satisfaction that accompany such
wealth, as in Hos 12:8, “Ephraim has said, ‘Ah, I am rich, I have
gained wealth for myelf; in all of my gain no offense has been
found in me that would be sin’ ” (cf. 1 Enoch 98:2-3). The teach-
ing of Jesus, however, does contain a radical critique of wealth
(Luke 12:13 = Matt 6:24; Luke 7:22 = Matt 11:5; Luke 6:20; Luke
6:24-25; 12:16-21; Mark 10:23-25 = Matt 19:23-24 = Luke
18:24-25; 2 Cor 8:9; see Hengel, Eigentum, 31-38 [ET 23-30];
Schmidt, Wealth, 102—62). Nowhere in Rev 18, however, is there
a hint of an economic reversal of the type occasionally found in
Jewish apocalyptic texts (Sib. Or 3.531-32, 657, 750, 783; 2 Apoc.
Bar. 70:4). In fact, Rev 18 does not deal with the issue of economic
exploitation at all (Provan, JSNT 64 [1996] 87). Latin literature
itself contains occasional denunciations of the Roman desire for
luxury, often seen as a betrayal of the spartan values of the earlier
Roman republic (Petronius Satyricon 119.1-36).” [David E. Aune,
Revelation 17-22, vol. 52C, Word Biblical Commentary (Dallas:
Word, Incorporated, 1998), 990.]

Beo¢ Ta Adknuata alTiic. 6 anodote aUTH we Kal auTr

AreSwkev kal SUTAwoate T SUTAG Katd Td €pya aUTAG,

&V TG) oTNPilw W Eképaoev Kepdoate auTii Suthodv, 7

ooa €66&aoev auTnv Kal éotpnvioaoev, Toooltov §0te

aUTR Bacaviopdv kal méveoc. Ot €v T kapdila alThig

Aéyel OTL kaBnuat BaoiAtooa kal xnpa oUK elpl kal

nevbog oU pun dw. 8 S tolto év pid ApEpa REouaoty

ai mAnyat altiig, Bavartog kal mévbog kal ALUOGg, Kal

év Tupl katakauBnoetal, OtL ioxupog KUpLog 6 Bedg 6

Kplvag authv.

4 Then | heard another voice from heaven saying,

“Come out of her, my people, so that you do not take
part in her sins, and so that you do not share in her
plagues; 5 for her sins are heaped high as heaven, and
God has remembered her iniquities. 6 Render to her
as she herself has rendered, and repay her double for
her deeds; mix a double draught for her in the cup she
mixed. 7 As she glorified herself and lived luxuriously,
so give her a like measure of torment and grief. Since in
her heart she says, “l rule as a queen; | am no widow,
and | will never see grief, 8 therefore her plagues will
come in a single day— pestilence and mourning and
famine— and she will be burned with fire; for mighty is
the Lord God who judges her.”

Once again the twofold subunit pattern is followed
here from the depiction of the angel in vv. 1-3. Here the
narrative intro is very short, which the speech is much
longer than the first one.

Narrative Introduction, v. 4a. Kal fikovoa GAANV
dwvnv €k 100 olpavod Aéyoucav- Then | heard another
voice from heaven saying,

Here the message comes from aA\nv ¢wvryv, an-
other voice. The phraseology distinguishes this from
the angel in vv. 1-3. This is the heavenly voice of God
speaking as signaled by ¢ Aadg pou, My people, in v.
4b,? as we have observed several times before in Rev-
elation: 6:6; 10:4, 8; 11:12; 12:10; 14:2, 13; 16:1, 17; 18:4;
19:5; 21:3. The source of that voice is variously identi-
fied: €k to0 oUpavol, out of heaven, 10:4, 8; 11:12: 14:2,
13; 18:4; €v t® oUpav®, in heaven, 12:10; év péow thV
teoodpwv {Wwv, in the midst of the four living creatures,
6:6; £k toU vaol, out of the temple, 16:1; amno tod Bpdvou,
from the throne, 19:5; 21:3.In 11:12, 12:10, 16:17, 21:3,
the voice is identified as a pwvai peyala, loud voice, but
in 16:1, ueydAng dwvfig, loud voice. In 14:2 the volume of
the voice is compared to wg dwvrv LEATWY TOAAQDV Kal
w¢ dwvnVv Bpovtiig LeyaAng, as the sound of many waters
and as the sound of loud thunder. Only in 18:4 is the voice
identified as &@\Anv ¢wvryv, another voice. This is to dis-
tinguish this voice from the angel in vv. 1-3.

PHowever, the third person reference to 6 8eo¢, God, in v. 5
may signal that the voice is that of Christ, rather than God. But
typically, in the auditory experiences with the unnamed voice, it is

God who speaks rather than Christ.
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The auditory rather than visual nature of the
apocalyptic event is underscored by John’s standard
fikouoa, | heard. This pattern is used some 33 times in-
side Revelation, and almost always follows close on
gidov, | saw, which introduces the visual experience of
John in apocalyptic vision. This is certainly the case
here where John sees the angel who then speaks but
only hears the voice of God.

The interesting narration dynamic here is that the
perspective of John with the angel is from the vantage
point of earth: he sees the angel coming down out of heav-
en. But his vantage point with hearing the voice of God
is less well defined. Hearing it out of heaven probably
signals an earth location, although usually the audi-
tory experiences take place in heaven rather than on
earth. But as we have repeatedly observed in Revela-
tion John in his apocalyptic trance can instantaneously
move from earth to heave and the reverse.

Whether on earth or in heaven, John heard the
voice of God speaking, but it is not speaking to him as
the second person plural verb ¢¢¢€ABate, come out, clearly
signals. Rather God is speaking to His people on earth
as the opening thrust of the speech indicates. The sec-

ment follows in vv. 6-8. The summons to flee comes
from God to His people (statement # G). But a shift
in narrative perspective takes place in vv. 6-7 (state-
ment #s H-K).3" Particularly in vv. 6-7 and possibly in v.
8 also (statement #s L-M), The double imperatives of
anodote auth, give back to her, and dutAwooarte ta SUTAG,
repay double, continue in the second person plural verb
form in the pattern of £é¢é\Bate, come out, in v. 4. But
these commands in the second plural are directed to
agents carrying out God’s judgment, rather than just to
His people, as in v. 4. But verse eight asserts that God
will punish Babylon quickly and decisively.

God’s summons to flee, vv. 4b-5. 4b £€¢\Oate o
AQOG pou €€ aUTAG lva i cuykowwvnAonTe Talg AUapTLOLg
aUTAG, Kal €k TV mAny®v altfig iva pn Adapnte, 5 OtL
€koA\NnBnoav auvti¢ ai aupaptiot &xpt tod olpavold kal
€uvnuoveuoev 6 Bedg Ta adiknpata altiic. 4b Come out
of her, my people, so that you do not take part in her sins,
and so that you do not share in her plagues; 5 for her sins
are heaped high as heaven, and God has remembered her
iniquities.

The block diagram illustrates the structure of this
command from God:

,OndaryG Come out

impact of My people

this  kind of her

of fram- lest you join in her sins,

ing of the and

speech is of her plagues

that the lest you receive

thrust of e because her sins are piled up

the ex- to heaven
: and

h_ortahpn_s God has remembered her iniquities.

given in it

come to

the readers of Revelation primarily.

Speech, vv. 4b-8. The speech subdivides natu-
rally into two, and possibly three parts. First is a typical
OT summons to flee in vv. 4-5.3° Then a threat of judg-

3“Rev 18:4-8, which interrupts the continuity of the ritual
lament in vv 1-3 and 9-20, is attributed to an unidentified ‘heaven-
ly voice,” which mentions the future fall of Babylon. It conforms to
a particular prophetic form found in the OT, the summons to flight
(Aufforderung zur Flucht), consisting of an initial summons to flee
(vv 4-5) followed by a threat of judgment (vv 6-8). Though found
in earlier historical narratives (1 Sam 15:6; 22:5), the form is most
often found in the writing prophets, particularly Jeremiah (e.g., Jer
4:4-5; 6:1; 48:6-8). Flight from Babylon is specifically enjoined
in Jer 50:8—-10; 51:6-10; 51:45-48 (a later addition to the Hebrew
text); Isa 48:20-22 (using imagery from the flight from Egypt);
and Isa 52:11-12. The form is also found in Christian prophecies
(Mark 13:14-20; Eusebius Hist. eccl. 3.5.3; Epiphanius Haer. 29.7;
30.2; De mens. et pond. 15 [Migne, PG, 43.261B]; sece Matt 2:13,
19-20; Aune, Prophecy, 311-12). The command “Come out of
her!” (v 4b) is followed by the reason for the command (v 5), an
encouragement to pay back Rome double for what she has done

The main clause £¢ENBate 6 Aaog pou £€ altiig, come out

(v 6). The reason for leaving the city is because of the imminent
arrival of plagues: disease, famine, and conflagration (vv 4cd, 8).
In the present context these plagues must be those associated with
the seven trumpets and seven bowls.” [David E. Aune, Revelation
17-22,vol. 52C, Word Biblical Commentary (Dallas: Word, Incor-
porated, 1998), 977.]

31“Sandwiched in between the threats of v 6 and v 8 is a brief
monologue attributed to Babylon-Rome in v 7b, intended to dra-
matize the claim made in v 7a that she has ‘glorified herself and
lived sensually’ and should therefore be repaid by torment and
grief. In v 7b Babylon-Rome personified says in her heart, ‘I sit
as queen ... m not a widow; / sorrow will I never see.” The hubris
of Babylon-Rome is brought home to the reader clearly and force-
fully through this brief speech. A similar rhetorical device is the
more lengthy monologue attributed to Jerusalem personified as a
widow and as a mother bereft of her children in Bar 4:9b—16. The
humility and degradation of this speech contrast vividly with the
pride of the speech of Babylon-Rome in 18:7b.” [David E. Aune,
Revelation 17-22, vol. 52C, Word Biblical Commentary (Dallas:

Word, Incorporated, 1998), 978.] Page 895
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of her, My people, is followed by two negative purpose
clauses introduced by tva un, lest. These have the tone
of a warning. Then a reason for the admonition is set
forth by the adverbial causal conjunction &T1.

The admonition £§€A8are 0 Aadg pouv €€ autic de-
mands that God’s people separate themselves from
evil Babylon / Rome. This has many echoes in OT pro-
phetic preaching to ancient Israel.?? Jeremiah 51:45 in
God’s addressing the exiled Israelites living in Babylon
is particularly similar to here (not in LXX):

NINITOX NN YOI NR WK 10701 My NYINN IRY 45
Come out of her, my people! Save your lives, each of you,
from the fierce anger of the Lord!

The first admonition my ny1nn ixY is literally translated
by John into the Greek admonition ¢£¢ABaTe 6 Aadg pou
€€ aUTAG.

But what does é¢€ABate, come out, imply? Jeremi-
ah called upon the exiled Israelites to flee the ancient
city of Babylon before her impending downfall. Is this
the sense in which John is using the admonition here?
Babylon as a code word for Rome would mean that he
calls upon his readers to get out of the city of Rome
before her downfall. But his targeted readers did not
live in the city of Rome. They were already away from
the city. The proper meaning of this command is sym-
bolical.® To be in the city means participation in her evil
and destructive ways. What God calls upon His people

32“The call for the people of God to leave Babylon in order not
to partake of her sins and plagues alludes to several prophetic pas-
sages in the OT prophets, particularly Jer 51:45 (which is not found
in the LXX): ‘Go out of the midst of her, my people’ (see also
Jer 50:8[LXX 27:8]; 51:6[LXX 28:6]; Isa 48:20; 52:11).” [David
E. Aune, Revelation 17-22, vol. 52C, Word Biblical Commentary
(Dallas: Word, Incorporated, 1998), 990.]

3Tt is generally agreed among commentators that the avtfic,
‘her,” from which the people of God are to flee, is Babylon, per-
sonified as a woman, used as a code name for Rome. If ‘Rome’ is
understood as the city of Rome (cf. 17:9, 18; 18:10, 16, 18, 21), the
possibility is raised that this ‘summons to flight” is addressed spe-
cifically to the Christian community (or communities) of the city of
Rome or the Roman empire. Since it is impossible to flee from the
latter, Rissi argues that ‘Babylon’ cannot symbolize Rome (Baby-
lon, 55-56). It appears more likely, however, that the summons to
flee from the city is used symbolically, with the city referring to the
demonic social and political power structure that constituted the
Roman empire, while the summons to flight refers to the necessity
of Christians disentangling themselves and distancing themselves
morally, and perhaps even socially, from the corrupt and seductive
influences of Roman rule in Asia (Souza Nogueira, “Widerstand,”
208-9). A parallel instance of a symbolic use of the prophetic
‘summons to flight” is found in 2 Cor 6:17, where Paul exhorts
the Corinthians ‘to come out from them and be separate’ (an allu-
sion to Isa 52:11-12, which contains a literal prophetic ‘summons
to flight’), i.e., to abstain from the idolatrous practices of pagan
society (though no impending catastrophe is in view).” [David E.
Aune, Revelation 17-22, vol. 52C, Word Biblical Commentary
(Dallas: Word, Incorporated, 1998), 991.]

to do is to not yield to the temptation of her seduction
to evil. They must separate themselves out from the
evil people in complete rejection of the evil lifestyle of
these people. This kind of spiritual and moral separa-
tion comes as a much harder challenge.

The two warnings iva un ouykowwvronte talg
Aauaptialg avTig, Kal €k TV MANy&®v altiig tva pun Adpnte,
so that you do not take part in her sins, and so that you
do not share in her plagues, reflect why God demands a
spiritual separate from evil people. First, the temptation
to participate in her sins becomes powerful when fulling
living in her midst. Second, to yield to this temptation
means that one will suffer along with her in the coming
plagues upon her. Some very unusual grammar pat-
terns emerge here that are atypical for Revelation. But
they have a reason behind them.3

Behind these two warnings stands Jer. 51:6b

Y91 ¥'X'10711 722 1inn 1103 6
N!0 Nz NY 1 NIy 1InTNTIX
N7 07vn xi1n 7na hin'y
Flee from the midst of Babylon,
save your lives, each of you!
Do not perish because of her guilt,
for this is the time of the Lord’s vengeance;
he is repaying her what is due.

The idea of cuykowwvronte tailc auaptialg avtig,
not participate in her sins, needs amplification. The idea
of the verb is to enter into a partnership with. The idea
is identical to that of Paul in Eph. 5:11 where the other
use of the verb in the NT is found: kai un cuykowwvelite
Tolg £pyolg Tolg akapmolg tol okotoug, HaAAov &€ kal
éNéyxete, Take no part in the unfruitful works of darkness,
but instead expose them. The seductive power of Baby-
lon has already been demonstrated repeatedly in Rev-
elation to be hugely powerful. The Christian community

3#4¢ tvo Ui ovykovmVvAoTTE TOIG Apaptiong avTic, Kol K TdV
T y®V ovTiic tva pn AdPnte, ‘lest you participate in her sins, / and
lest you share her suffering.’ The clause kai €k t®v TANY®V a0Tig
iva un Aapnre, ‘and lest you share her suffering,’ is very unusual
in that the partitive genitive phrase that functions as the object of
the verb Aapnrte, ‘share,’ is placed before the iva, ‘in order that,’
whereas in all other iva clauses in Revelation (as in Greek usage
generally) the subjects, objects, and indirect objects of the verbs
governed by the tva clause follow the iva. The only obvious reason
for this violation of normal Greek word order is to construct a po-
etic chiasm consisting of the abb’a” pattern:
a tvo pn cvykowmvnonte
Lest you participate
b taig apaptiong avtig
in her sins
b" kol €k T@V TANYAV aOTHG
and in her sufferings
a’ ivo pn Adapnte
lest you share”
[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical

Commentary (Dallas: Word, Incorporated, 1998), 991.]
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dare not succumb to those temptations!

To yield to such temptations will spell much un-
necessary suffering by God’s people is the point in the
second warning: kat ék TGv MAny®v autig tva pn Adpnte,
and lest you receive out of her plagues. The use of tdv
mAny®v autfic, out of her plagues, alludes to at least to
the seven bowls of wrath mentioned as TAnyn in 15:1,
8; 16:9, 21; 21:9. Most likely the other plagues are in-
tended as well: 9:18, 20; 11:6. The idea of TTAnyn is
a “sudden hard stroke with some instrument” that caus-
es a serious if not fatal wound.*® The imagery in Ezek.
9:4-5 of going through Jerusalem to place a mark on
the righteous people so that they will avoid the plagues
(LXX term used) that are coming on the city is a helpful
background here. In the background then stands tv

odpayida 100 Beol &nl TV petwnwy, the seal of God on
H 18.6

Y227 IXIN? WK Q721 PIaTY, Forsake her, and let each of
us go to our own country; for her judgment has reached up
to heaven and has been lifted up even to the skies.?” In vv.
11-23, human agents are summoned to carry out God’s
judgment upon ancient Babylon. The image is of ex-
treme sin that demands divine punishment because it
gets high in the sky where God can clearly see it. Thus
€uvnuoveuoev 6 Be0g Ta adknpata altiic, God remembers
her iniquities.

Commands to begin judgment, vv. 6-7. Here the
narrative shift takes place where God now issues com-
mands to unnamed agents to carry out His judgment
upon Babylon. Four core commands form the founda-
tion of this single sentence in vv. 6-7, as is illustrated in
the block diagram:

Give back to her

as she also has given back

and

I repay double
according to her deeds

in the cup

which she has mixed

J mix to her a double portion

18.7

as much as she glorified herself

K such give to her toment and pain

and
she has lived in luxury
in her heart
because...she says,
“I rule as a gueen
and
I am no widow
and

their foreheads (9:4; 7:3; 14:1; 22:4), which marks of the
people of God on earth.

The reason for the admonition comes in v. 5
with 6tL ékoAARBnoav auTtfc at dpaptioat dxpt tod opavol
Kal éuvnuoveuoey 6 Beo¢ ta adiknpata altic, for her sins
are heaped high as heaven, and God has remembered her
iniquities.

A twofold reason is given in a typical Hebrew step
parallel pattern of the second reason being based on
the first reason. The image of stacking up the sins of
Babylon in an extremely high pile is taken especially
from Jer. 51:9,% :0f7n@=TY XW3I NVOYN D'NYN~IX

3Arndt, William, Frederick W. Danker, and Walter Bauer.
A Greek-English Lexicon of the New Testament and Other Early
Christian Literature. Chicago: University of Chicago Press, 2000.
S.v., mnyn, 1g, 1.

3“The validity of the Jer. 51:9 allusion is borne out by the
presence of allusions to Jer. 51:7 in 18:3 and to Jer. 51:45 in 18:4.”

I will never know pain.”

The commands come from God and this is clear in
the text. But to whom the commands are issues is not

[G. K. Beale, The Book of Revelation: A Commentary on the Greek
Text, New International Greek Testament Commentary (Grand
Rapids, MI; Carlisle, Cumbria: W.B. Eerdmans; Paternoster Press,
1999), 900.]

37“Again, appeal is made to Jeremiah 51: ‘for her [Babylon’s]
judgment has reached to heaven, it is lifted up to the skies’ (Jer.
51:9; cf. also Gen. 18:20; 19:13). In the OT and later Jewish writ-
ings being ‘lifted up’ was an idiom for an extreme degree of corpo-
rate sin (Jon. 1:2; Ezra 9:6; 1 Esdras 8:75; 4 Ezra 11:43). God ‘will
remember her unrighteous acts’ because they have mounted up be-
fore him, and their presence in heaven will remind him to punish
these acts. In Jer. 51:9 ‘judgment,’ the effect of sin, is substituted
for sin itself in order to emphasize the severe consequence of sin.
Babylon has so multiplied her sin that God must multiply his judg-
ments against her in order to maintain his justice.” [G. K. Beale,
The Book of Revelation: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;

Carlisle, Cumbria: W.B. Eerdmans; Paternoster Press, 1999), 900.;
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clear. Clearly from the content of all four commands
these individuals (note 2 pers plu. imperative verbs)
are never identified specifically.3®

More important, ultimately, is the nature of the judg-
ments specified in the four commands. Notice that two
of the four judgments are comparative, while the sec-
ond and third judgments are a double portion to what
she had committed. The general statement of judgment
in verse five, éuvnuovevoev 6 Be0g TA ASIKAPOTA AUTAC,
God has remembered her iniquities, now becomes more
specific.

The first judgment (statement # H), anddote alti
w¢ Kkal adtn anédwkev, render to her as she also has ren-
dered, echoes Psalm 136:8 (LXX 137:8).

Buyatnp BaBuldvog ) taAainwpog,

HOKAPLOG 6G AVTATOSWOEL 0OL TO Avtanodoud cov,

0 Avtanédwkag UiV

O daughter Babylon, you devastator!

Happy shall they be who pay you back

what you have done to us!**

The doubling principle in the second and third
judgments raises some important issues: kal duthwoarte
& SUTAG KaTtd @ Epya aUTAG, &V T® moTnpiw @ éképacev
kepaoate altii dutholv, and repay her double for her
deeds; mix a double draught for her in the cup she mixed. If
those being commanded by God are understood to be
0 Aaog pou, My people, mentioned in v. 4, then it would
seem that believers here are being admonished to seek

38“The imperative ‘render’ could be directed to God’s human
(20:4) or angelic (e.g., 16:17ff.; 18:21) agents of retribution; hu-
man executioners are also suggested by the allusion to Jer. 27:29
LXX (see below). In particular, in the light of Rev. 17:16, the ten
kings and the beast may be addressed here.'” Alternatively, it is al-
so possible that the subjects are ‘my people’ (18:4),'" and this view
could receive further support not only from 20:4 but also from Ps.
136:8 LXX (see below) and Rev. 11:3—6, where the prophetic wit-
nesses (i.e., God’s people) inflict punishment preliminary to the
final judgment on their persecutors. Ultimately, in the light of Jer.
28:24 LXX (see below), God himself is likely included among
those addressed by the plural imperatives, since he is the ultimate
dispenser of Babylon’s judgment and of the executors of that judg-
ment (cf. Jer. 27:15 LXX). The address is thus not a command but
the imperative of entreaty (as in, e.g., Luke 17:5).” [[G. K. Beale,
The Book of Revelation: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;
Carlisle, Cumbria: W.B. Eerdmans; Paternoster Press, 1999), 900.]

3“Similarly, Jer. 27:29 LXX (= 50:29 in MT) says of Babylon:
‘render (avtamddote) to her according to her works; according to
all that she has done, do to her.” Likewise, in Jer. 28:24 LXX (=
51:24 in MT) God says, ‘I will repay (dvtamodm®ow) Babylon and
all its inhabitants ... for all their evil that they have done’ (cf. also
Jer. 27:15 [= 50:15]). Here in the Apocalypse the punishment of
historical Babylon becomes typological of the punishment of the
endtime Babylonian system.” [G. K. Beale, The Book of Revela-
tion: A Commentary on the Greek Text, New International Greek
Testament Commentary (Grand Rapids, MI; Carlisle, Cumbria:
W.B. Eerdmans; Paternoster Press, 1999), 901.]

revenge upon evil Babylon.*® This would make this text
stand in clear contradiction to the universtal principle
of the NT from Jesus to the apostles that God’s people
are never to seek revenge on others who harm them.
The comparative principle of the OT lex talionis, law
of payment in kind,*' in the comparative statements,
w¢ Kal adtn anédwkey, as she also has rendered; katd ta
€pya auTtig, according to her deeds; Tocoltov 8§6te aUTH
Baocaviopov kat mévBog, give to her a like measure of tor-
ment and suffering, raise questions about the doubling
principle seemingly also set forth here alongside the
obvious ‘payment in kind’ principle. So what exactly do
the verb &iTAdw and the nominal adjective &itTAodg, -ij,
-o0v, mean? The verb is only used this one time in the
entire NT and the adjective only here, Mt. 23:15 and 1
Tim. 5:17. Could it be that Bible translators have seri-
ously erred in translating these as ‘double’ when they
should have been rendered as ‘equivalent’? Interest-
ingly, the LXX uses d1mmA6w and dimAodg quite often to
translate several Hebrew words with the meaning of
‘equivalent’ rather than ‘double.’*? If this LXX meaning

4“The righteous do occasionally act as agents of divine retri-
bution in Jewish apocalyptic literature, perhaps in part as a lega-
cy of the holy-war tradition (1 Enoch 90:19; 91:12; 95:3, 7; 96:1;
98:12; Jub. 23:30; Apoc. Abr. 29.17-20). According to the expec-
tation expressed in 1 Enoch 38:5 (tr. Knibb), ‘the mighty kings will
at that time be destroyed and given into the hand of the righteous
and the holy’.” [David E. Aune, Revelation 17-22, vol. 52C, Word
Biblical Commentary (Dallas: Word, Incorporated, 1998), 994.]

#“The principle of lex talionis (i.e., ‘proportional retribution”)
from the Latin legal term talio, ‘payment in kind’ (cf. A. Dihle,
Die goldene Regel: Eine Einfiihrung in die Geschichte der antik-
en und frithchristlichen Vulgarethik [Gottingen: Vandenhoeck &
Ruprecht, 1962] 13-40), and exemplified by the OT phrase ‘an eye
for an eye and a tooth for a tooth’ (Exod 21:23-25; cf. Demosthe-
nes 24.140-41; Diodorus 12.17.4), is a frequent motif in the pro-
phetic judgment speeches of OT prophets (Isa 34:8; 59:18; 65:6-7;
Ezek 9:10; 11:21; 16:43; 17:19; 22:31; 23:49; Hos 4:9; 12:2; Joel
3:4, 7IMT 4:4, 7]; Obad 15-16; see Prov 24:12) and early Jewish
literature (Sib. Or 3.312—14; Apoc. Abr. 29.19). It is also a mo-
tif in eschatological contexts in the NT (Matt 7:1-2 = Luke 6:37;
16:27; 2 Tim 4:14). A similar motif occurs in the farewell testa-
ment of Mattathias in 1 Macc 2:68, ‘Pay back the Gentiles in full
[avTomodote avtamddopa toig €Bvectv].” In Ps 137:8 (LXX 136:8),
the principle of lex talionis is applied to Babylon: ‘O daughter
of Babylon, you devastator! Happy shall he be who requites you
what you have done to us [6¢ dvtamoddcel ot 1O Avtamddoud
oov, 6 avtomédwkag Nuiv]’.” [David E. Aune, Revelation 17-22,
vol. 52C, Word Biblical Commentary (Dallas: Word, Incorporated,
1998), 993.]

““However, the principle of ‘the punishment fitting the crime’
appears to be contradicted by the concluding clauses of v 6, which
say that Babylon will be punished ‘double’ for her sin. This ap-
parent contradiction of the principle of equivalent punishment is
intensified by the restatement of that principle in v 7. But Kline has
demonstrated convincingly that the almost unanimous translation
‘double’ in the English versions is inaccurate. He shows that the
Hebrew equivalent of LXX uses of dtmAoém/dimhodg (kdpal/kegelg
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is adopted here, then the second and third judgments
advocate the same principle as the first and fourth.*?
The idea of equivalent also is consistent with the same
idea inherent in amodidwul and kepdvvupi in the first
and third judgments. Plus the image of filling up Baby-
lon’s cup of punishments which she has inflicted to the
same equivalent level of punishment to be inflicted on
her makes the image work better, rather than packing
twice as much punishments on her in this same cup.

Another perspective emerges if those being com-
manded to inflict God’s punishments on Babylon are
understood as the ten kings described in 16:16-18 who
are to destroy Babylon in that apocalyptic scene.** Per-
in their respective contexts throughout the OT means ‘produce a
duplicate’ (or ‘repeat’; likewise the noun he finds to mean ‘dupli-
cate, twin, matching equivalent”). Though ‘double’ is possible in
some OT uses, it is not demanded. Kline especially establishes the
meaning ‘duplicate/equivalent’ in texts to which Rev. 18:6 may
allude (Isa. 40:2; Jer. 16:18) and in the two uses of the adjective
elsewhere in the NT (Matt. 23:15; 1 Tim. 5:17). Consequently, the
clauses in Rev. 18:6 should be translated ‘give the very equivalent
(dumhdcate ta dimAd) according to her work; in the cup in which
she mixed, mix for her the equivalent’ (for a similar metaphor see
on 14:10).17

“This rendering removes the contradiction of the immediate-
ly preceding and following statements regarding commensurate
punishment and is more consistent with the formula ‘according
to her works,” which suggests a degree of punishment matching
the degree of sin. It also alleviates the metaphorical difficulty of
putting twice as much into Babylon’s cup, which has already been
described as ‘full’ (17:4). Rather, ‘Babylon’s iniquities were to be
balanced by their equal weight of punishment in God’s scales of
justice.”173”

[G. K. Beale, The Book of Revelation: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Carlisle, Cumbria: W.B. Eerdmans; Paternos-
ter Press, 1999), 901.]

“For detailed defense of this view see Kline, M. G., “Double
Trouble,” Journal of Evangelical Theological Society 32 (1989)
171-79.

#““The idea of paying people back double for the evil they
have done occurs with some frequency in Greek literature, though
it is never claimed that this is just (Hesiod Works 709-11; Iliad
13.445-47; Theognis 1189-90; Sophocles Oedipus Rex 1320;
Aeschylus Agamemnon 537; Plato Laws 642e; Xenophon Anaba-
sis 1.9.11; Memorabilia 2.6.35; cf. Blundell, Enemies, 30; Dover,
Morality, 184, calls this ‘a head for an eye’). This is perhaps the
reversal of the principle of generosity whereby someone is paid
back double for what has been borrowed or taken from them (T.
Job 4.7-8; cf. Luke 19:8, where Zacchaeus promises to pay back
anyone he has defrauded fourfold the original amount). The notion
of a sevenfold return of evil is found in Ps 79:12. In Greek liter-
ature the harming of one’s enemy to the fullest extent allowed by
the law is a commonplace (Solon Frag. 1 [ed. E. Diehl, Anthologia
Lyrica Graeca, 3rd ed. (Leipzig: Teubner, 1954)]; Euripides Me-
dea 807-10; Ton 1046-47; Plato Meno 71E; Isocrates Ad Dem. 26;
Pindar Pyth. 2.83-85; Blundell, Enemies, 26-31), and the notion
of 10 dvtumenovOog, ‘to suffer in return,’ i.e., lex talionis, is found
among the Pythagoreans (Aristotle Nic. Ethics 1132b) and among
other Greeks (Aeschylus Choephoroi 309—14; Thucydides 3.40.7;

haps these pagan agents of punishments would be
included to dish out as much as possible. Yet in the
framing of these punishments the standard of God’s
character rather than that of these pagans is the prin-
ciple of judgment. A third proposal that the agents of
God’s judgments in the commands in vv. 6-7 are the
‘angels of punishments’ in the three series of sevens.
Although popular in some circles the view has little, if
anything, to commend it.#

Whoever may be charged with carrying out these
divine judgments, the text is clear that they will come
and that they will be appropriate to the level of evil that
characterizes Babylon.

Declaration of impending judgment, v. 8. 6.
to0to &v pd nuépa NEouolv at mAnyat altiig, Bavatog kal
TievBog Kal ALHOG, kal v upl katakauBnoestatl, 6Tl iloxupog
KUplog 0 Bedc O kpivag avtnyv. therefore her plagues will
come in a single day — pestilence and mourning and famine
— and she will be burned with fire; for mighty is the Lord
God who judges her.

Clearly the voice comes to a climax in this final
verse with the assertion of impending judgment upon
Babylon. The structuring of this declaration is some-
what different than in the two previous subunits of
vv. 4b-5 and 6-7. The block diagram below illustrates
this visually. Here punishments are labeled ai mAnyat
authic, her plagues. These are then defined in three cat-
egories: Bdavatog kal méveog kal Audg, death and suffer-
ing and famine. But added to these plagues is év nmupt
katakavBroetal, with fire she will be burned down. The
reason given here is different than in v. 7. The four pun-
ishments are to fall on Babylon there 6t év tfj kapdiq
aUTAG Aéyel 6TL kABNuaL BaoiAtooa kal xnpa ouk eipl kal
nievBog oV Ui (6w, because in her heart she says, “I rule as
a queen and am no widow and | will never suffer” Her ar-
rogance and self-sufficiency become what brings down
God’s judgments. But here the reason is 6t loxupog
KUPLOG 6 Be0C O Kpivag altnyv, because mighty is the Lord
God who judges her. The superior power of God to bring
Aristotle Top. 113a; Rhet. 1367a).” [David E. Aune, Revelation
17-22, vol. 52C, Word Biblical Commentary (Dallas: Word, In-
corporated, 1998), 992-993.]

45 “The most popular proposal is that the subject of the
imperatives is the ‘angels of punishment’ (Strafengeln), various-
ly specified as ‘spirits of vengeance’ (Beckwith, 714), ‘ministers
of Divine Justice’ (Swete, 229), or ‘angelic agents of retribution’
(Caird, 224). Angels of punishment who act as agents of divine
judgment are familiar figures in early Jewish literature (1 Enoch
53:3; 56:1; 62:11; 63:1; 66:1; 3 Enoch 31:2; 32:1; 33:1; b. Sabb.
55a; 88a; cf. P. S. Alexander, OTP 1:285 n. 31f; K. E. Grozinger,
“Engel III,” TRE 9:591; Michl, “Engel II,” RAC 5:75-76). The
weakness of this view lies in the abrupt shift from the ‘people”’ as
collective subjects of the plural verbs in v 4 to another group that
is never explicitly mentioned in the text.” [David E. Aune, Revela-
tion 17-22, vol. 52C, Word Biblical Commentary (Dallas: Word,
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18.8

because of this
in one hour

L her plagues will come

death

and
mourning
and

famine

and

with fire
M she will be burned
because mighty is the Lord God

down judgments upon her is the basis of these pro-
nouncements of judgment.

Note first the initial pronouncement of impending
doom upon Babylon: 6w todto év wd fuépa féouaowv atl
mAnyal avtiig, Bdvatog kal mévBog kat Alpog, because of
this in one hour her plagues will arrive: death and suffer-
ing and famine. Note the background imagery in refer-
ence to ancient Babylon in Isa. 47:9 here: viv 8¢ fi&eL
€€aidpvng £nt o ta Svo talta év pId AUEPQ: Xnpeia Kol
atekvia rget €€aidvng émt o€ év 1 dapuakeia ocou €v Tij
loxUL TV €naold®v cou opodpat both these things shall
come upon you in a moment, in one day: the loss of chil-
dren and widowhood shall come upon you in full measure,
in spite of your many sorceries and the great power of your
enchantments.*® John chose random items from the pro-
phetic pronouncements of doom upon ancient Baby-
lon in order to depict his apocalyptic pronouncement
of doom upon Rome as a symbol of the end time rul-
ing power in the world. The depiction given here with
the three topics typical of the seige of a city in ancient
warfare both reflect the OT prophetic destruction of

4“The allusion to Isa 47 continues, this time from Isa 47:9, re-
ferring to Babylon (NRSV): ‘both of these things [widowhood, loss
of children] shall come upon you in a moment, in one day [LXX
47:8: év md uépa].” The specific plagues mentioned, pestilence,
mourning, famine, and burning with fire, though not found in Isa
47, are all part of the ancient topos used in describing the capture
of a city (Dio Chrysostom Or. 11.29-30). Pestilence and famine
were the common results of a prolonged siege (e.g., the siege of
Agrigentum by Rome [Polybius 1.19.7]), mourning is linked with
the death of the inhabitants, and burning with fire is the final act of
destruction by the conquerors. Apog, ‘hunger, famine,” can mean
anything from hunger to death by starvation, either for a few or for
many (Garnsey, Famine, 19). Aiudg is used here of ‘life-threatening
hunger,” and it is used by ancient historians to describe various
catastrophic food crises in cities (Agrigentum: Polybius 1.19.7;
Rome: Cassius Dio 55.27.1-3; 55.31.3—4; Appian Bell. civ. 5.67).
The destruction of Rome by fire is predicted in Sib. Or 2.15-19;
3.52-62; 5.158-61. The burning of Babylon-Rome was referred to
in 17:16, and it is mentioned again in 18:8, 18. The burning of a be-
sieged city following its capture was a typical act of retribution in
the ancient world (Jer 34:22).” [David E. Aune, Revelation 17-22,
vol. 52C, Word Biblical Commentary (Dallas: Word, Incorporated,
1998), 996.]

Who judges her.

Babylon in their day as a symbol of a similar destruc-
tion at the end of time. By labeling them as at mAnyai,
plagues, he reinforces the idea of military seige of the
city. Remember that in Greek these are not rampant
outbreaks of disease. Instead, they are disabling blows
struck against the city that bring it down to destruction.
This twofold destruction was alluded to in 17:16 with
APNUWHEVNV TTOLooUGLY alTAV KAl YUUVAV KAl TAG OAPKAG
aUTAG pdayovtal kal auThv Katakauoouay v upl, and they
will make her desolate and naked, and will devour her flesh
and will burn her down with fire. The second aspect is to
burn the city down with fire, as mentioned in 17:16 and
18:18 as well. Typically in John’s world the subsequent
burning to the ground of a captured city was an act of
retribution from those who captured it.

Quite interestingly the adverbial qualifier év
nuépa, in one hour, denotes an impending arrival of all
of this destruction. This is then repeated in lamentation
of the sailors in 18:19, 6t wd Wpa APnUWON, because in
one hour she has been laid waste. This second use has
a slightly different angle of emphasis, but underscores
the meaning of such a phrase as in a very short period
of time. This compares to év wd nuépq, in one day, in
Isa. 47:8 (LXX).

The reason for such destruction in judgment is
then given as 61l loxupog kUpLog 6 Bedg O Kkpivag alThy,
because mighty is the Lord God who judges her. The evil
of Babylon has been repeatedly stressed as a major
reason for her doom. But at the end of the speech from
the heavenly voice, the superior power of God is given
as the basis for this impending doom of Babylon.*” The

4“The term ioyvpdc, ‘mighty,” is used as an explicit attribute
of God only here in the NT (cf. 1 Cor 1:25; 10:22; Eph 1:18).
Here the emphasis on the might or power of God is appropriate
in light of the anticipated scale and suddenness of the destruction
of Babylon-Rome. It seems clear that this clause should be taken
with v 8a, rather than as a concluding comment that applies to vv
4-8 as a whole. The statement answers a question implied by v 8a:
How is such a sudden and complete overthrow of Babylon-Rome
possible? Answer: It is possible by the might and power of God.
Eros and Ananke are called ioyvpotdtm, “most mighty,” in Aelius

Aristides Or. 43.16 (van der Horst, Aristides, 84).” [David E. Aune
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destruction of a city with the power of ancient Rome
would require a deity of great power and authority --
something only the God of the believers possessed.
When one looks ahead to the actual destruction of
Babylon at the end of time in both 19:15b and 20:9b,
the display of that awesome destructive power is clear:
19:15b. kal €k To0 otopatog altold ékmopeveTal

poudaia 6&ela, va év alTh matdafn ta £€6vn, kal alTog

TIOLHOVET alToug £v paBdw oldnpd, kai altog matel

v Anvov 1ol olvou tol Bupol tiig opyiic Tol Beol

to0 mavtokpdatopog, From his mouth comes a sharp

sword with which to strike down the nations, and he
will rulei them with a rod of iron; he will tread the wine
press of the fury of the wrath of God the Almighty.

20:9b. kal katéPn mip ék tol oUpavol kal
katépayev altoug. And fire came down from heaven
and consumed them.

Such overwhelming display of divine power should
catch our attention strongly. All of those participating
in evil with Babylon will be swept away by this power
in a moment. Military might, political authority, shining
personality, fabulous wealth, individual genus -- all of
these will be utterly worthless and void of any power in
that final moment. No one escapes this divine power
of destruction. The only escape will be those living in
holiness as a reflection of faith commitment to Christ.

2. What does the text mean to us today?

This continuing picture of Babylon begun at the
end of chapter sixteen continues to remind us of the
dangers of playing around with evil. And evil comes in
many forms. Here in 18:1-8, and even more so in 9-20,
it comes as an economic bundle. Babylon stands even
to God’s people (vv. 4-5) as a temptation to make the
accumulation of wealth the passion of our life. But to
yield to Babylon’s seduction for wealth and money is to
doom oneself with her under divine judgment.

That Babylon is doomed is as certain as the rising
of the morning sun. She seduces many with the self-de-
lusion, kaBnuat Baciliooa kai xfpa oUK eipt kai mévbog ol
un 1w, “I rule as a queen and am no widow and will never
suffer” Oh so many people buy into that self delusion
and follow after her in a quest for wealth and luxury.
To be sure, she and those with her do live now in lux-
ury: €66§aoev autnyv kal éotpnviaoey, she glorified herself
and lived in luxury. But coming ahead are ‘plagues’ as
severe as the extent of her luxury. Out of these come
Bacaviopov kal mévBog, torment and suffering. They will
hit her and her followers suddenly in utter devastation.

The next time you drive by one of these excessive-
ly luxurious homes here in the central valley and think
to yourself, “It would be nice to live in one of these,” just
remind yourself of Rev. 18:1-8. Once you see those

Revelation 17-22, vol. 52C, Word Biblical Commentary (Dallas:
Word, Incorporated, 1998), 996-997.]

homes from God’s angle, they are far more deadly than
the worst slum home anywhere in the valley. They will
bring about the doom of those living in them. And the
suffering and pain of that destruction will be far worse
than any fire that ravages some of the slum homes
here on occasion.
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