
What’s in a Name? 

AN INQUIRY INTO THE ORIGINS AND SIGNIFICANCE OF THE ELEMENTAL GRADE INITIATE TITLES. 
By Frater Heru Zeshen 

Introduction 
 While the history of the Golden Dawn, its rituals and traditions, is rich and colorful, the details are 

often obscure, poorly documented, and frequently disputed by various authorities. Supporting evidence can 

be extremely difficult to find assuming such exists. Of that that has survived, age and rarity often place it 

beyond the access of the ordinary researcher, and much foreign language material has never been translated 

into English. Therefore, gathering the pieces, much less assembling them, can prove challenging. Despite 

these obstacles, I have attempted, using available resources, to examine the origins and significance of the 

Golden Dawn elemental grade aspirant titles. 

At the close of each Golden Dawn elemental grade ritual, the aspirant is given a cryptic title that in 

some instances is accompanied by a vague, enigmatic interpretation of its meaning or commentary on its 

significance. Unfortunately, no in-depth explanation is given and no indication where it came from or what 

it might actually mean. My endeavors to shed some light upon these mysteries began by examining how the 

Golden Dawn came into being and the origins of its rituals.   

With few exceptions most authorities agree that the Golden Dawn was largely the work of William 

Wynn Westcott (1848–1925) aided and abetted by S. L. MacGregor Mathers (1854–1918) and William R. 

Woodman (1828–1891). The Order rituals that have been handed down to us are derived from the curious 

“Cipher Manuscript” that many think was created by Frederick Hockley (1808–85) and/or Kenneth 

Mackenzie (1833–86). 

The Rosicrucian Connection 
All of these players were or had been affiliated with the Societas Rosicruciana in Anglia (SRIA) —

founded in June of 1867 by the freemason Robert Wentworth Little (1840–1878)—so it comes as no 

surprise to discover that at least some aspects of the Golden Dawn rituals, grade names, and aspirant titles 

were borrowed in whole or in part from the Rosicrucians. 

I first became aware of this connection from a footnote in Carroll “Poke” Runyon’s Secrets of the 

Golden Dawn Cypher Manuscript. The Grade titles are referenced in Kenneth Mackenzie’s 1877 The Royal 

Masonic Cyclopaedia and can be traced to Der Rosenkreuzer in seiner Blösse, a work from 1781 by one 

Magister Pianco. The man behind this persona is believed to be Johann Heinrich, Baron Ecker von 

Eckhoffen according to one reference or Friedrich Gottlieb Ephraim Weisse according to another. 

Unfortunately, as I write this, an English translation of Magister Pianco’s book is in preparation but as yet 

unavailable. 



At this point a brief examination of the history of Rosicrucianism seems in order, for there are a 

number of key points in it that I will reference later in this study. My primary resource for this material has 

been The Rosicrucian Enlightenment by Frances Yates.  

The Rosicrucian movement, if one can even call it such, began in early 17th century Germany with 

the publication of the so-called Rosicrucian Manifestos. There were three: the Fama Fraternitatis, the 

Confessio Fraternitatis, and the Chymische Hochzeit (Chemical Wedding) of Christian Rosencreutz. These 

are what “Poke” Runyon would call the “Charter Myths” of the movement, presenting as they do the 

fanciful history of the fictional Christian Rosencreutz and the R.C. Brothers. The documents themselves, 

most likely the work of Johann Valentin Andreae, are very much a product of the Reformation. Though 

thoroughly imbued with the Christian mythos, they encourage seekers to look to nature and science for the 

answers to their spiritual growth. 

 John Dee’s influence in the creation of the Rosicrucian Manifestoes is unmistakable. It is known that 

Dee and his associate Edward Kelley paid several visits to Bohemia in the late 1500s and had a wide range 

of acquaintances in or connected with the court. The 1615 edition of the Manifesto entitled Confessio 

contains a tract in Latin much of which is taken word for word from Dee’s Monas hieroglyphica. Frances 

Yeats has this to say: the tract “is indissolubly joined to the Rosicrucian manifesto which follows it, the 

Confessio. And the Confessio is indissolubly linked with the first manifesto, the Fama of 1614, the themes 

of which it repeats. Thus it becomes evident that the ‘more secret philosophy’ behind the manifestos was the 

philosophy of John Dee, as summed up in his Monas hieroglyphica.” 

Though the Manifestos stirred up a great furor of interest, no evidence exists that there ever was any 

actual Rosicrucian organization, at least at this time. Many people made attempts to contact the legendary 

R.C. Brothers, but their inquiries went unanswered. By the 1620s the political situation was becoming 

precarious. With the onset of the 30-Years War, a witchcraft scare began to spread, and “The pious 

organization of the R.C. Brothers is turned into an organization of devil worshippers.”  

There is one aspect of the Manifestos that I have found most suggestive within the context of this 

study. Frances Yates points out in her book that the text of these documents borrows, to one degree or 

another, from John Dee (1527–1608), Francis Bacon (1561–1626), and Cornelius Agrippa (1486–1535). 

Despite Dee and Bacon’s inspiration, there appears to have been little if any Rosicrucian influence in 

England until it surfaces in the mid-17th century stripped of overt references to its parentage. In Europe 

during the turbulent period of the 30-Years War, the tenets of the Manifestos were repackaged within pious 

Christian Unions. 

In the early 18th century, thanks to the instigation of Sigmund Richter, Rosicrucian societies began to 

proliferate. They appear to have degenerated into organizations of chicanery and deception, with superficial 

initiation rituals and elaborate and expensive insignia and regalia. 



It was in answer to this corruption that in 1781 Magister Pianco, having been expelled from a 

pseudo-Rosicrucian organization for asking too many questions, published Der Rosenkreuzer in seiner 

Blösse, or The Rosicrucian in His Nakedness. The book reveals the frauds, deceits and duplicity that he had 

found in the society. 

The book is also the source that first published—at least to my knowledge—the grade titles that in 

the Golden Dawn are given to the aspirant at the end of each of the first order rituals. 

Here is Pianco’s table as it appeared in Mackenzie’s Royal Masonic Cyclopaedia as published in the 

D.O.M.A. by Manly P. Hall. My apologies for this roundabout reference, but, because of their age, I have 

been unable to actually lay hands on copies of the original source material. 
 

 
 There are a number of interesting features of this table that bear pointing out at least in relationship 

to the Golden Dawn. First, the degrees are numbered in reverse order, and there is no Neophyte degree. 

There seems to be little doubt that the titles made their way into the Golden Dawn by way of the Societas 

Rosicrucianis in Anglia, and according to Alex Sumner who wrote a foreword to the online version of the 

SRIA rituals, the reason for this omission is that all members of the SRIA were Master Masons of at least 

six months standing and therefore presumably needed no such introduction. The Zelatori are called Juniores 

and the Theorici are called Theoretici. Perhaps, at least for the purpose of this discussion, the most 

interesting feature of the table is the comment at the bottom of the column of grade titles, “These names are 

periodically changed according to the rules of Kabbalah.” 

 Setting aside the fact that, as Crowley so pithily and succinctly put it, “the Golden Dawn used 

passwords 200 years out of date,” we are still left asking the question, if these titles were indeed derived 



according to the rules of Kabbalah, what might those rules have been? The most obvious possibility to 

present itself would be to look at the numerical value of each phrase and attempt to see if there is something 

significant about it or perhaps use Gematria and see if the value has some kind of meaningful relation to 

other words of the same value.  

 Because each letter of the Hebrew alphabet is also a number, it is a simple matter to find the value of 

any given word or phrase in that language, but there is no single system for assigning values to Roman 

characters. Several possibilities suggested themselves. If, as my research revealed, the Rosicrucian 

manifestos bear the unmistakable influence of Dee, Bacon, and Agrippa, it seemed logical to attempt to 

discover how these sources would have given a values to the Roman alphabet. 

 Searching the Internet produced a number of interesting results. Let us begin with this reference to 

Agrippa: 

 “Like all the mysteries of Freemasonry, finding the key is a matter of following a trail of clues. We 

saw above that the Masonic degree most closely associated with numerical Cabala, or gematria, is the 28th 

degree in the Scottish Rite: 'Knight of the Sun'. If we wish to find out a little more about this degree we can 

go to Albert Mackey's History of Freemasonry. Here, he tells us that, ‘Knight of the Sun… in its original 

ritual is a mere condensation of Rosicrucian doctrines.’ This is interesting. He then goes on to put the point 

more forcefully with the words, ‘There is not in the wide compass of Masonic degrees, one more 

emphatically Rosicrucian than this.’ Mackey seems quite clear about this, and not in the least bit allegorical. 

“What does he mean by this term ‘Rosicrucian’, and where does it lead? He elaborates when he tells 

us that Henry Cornelius Agrippa’s Three Books of Occult Philosophy, ‘…may be considered as the textbook 

of the old Rosicrucian philosophy. It is in Agrippa's esoteric compendium, published in 1531, that we find 

the key. The second book of this tome is devoted to numbers and mathematical magic: the eighteenth 

chapter gives the Gematria code of Greek, the nineteenth chapter gives that of Hebrew and the twentieth 

gives the code of Roman script languages, such as English. Eureka! We've found it!” (source: 

http://www.masoncode.com/Masonry%20and%20Cabala.htm)  

What of Dee and Bacon? Interestingly their method for giving numerical values to Latin characters 

has been extensively explored in the debate over the authorship of the works of Shakespeare. As a matter of 

fact, Manly P. Hall, in his book The Secret Teachings of All Ages, devotes an entire chapter to this subject. 

There is also a very informative web site (http://www.light-of-truth.com) with many examples of the ciphers 

utilized in Shakespeare’s sonnets. The site also features a page showing numeric correspondences between 

the name John Dee and Monas hieroglyphica using the Simple and Kaye ciphers.  

 

 

 



 Agrippa Simple or 
English 

Latin 
Gematria 
Simplex  

Reverse Short Kaye 

A 1 1 1 24 1 27 

B 2 2 2 23 2 28 

C 3 3 3 22 3 29 

D 4 4 4 21 4 30 

E 5 5 5 20 5 31 

F 6 6 6 19 6 32 

G 7 7 7 18 7 33 

H 8 8 8 17 8 34 

I 9 9 9 16 9 35 

J 600 9 9 16 9 35 

K 10 10 3 15 1 10 

L 20 11 10 14 2 11 

M 30 12 11 13 3 12 

N 40 13 12 12 4 13 

O 50 14 13 11 5 14 

P 60 15 14 10 6 15 

Q 70 16 15 9 7 16 

R 80 17 16 8 8 17 

S 90 18 17 7 9 18 

T 100 19 18 6 1 19 

U 200 20 19 5 2 20 

V 700 20 19 5 2 20 

W 900 21 — 4 3 21 

X 300 22 20 3 4 22 

Y 400 23 21 2 5 23 

Z 500 24 22 1 6 24 

 

With this information in hand my next step was to give numerical values to the four titles given to 

the aspirant at the end of each elemental ritual. This was not as straightforward as it would first appear. I 

noticed almost immediately that the spelling of the names was different between the Cipher Manuscript and 

those in Magister Pianco’s book. Further investigation revealed that in almost all cases Regardie, Zalewski, 

and the Ciceros used spellings at odds with these. Not to be left out, Crowley found his own variation in 



several instances. To facilitate my study I created a table containing all the various spellings and calculated 

the numeric values in each of five different systems. See Table 1. 

It was now possible to begin to see if there were any correlations between any of the numbers. By 

consulting several reference works including Sepher Sephiroth, Godwin’s Cabalistic Encyclopedia, and Bill 

Heidrick’s excellent Gematria web site (http://www.billheidrick.com/works/hgemat.htm), I began to look 

for clues.    

I knew that from a historical standpoint the Golden Dawn rituals would have little relevance to my 

examination. Since the titles were rooted in Rosicrucianism, I needed to attempt to learn if possible how 

they might have corresponded to Rosicrucian rituals and practice.  

The downside of secret societies is that much of their work is secret, and this is the case with the 

Rosicrucian rituals. The only ones I was able to find are the first four rituals of the SRIA that can be 

downloaded from the Internet (www.geocities.com/alex_sumner/sria.pdf). Although they bear the same 

names as the Golden Dawn elemental rituals, there are few parallels I was able to ascertain. The focus of the 

SRIA rituals is almost exclusively on alchemy. I can only speculate on possible elemental correspondences. 

The most suggestive clue is the use of color. In the Zelator ritual the candidate presents himself 

dressed in black, his head and face covered with a scarlet veil. As the ritual progresses he sheds the veil, and 

the black robe is replaced with a scarlet one. For the Theoricus ritual the color goes from scarlet to blue, for 

the Practicus from blue to yellow, and for the Philosophus from yellow to green. If the usual elemental 

colors apply, it would appear that the Zelator hall corresponds to fire, Theoricus to water, Practicus to air, 

and Philosophus to earth. 

Each of the SRIA rituals contains a number of passwords. I compiled a list of these and other words 

or phrases that I thought might have some special significance. All of these were put into another table and 

their numeric values calculated. Following the example on the Light-of-Truth.com web site of valuing the 

first letters of each line of Shakespeare’s sonnets, I also calculated the values of the first letters of the hymns 

that appear in each ritual. See Table 2. 

Observations & Speculations 
Pereclinus de Faustus, the title given in the Golden Dawn Zelator ritual, is translated therein as 

“Blessed Adventurer” and it is said that the individual is “far from the goal.” I have been unable to trace any 

background for either the translation or the statement. The word Pereclinus does not even appear in any 

Latin dictionary. However, we find nearby the word periculum that means trial, test, or ordeal. It is my 

belief that if Pereclinus means an adventurer, it is one who is facing or undergoing a trial, test, or ordeal. 

According to the Latin dictionary the word Faustus actually means lucky or fortunate rather than 

blessed. Thus I think a more accurate translation of Pereclinus de Faustus would be “lucky adventurer being 

tested.” 



Examining the Gematria valuations, keeping in mind the possibility of a correspondence to either 

earth or fire, I have been unable to discover any numbers that would strongly incline either way. We 

discover fire or light have a value of 256 and dung heap equals 99. Fiery Geburah, hrvbg, has a value of 

216 as does Ari, hyra, meaning lion or Leo. 

Despite a dearth of significant words, there were several that I found of interest: 450, 216, and 210 

all have words meaning a youth (Tvdly, rvcb, rcb). 216 in Simple or English cipher and 450 in the Kaye 

are both derived from the spelling of the title used by both Mackenzie and the Cipher Manuscript. What 

particularly caught my attention is that 210 is also the value of the word for precipice, rzg. This 

immediately brought to mind the tarot card of the Fool, the youth striding blindly towards a precipice. Is it 

possible that Pereclinus de Faustus, the lucky adventurer, is in fact the tarot Fool?  

While this correlation might have had significance for the original Golden Dawn and may have 

meaning for us today, it’s unlikely that such a correspondence existed in 1781 when Magister Pianco 

published his book. In the same year, according to Ronald Decker and Michael Dummett in their book A 

History of the Occult Tarot, both Antoine Court de Gébelin and comte de Mellet published essays 

propounding an ancient Egyptian origin for the pack. This marked the first incorporation of tarot cards into 

the theory and practice of magic, however, it hardly seems plausible that this innovation would have had 

time to be absorbed by the Rosicrucians. 

The only other correspondence of possible interest is 102 the value of vilon (Nvlyv) meaning veil and 

especially referring to the veil between Yesod and Malkuth. 

Poraios de Rejectis—Latin Pario, to bring forth; Profero, to bring forth from a place—is the title 

given the aspirant at the end of the Theoricus ritual and is translated therein as “Brought from the Rejected.” 

The values that offer the most promise are 226 and 101. 226 is the value of Yesod Olam, Mlvi dvsy, a title 

for Yesod. 101 is the value of sam, to reject, refuse; to despise and aiy, to go or come out; to come forth. It 

also is the number for the words, Yah establishes (vhynky), and Yesod means Foundation. The Heaven of 

Assiah of Yesod is Lavanah (hnbl, value 87) and means frankincense—suggesting a connection with the air 

element—or whiteness, a possible reference to the virginal purity associated with the moon. 

Monoceros de Astris is the title given the aspirant at the end of the Practicus ritual and is translated 

therein as “Unicorn from the Stars.” I approached this title like all the others unsure whether the Practicus 

grade was associated with water as in the Golden Dawn or perhaps air as suggested by the SRIA ritual. 

What I discovered in the Gematria could easily have suggested either, but there is a preponderance of water 

related words: 191, flowing stream; sea bottom (qypa), 209, to flow, stream (brz), 210, rain; rushing water 

(ry), 217, river, stream; the Nile (rvay); is watered (vary); and 347, a sprinkler or basin for ceremonial use; 

a wine bowl (qrzm).  



Air related words are 208, flight (Ngh); pinion or wing; feather (hrba), 210, pass on; fly (crb), 93, 

incense (hnvbl), and 217, the Air (ryva). 

The number 82 corresponds to the Briatic palace of Hod (hgvg lkyh) the sphere of Mercury to 

which this grade is assigned in the Golden Dawn. It seems significant that at the beginning of the SRIA 

Practicus ritual, a Hymn to Hermes is sung. 

According to the Latin dictionary, Astrum can mean star or any of the seven heavenly bodies or a 

constellation, especially a sign of the zodiac. Although it is interesting to note that Kokab (bkvk), the House 

or Heaven of Assiah corresponding to Hod and the sphere of Mercury, means Star, the unicorn, symbol of 

purity, could just as easily come from the virginal sphere of Yesod. 

Pharos Illuminans is the title given the aspirant at the end of the Philosophus ritual and is translated 

as “Illuminating Tower of Light.” The name is a bit redundant since it literally means “Lighthouse of 

Light.” Examining the Gematria of this title we find several words in keeping with this title: 210, to glow 

(rcb), 188, shining; glittering (xxvb). The Heaven of Assiah corresponding to the sphere of Venus and this 

grade is Nogah (hgvn, value 64) which means shine or glow. 

There are also several numerations with a decidedly earthy character. 210—once again— this time 

referring to Adam Primus, the first man (rhda); 72, dung, excrement (nvybd), and 79, shapeless matter; a 

golem (mlvg). 

 

Although none of the above calculations is in any way conclusive, as I have had time to reflect on 

them, one particular number stands out: 210. Three of the four titles can be valued in such a way as to yield 

this number. This is the value of the god name EHIEH (hyha)—which means “I AM” and is associated with 

Kether—multiplied by 10, the number of Sephiroth. The implication here is that all creation manifests from 

the great “I AM.” It is also interesting to note the digits of the number 210 itself. Could these represent the 

first three Sephiroth, the Abba and Aima manifesting from the great unmanifest? 

Though hardly conclusive, the only title for which I believe anything resembling a solid case for 

keeping can be made is for Pereclinos de Faustis using the 210 valuation. It’s correlation with the tarot Fool, 

seems to make it an apt title for the Zelator. 

Conclusions 
These observations aside, after a lengthy examination of the Gematria involved and a consideration 

of other Kabbalistic possibilities, I am left with two conclusions: 

1. Assuming a definitive key to the significance of the grade titles exists, I have not found it. Whatever 

significance the aspirant titles may have had originally has been lost due to time, the demise of the 

order from which they came, and the secrecy of the Rosicrucian order itself. If there is any 

consistency between the numerical values and the words from which they were derived, I have been 



unable to find it. In addition not one of the values derived from the SRIA ritual passwords 

corresponds with a grade title numeration. 

       If this examination has proven anything it is that Gematria is not likely to have been the 

Kabbalistic method by which the grade titles were derived. What that method was, we will probably 

never know. 

2. The only other conclusion is, of course, that there is no key to be found. If the Order from which 

Magister Pianco was expelled was in fact corrupt and fraudulent, it is possible that the titles have no 

significance whatsoever beyond the vague meanings inherent in the names themselves.  

It has been over 200 years since Magister Pianco published Der Rosenkreuzer in seiner Blösse and over 

a hundred since the founding of the Golden Dawn. Whatever significance the grade titles may originally 

have had appears to have been lost even before the Golden Dawn came into existence. Spurious or not we 

are told those titles were intended to be changed periodically. It seems to me that we are long overdue to 

replace them with new ones that have significance and meaning relevant, not to 18th century Rosicrucians, 

but to the Golden Dawn and the work of 21st century magi. 
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