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W
Z

C
onfucianism

 and D
aoism

 from
 C

hina
Z

H
induism

 and Buddhism
 from

 India
Z

G
reek philosophy from

 the M
editerranean w

orld
Z

Zoroastranism
 from

 Persia
Z

C
hristianity and Islam

 by contrast em
erged m

ore 
from

 the m
argins of M

editerranean and M
iddle 

Eastern people. The Jew
s in a rem

ote province of the 
Rom

an Em
pire w

hile Islam
 took hold in the cities 

and deserts of the A
rabian Peninsula. 

The birth of the new
 religion



W
Z

A
rabian Peninsula had long been inhabited by 

nom
adic A

rabs know
n as Bedouins (w

ho herded 
sheep and cam

ens in seasonal m
igrations) these 

people fiercely independent clans and tribes. 
Z

They recognized a variety of gods, ancestors. 
Z

A
rabia also sat aside increasingly in im

portant trade 
routes

Z
Im

portant locations gave rise to cosm
opolitan 

com
m

ercial cities, w
hose values and practices w

ere 
often in clonflict w

ith those of traditional A
rab tribes.

The H
om

eland of Islam



W
Z

M
ecca cam

e to occupy a distinctive role in 
A

rabia. M
ecca w

as the site of K
aaba, the 

m
ost prom

inient religious shrine in 
A

rabia. 
Z

M
ecca´s dom

inant tribe –
Q

uraysh.
Z

Q
uraysh had com

e to control access to the 
K

aaba and grew
 w

ealthy by taxing the 
local trade that accom

panied the annual 
prilgrim

age season.
Z

M
ecca w

as hom
e to people from

 various 
tribes and clans.

Z
A

rabia w
as located on the periphery of 

tw
o established and rival civilizations of 

that tim
e (Byzantine em

pire and Sassanid 
Em

pire) Im
portance location: M

ecca



W
Z

M
uham

m
ad Ibn A

bdullah, w
as born in 

M
ecca to a Q

uraysh fam
ily. Lost his parents, 

cared by an uncle, w
orked as shepherd 

(traveled). A
t 25 he m

arried w
ealthy w

idow
 

had 6 children.
Z

M
uham

m
ad had pow

erful overw
helm

ing 
religious experience that left him

 convinced, 
that he w

as  A
llah´s m

essenger to the A
rabs.

Z
Those revelations recorded in the Q

uran, 
becam

e the sacred scriptures of Islam
, w

hich 
is to m

ost M
uslim

s regard as the very ow
n 

w
ords of G

od and the core of their faith.

The M
essenger and the M

essage



W
Z

Q
uran´s m

essage delivered through 
M

uham
m

ad. The m
essanger of G

od, 
M

uham
m

ad presented him
self in the 

line of earlier prophets (A
braham

, 
M

oses, Jesus).
Z

C
hristians m

ade their prophet into a 
G

od, A
rabs subm

itted to A
llah. 

Z
M

uslim
 = one w

ho subm
its

Z
Subm

ission w
as not only individual 

but a creation of a w
hole new

 society. 
Q

uran dem
anded social justice 

(solidarity, equality, concern for the 
poor).

M
essanger



W
Z

The just and m
oral society of Islam

 w
as the U

M
M

A
 

(the com
m

unity of all believers, replacing tribal, 
ethnic or racial identities) –

Such society w
ould be a 

“w
itness over the nations”

Z
U

m
m

a w
as to be a new

 just com
m

unity, bound by a 
com

m
on belief rather than by territory, language or 

tribe. 
Z

The core m
essage of the Q

uran –
5 pillars.

U
M

M
A



W
Z

TW
O

FO
LD

:
W

G
od (A

llah) is O
ne

W
M

uham
m

ad is the final prophet
For M

uslim
s, the Q

ur’an is the 
ultim

ate proof of this declaration.

1
stPillar: Profession of 

Faith (Shahada) 



W
Z

Salatis the ritual of 
prayer

Z
M

uslim
s pray five tim

es 
a day (daw

n, noon, 
afternoon, sunset, 
evening) in the direction of 
M

ecca.

2
ndPillar: Praying (Salat)



W
Z

Piety and charity are im
portant 

aspects of Islam
.  A

ll M
uslim

s 
are required to be charitable to 
those w

ho are less fortunate 
then them

selves.

3
rdPillar: Zakat 

(C
harity)



W
Z

Ram
adan is the ninth m

onth 
of the Islam

ic LunarC
alendar.  

Z
D

uring this m
onth, M

uslim
s 

w
ill refrain from

 all food, 
drink, tobacco, etc., during 
daylight hours 

Z
Pregnant w

om
en, the elderly, 

and young children do not 
have to fast. 

4
thPillar: Ram

adan
(Fasting)



W
Z

M
uslim

s are required to 
travel to M

ecca at least once 
during their life tim

e.  The 
Pilgrim

age is done during 
July and A

ugust.
Z

A
t M

ecca, they w
ill perform

 
a variety of rituals involving 
the K

aaba
(Black Stone).

Z
The Pilgrim

age w
as 

perform
ed by M

uham
m

ad 
at the end of his life.  

5
thPillar: The H

ajj 
(Pilgrim

age to M
ecca)



W



W
Z

Jihad: The struggle
Z

Interior personal effortfof each 
believer against greed and 
selfishness, spiritual striving 
tow

ard G
od-councious

life. 
Z

Q
uran authorized arm

ed struggle 
against forces of unbelief and evil 
as m

eans of establishing M
uslim

 
rule and of defending the U

M
M

A
 

from
 the threats of aggressors. 

6
thPillar? Jihad and 

C
onquest



W
Z

https://youtu.be/yX3U
H

N
hQ

1Zk

Islam
: Em

pire of Faith –
prophet 

M
uham

m
ad the rise of Islam



W
Z

C
hristians had m

ade their prophet into god. 
M

uslim
s “the one w

ho subm
its” 

Z
Subm

ission w
as not m

erely an individual or 
spiritual act, for it involved the creation of a 
w

hole new
 society. 

Z
Q

uran dem
anded social justice

Z
M

uham
m

ad –
M

essanger of A
llah

Z
The m

igration to Yathrib –
H

IJRA
 (the journey) 

w
as a m

om
entous turning point in the early 

history of Islam
, m

arked the beggining of new
 

islam
ic calendar. 

Z
The new

 com
m

unity or U
m

m
a in M

edina w
as 

king of “super tribe”

H
ijra -Journey



W
Z

A
ll authority, both political and religious, w

as 
concentrated in the hands of M

uhham
and. 

Z
H

e declared his m
ovem

ents independence 
from

 its earlier affiliation w
ith Judaism

. (Jew
s 

&
 C

hristians based on com
m

on m
onotheism

 
and prophetic tradition).

Z
Jew

s allied w
ith enem

ies –
M

uham
m

ad 
suppress them

 and exiled them
.

Z
Prophet now

 redirected his follow
ers prayer 

tow
ard M

ecca, declaring ISLA
M

 the A
rab 

religion.

M
uham

m
ad as 

authority



W
Z

From
 its base in M

edina, the Islam
ic 

com
m

unity rapidly extended its 
reach. G

row
ing num

bers converted. 
Z

M
uham

m
ad had periodic m

ilitary 
actions to other tribes against him

. = 
he w

on and therefore the 
consolidation of Islam

ic control 
throoughout A

rabia. M
uham

m
ad 

trium
phantly entered M

ecca. 
D

eclaring the K
aaba shrine to A

llah. 

Islam
ic state: new

 faith



W
Z

In contrast w
ith C

hristianity. Jesus´
teachings “give to C

easar w
hat is 

C
easar´s and G

od to w
hat is G

od” 
reflected the m

inority and subordinate 
status of the Jew

s w
ithin the Rom

an 
Em

pire. 
Z

The answ
er lay in the developm

ent of a 
separate chirch hierarchy and the 
concept of tw

o coexisting authorities, 
one religious and one political.

Z
Islam

ic com
m

unity; M
uham

m
ad w

as 
not only a religious figure but also 
unlike Jesus or Buddha a political 
authority and m

ilitary leader able to 
im

plem
ent his vision of an ideal Islam

ic 
society

C
hristians and M

uslim
s 



W
Z

Teachers, religious, scholars, and judges w
ithin 

the islam
ic state did not have the religious role as 

priests held in christianity. N
O

 distinction 
betw

een religious law
 and civil law

. 
Z

For Islam
 only O

N
E law

 as the SH
A

RIA
 

regulated A
LL aspect of life. (legal system

 based 
in Islam

)
Z

Sharia = path to w
ater (source of life)

Z
Profound transform

ation for the A
rabian 

peninsula, becam
e a new

 religion a new
 state 

order. = bringing peace to the w
arring tribes of 

A
rabia. The Sharia and the A

rabian 
Peninsula



W
Z

The Islam
ic faith spread w

idely w
ithin and outside that 

em
pire. –

from
 the m

ixing and blending of these new
 

peoples em
erged the new

 and distinctive third-w
ave 

civilization of Islam
 bounded by the ties of faith.

Z
The Byzantine and Persian em

pires w
eakened by decades 

of w
ar betw

een each other and internal revolts. 
Z

The Sassanid Em
pire had beeb defeated by A

rab forces. 
M

uslim
 forces, sw

ept across N
orth A

frica and conquered 
Spain.

Z
A

rab arm
ies reached up to Indus River and central A

sia 
(turkic speaking people). 

M
aking of the A

rab Em
pire 



W
Z

The new
 m

erchant leaders of the new
 Islam

ic com
m

unity 
w

anted to capture profitable trade routes and w
ealthy 

agricultural regions. –
m

ilitary expansion a route to w
ealth 

and social prom
otion.

Z
Even though they conquered, this did not m

ean im
posing a 

new
 religion. 

Z
A

fter M
uham

m
ads death –

follow
ers called them

selves 
BELIEV

ERS (not m
uslim

s). 
Z

N
ew

 rulers w
ere tolerant of established Jew

ish and 
C

hristian faiths. –
A

greem
ents and treaties recognized Jew

s 
and C

hristians  as “PEO
PLE O

F TH
E BO

O
K

” giving status 
of D

H
IM

M
IS. (freely practice their ow

n religion as long as 
they paid tax know

n as JIZYA
.

TO
LERA

N
C

E



W
Z

A
fter M

uham
m

ads death, m
illions of individuals 

and m
any w

hole societies w
ithin the A

rab Em
pire 

found their cultural identity bound up w
ith a belie in 

A
llah and the m

essage of his prophet. 
Z

M
ajor elem

ents of Islam
: M

onotheism
, ritual prayer, 

cleansing cerem
onies, fasting, divine revelations, 

ideas of heaven ->(peace) and final judgem
ent. = 

fam
iliar to Jew

s, C
hristians. 

Z
Islam

 w
as associated w

ith a pow
erful state, living in 

an Islam
ic governed state provided a variety of 

incentives for claim
ing M

uslim
 identity. 

C
O

N
V

ERSIO
N



W
Z

C
onverts could avoid the Jizya, the 

tax im
posed on non M

uslim
s and 

aid social m
obility.

Z
A

 sm
all group of jealous Spanish 

C
hristians in the 9th century 

provoked their ow
n m

artyrdom
 by 

publicly insulting the prophet. 
Z

In persia 80%
 of population m

ade 
the transition to M

uslim
 identity. 

A
lso, Iraq, Syria, Egypt, and N

orth 
A

frica. 

C
onversion 



W
Z

The ideal of unified M
uslim

 com
m

unity, 
so im

portant to M
uham

m
ad, proved 

difficult to realice as conquest and 
conversion vastly enlarged the Islam

ic 
U

m
m

a. A
 central problem

 of leadership 
and authority in the absence of 
M

uham
m

ad.
Z

W
ho should hold the role of caliph, the 

successor to M
uhham

ad as the political 
leader of the U

m
m

a (protector and 
defender of the faith)?

Z
That issue led to em

erging conflicts w
ithin 

the Islam
ic w

orld.

D
ivisions and C

ontroversies



W
Z

The first 4 caliphs, know
n to m

ost M
uslim

s as the 
RIG

H
TLY G

U
ID

ED
 C

A
LIPH

S, (close com
panions of 

the prophet). Selected by M
uslim

 elders of the 
M

edina. 
Z

D
ivision surfaced alm

ost im
m

ediately, a series of 
A

rab tribal rebellions and new
 “prophets” 

persuaded the first caliph (A
bu Bakr).

Z
3rd and 4th C

aliphs (U
thm

an and A
li) w

ere 
assassinated. = civil w

ar. (656 C
.E)

The C
aliphs



W



W
Z

O
ut of that conflict em

erged one of the 
deepest and m

ost enduring rifts 
w

ithin the Islam
ic w

orld. 
Z

O
ne side: SU

N
N

I M
uslim

s w
ho held 

that the caliphs w
ere rightful political 

and m
ilitary leaders, selected by the 

Islam
ic com

m
unity. 

Z
O

n the other side, SH
IA

 (fraction) 
branch of Islam

, they felt strongly that 
the leadership in the Islam

ic w
orld 

should derive from
 the line of A

LI and 
his son H

U
SA

YN
, (blood relatives of 

M
uham

m
ad) SU

N
N

IS A
N

D
 SH

IA
S



W
Z

In the beginning, this w
as only political conflict 

w
ith religious m

eaning, but over tim
e, their split 

grew
 deeper. 

Z
For SU

N
N

I M
uslim

s, religious authority em
erged 

from
 the larger com

m
unity, from

 religious scholars 
know

n as U
LA

M
A

. 
Z

SH
IA

 M
uslim

s, invested their leaders, know
n as 

IM
A

M
S, w

ith religious authority that the caliphs 
lacked, allow

ing them
 to infallibly interpret divine 

revelations and law
s. 

Z
Shia m

uslim
s saw

 them
selves as the m

inority 
opposition w

ithin the Islam
. 

Z
The Sunni and Shia becam

e a lasting division in 
the Islam

ic w
orld, reflected in conflicts am

ong 
various Islam

ic States, (further splits am
ong the 

Shia) these divisions still echo in the 21st century. 

Sunni M
uslim

s and Shia 
M

uslim
s



W
Z

From
 m

odest C
aliphs to absolute 

m
onarchs. 

Z
The first dynasty, follow

ing the era of the 
Rightly G

uided C
aliphs, cam

e from
 the 

U
M

A
YYA

D
 fam

ily (hereditary rulers) and 
the capital m

oved to D
am

ascus in Syria). 
Z

Ruling class –
A

ristocracy m
ilitary,

Z
The SH

IA
 view

ed the U
m

ayyad rule as 
illegitim

ate ursurpers. 
Z

A
rabs protested the luxurious living and 

im
piety of their rulers. 

U
m

ayyad C
aliph



W
U

m
ayyad C

aliph



W
Z

The U
m

ayyads charged “G
od´s servants slaves, 

G
ods property som

ething to be taken by turns 
am

ong the rich, and G
od´s religion a cause of 

corruption”
Z

U
m

ayyad overthrow
 in 750. = new

 dynasty 
A

BBA
SID

S. 
Z

Presided over properous Islam
ic civilization in 

w
hich non arabs played (Persians) played a 

prom
inent role. (local com

m
anders). 

Z
Long before the M

ongol conquest put an end to 
the A

bbasid Em
pire in 1258, the Islam

ic w
orld 

fractured politically into a series of 
SU

LTA
N

A
TES, m

any ruled by Persian or Turkish 
m

ilitary dynasties. 

A
BBA

SID
 &

 SU
LTA

N
A

TES



W
Z

O
ne answ

er lays in the developm
ent of the 

SH
A

RIA
, the body of Islam

ic society, providing 
detailed guidance for prayer and ritual 
cleansing, m

arriage, divorce, and inheritance, 
business and com

m
ercial relationships, political 

life and m
uch m

ore. 
Z

D
ebates am

ont the U
LA

M
A

 led to the creation 
of 4 schools of LA

W
 am

ong SU
N

N
IS M

uslim
s 

and still others in thelands of SH
IA

 ISLA
M

. 
Z

To the U
lam

a and their follow
ers living as a 

M
uslim

 m
eant follow

ing the SH
A

RIA
 and 

participating in the creation of the Islam
ic 

society. 

W
hat does it m

ean to be M
uslim

, to 
subm

it w
holly to A

llah?



W
Z

A
 second quite different 

understanding of the faith em
erged 

am
ong those w

ho saw
 the w

orldly 
success of Islam

ic civilization as a 
distraction and deviation from

 the 
purer spirituality of M

uham
m

ad´s 
tim

e. K
now

n as SU
FIS, they 

represented Islam
´s m

ystical 
dim

ension, in that they sought a direct 
and personal experience of the D

ivine. 
Z

Through renunciation of the m
aterial 

w
orld, m

editation on the w
ords of 

Q
uran, the use of m

usic and dance. 
Sufis pursued an interior life seeking 
to tam

e the ego and achieve spiritual 
union. 

SU
FIS



W
Z

Sufis often charted their ow
n course 

of G
od, challenging the religious 

authority of the U
lam

a. 
Z

D
espite their differences, the 

legalistic em
phasis of the U

lam
a and 

Sufi spirituality never becam
e 

irreconcilable versions of Islam
. 

Z
Though Sufism

 entered m
ainstream

 
Islam

ic thingking, and Sufi spiritual 
practices long served as an elem

ent 
of popular Islam

, their em
phasis 

rem
ained an elem

ent of tension and 
som

etim
es discord w

ith the w
orld of 

Islam
. Sufis and the w

orld of Islam



W

H
ow

 did the rise of Islam
 change 

the lives of w
om

en?



W
Z

Q
uran w

as quite clear and explicit: m
en and 

w
om

en w
ere equal.

Z
In social term

s, like all w
ritten texts of alm

ost 
all civilizations, view

ed w
om

en as inferior 
and subordinate: “M

en have the authority 
over w

om
en because of A

llah has m
ade the 

one superior to the other, and because they 
spend their w

ealth to m
aintain them

. G
ood 

w
om

en are obedient.”
Z

Fem
ale infanticide, practiced in m

any 
cultures as a m

eans of gender selection –
w

as 
now

 forbidden to M
uslim

s 
Z

W
om

en w
ere able to ow

n property, 
inheritance, fivorce w

as possible -> 
polygam

y perm
ited for m

en
(4 w

ives)
Z

M
en possible to have sexual relations w

ith 
fem

ale slaves M
en and W

om
en in Islam



W

Z
M

uslim
 w

om
en upper class 

experience grow
ing 

restrictions as Islam
ic 

civilization flourished 
culturally. W

om
en prayed in 

M
osques (besideback m

en) 
Z

U
m

ar (2nd caliph) w
om

en to 
offer prayers at H

om
e, veiling 

and seclusion becam
e a 

standard practice am
ong 

upper and ruling class, 
rem

oving them
 from

 public 
life. Separate quarters w

ithin 
hom

es.
Z

C
aliph M

ansur carried this 
separations of sexes even 
further, he ordered a separate 
bridge for w

om
en to cross 

(Euphrates River)



W
Z

A
 tightening patriarchy such as “honor killing” 

of w
om

en by their m
ale relatives for violating 

sexual taboos, and in som
e places 

C
LITO

REC
TO

M
Y (fem

ale genital cutting) w
ith 

N
O

 sactions in the Q
uran or Islam

ic Law
. In 

som
e cultures, concern w

ith fam
ily honor linked 

to w
om

ens sexuality dictated harsh punishm
ents 

for w
om

en w
ho violated sexual taboo. 

Z
N

egative view
s of w

om
en, presenting them

 as 
w

eak, deficient and sexually charged threat to 
m

en, em
erged in the H

A
D

ITH
S-traditions about 

sayings or actions of M
uham

m
ad, w

hich becam
e 

an im
portant source of Islam

ic law
.

Z
Q

uran attaches equal blam
e to both A

dam
 and 

Eve for yielding to the tem
ptation of Satan –

blam
ed Eve

W
om

en in Islam



W
Z

Turks becam
e the 3rd m

ajor carrier of Islam
, after the 

A
rabs and Persians. 

Z
Turkic and M

uslim
s regim

es that governed m
uch of 

India until the British takeover in the 18 and 19th 
centuries. 

Z
Turkic rule becam

e the establishm
ent of the Sultanate 

of D
elhi in 1206, but internal conflicts allow

ed inly a 
very m

odest penetration. 
Z

Substantial M
uslim

 com
m

unities em
erged in India 

particulartly in regions less tightly intetrated into 
H

indu.
Z

Low
 caste H

indus found m
ore egalitarian Islam

 
attractive. 

Z
The conversion to Islam

 also –
to avoid tax im

posed on 
non m

uslim
s. 

Z
Sufi holy m

en, w
illing to accom

odate religious 
festivals helped to develop a “popular Islam

” w
ith 

devotional form
s of H

induism
.

Z
India w

as never m
ore than 20-25%

 of M
uslim

. O
nly in 

Punjab and Sind regions (northw
est India and Bengal).

The case of India



W
Z

Islam
 w

as the m
ost radically m

onotheistic 
of the w

orlds religions, forbidding any 
representaion of A

llah, w
hile H

induism
 

w
as surely am

ong the m
ost prolifically 

polytheistic (im
ages of divine in m

any 
form

s). 
Z

The sexual m
odesty of M

uslim
s w

as deeply 
offended by the open eroticism

 of som
e 

hindu religious art. 
Z

M
ystical seekers . Blurred the distiction 

betw
een H

indu and M
uslim

, suggesting 
G

od w
as to be found not in a tem

ple or a 
m

osque. 
Z

SIK
H

ISM
 –

w
hich blended elem

ents of 
Islam

, such as devoting to one universal 
G

od, w
ith H

indu concepts, such as 
K

A
RM

A
 and REBIRTH

.
Z

“There is no H
indu and no M

uslim
, all are 

children of G
od”. (G

uru N
ank 1469-1539)

India and Islam



W
Z

Islam
ic expansion prevailed in W

est A
frica. 

Z
Islam

 accom
panied by M

uslim
 traders across the 

Sahara.
Z

G
radual acceptance in the civilization –

peaceful 
and voluntary. By M

uslim
 m

erchants –
accepted 

prim
arly in the urban centers of W

est A
frica 

em
pires: G

hana, M
ali, Songhay, K

anem
-bournu 

and others. 
Z

Islam
 provided a link to m

uslim
 trading 

partners
W

Prestige conferred by pilgrim
age to M

ecca
W

Religious appeal: people w
ith econom

ic horizons 
expanded in trading. 

W
est A

frican cities becom
e m

ajor centers of Islam
ic 

religion

The case of W
est A

frica 



W
Z

M
onarchs subsidized construction of m

osques and 
W

est A
frica becam

e an integral part of the larger 
islam

ic w
orld. 

Z
A

rab becam
e an im

portant language for religion, 
education, adm

inistration and trade. 
Z

Scholars and m
erchants initially established Islam

 in 
w

est A
frica in contrast than preachers for Europe. 

Z
They m

ade few
 efforts to evolve a new

 religion 
(Islam

) Ibn Battuta described how
 w

om
en appear in 

public alm
ost naked and m

ingle freely. 

W
est A

frica and Islam



W
Z

C
onquered by A

rab M
uslim

 forces: A
l A

ndalus during the first Islam
ic 

expansion in the 8th century. 
Z

C
apital C

ordoba w
as a brilliant high culture in w

hich M
uslim

s, C
hristians 

and Jew
s contribuited: astronom

y, m
edicine, architecture and arts.

Z
By 1000 75%

 converted to Islam
, m

any C
hristians learned arabic and veiled 

their w
om

en ¡, stop eating pork, to fit and. Even m
arried M

uslim
 w

om
en.

Z
Bishops com

plaint that Spanish C
hristians knew

 rules of A
rabic gram

m
ar 

better than Latin. 
Z

G
O

LD
EN

 A
G

E for M
uslim

 Spain -> lim
ited and brief

Z
The C

ordoba based regim
e fragm

ented into num
erous rival states. W

arfare 
w

ith rem
aining C

hristians in N
orth Spain picked up in 10 and 11th 

centuries. 
Z

U
nder the rule of A

l M
ansur an official policy turned into one of 

poersecution against C
hristians, w

hich included plundering churches and 
seizure of their w

ealth. = social life changed. (priests forbidden to cary a 
blible, or cross)

The case of Spain: Islam



W
Z

That intolerance end in 1200 w
hen Ferdinand and Isabella the 

C
atholic m

onarchs of Spain unified it and took G
ranada. The 

last M
uslim

 tronghold on the Iberian peninsula = C
hristian 

trium
ph. 

Z
M

uslim
s w

ere forced to em
igrate, replaced by C

hristian settlers. 
Z

Jew
s w

ere also expelled from
 the country, about 200,000. 

Z
Som

e M
uslim

s convert to christianity. 
Z

The translation of A
rab texts into Latin continued under 

C
hristian rule, w

hile C
hristian churches w

ere constructed on 
the sites of older M

osques. 
Z

M
uslim

 spain w
as its role in m

aking the rich heritage of 
Islam

iclearning available to C
hristian Europe. 

Spain: C
hristian trium

ph



W
Z

N
o group w

as m
ore im

portant in the transm
ission of those beliefs and 

practices than the U
lam

a. (scholar, authority in the religious hierarchy)
Z

N
o person could stand betw

een believer and A
llah. 

Z
They served as preservers and teachers of Sharia( The basic Islam

ic 
system

 derived from
 the religious precepts of Islam

). 
Z

The U
lam

a passed on the core teachings of the faith. Beginning in the 
11th century, form

al colleges called M
A

D
RA

SSA
S offered m

ore 
advanced instruction in the Q

uran and the sayings of M
uham

m
ad. 

Z
The U

lam
a w

ere an International Elite, and the system
 of education 

they created served to bind together an im
m

ense civilization. 
Z

C
om

m
on texts w

ere shared w
idely across the w

orld of Islam
. 

Z
Paralleling the educational netw

ork of the U
lam

a, w
ere the em

erging 
religious orders of the SU

FIS or SH
A

YK
H

S (teachers) teach and w
ere 

ager to learn their unique devotional practices and techniques of 
personal transform

ation. = larger associations of Sufis (baghdad, to 
Subsaharan A

frica)
W

Personal experience of the D
ivine, rather than on the Law

 = 
veneration of deceased Sufi Saints. (friends of G

od) = another thread 
of w

eb of Islam
ic civilization

N
ew

tw
orks of Faith



W
Z

The w
orld of Islam

ic civilization cohered not only as 
netw

ork of faith but also as an im
m

ense arena of 
exchange in w

hich goods, technologes, food products, 
and ideas circulated w

idely. 
Z

C
om

m
ere w

as valued positively w
ithin Islam

ic teaching, 
M

uham
m

ad him
self had been a trader. 

Z
Pilgrim

age od M
ecca, as w

ell as urbanization that 
accom

panied the grow
th of Islam

ic civilization, fostered 
com

m
erce. 

Z
The vast expanses of Islam

ic civilization also contributed 
to ecological change as agricultural products and 
practices spread from

 one region to another. 

N
etw

orks of Exchange
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